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FOX MISCELLANY 


By Truman MicHELson 


INTRODUCTION 


My excuse for uniting in a single bulletin the heterogeneous papers 
here presented is that originally it was planned to publish them not 
only in English translation but also in Indian text, for all were col- 
lected in the current Fox syllabic script. A variety of reasons have 
contributed to a modification of the original plan; and so only one is 
thus given. 

The English translation of ““The Wolf Gens”, etc., p. 18 et seq., 
is essentially that written by Tom Brown, a Sauk of Oklahoma, 
many years ago. A comparison with the Fox syllabic text shows 
that the translation is close to the Indian original; consequently very 
few changes have been made. 

A single informant wrote out the syllabic Indian text of ‘‘Notes”’ 
as well as an English paraphrase thereof. The English paraphrase 
is presented with some corrections in English grammar, and in a 
number of places it has been made to agree closer with the Indian 
text. 

The Indian text of ‘‘The One Whom the Moons Blessed’”’ was col- 
lected by me about 19 years ago. The English translation is based 
upon an English paraphrase written by Horace Poweshiek, corrected 
and supplemented by a grammatical analysis by myself. Some notes 
on the Indian text obtained from Harry Lincoln have been most 
useful in this connection. The Indian text is restored according to his 
phonetics. It should be mentioned, however, that a few manifest 
errors in dictation have been silently corrected. 

The ‘Wolf Gens’’, etc., is precisely the same type of ritualistic- 
origin myth that has been presented by me previously. And what is 
more, the set speeches very obviously consist largely of the regular 
formulas of which I have spoken on more than one occasion. The 
performance of the ritual as given in the myth clearly is a reflex of 
what took place among the Foxes until recently, for it is some little 
time since the Green Buffalo Dance of the Wolf gens has been per- 
formed; and it has not been possible to obtain further details beyond 
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those contained in the myth. The tribal pattern for gens festivals, 
of course, has been followed. In view of all this, I have not given 
many annotations. The songs are given in the current syllabic 
scheme (substituting, however, roman type for the script) as well 
as English translation simply to identify the songs. It should 
be remembered that owing to the Fox method of writing songs certain 
discrepancies are bound to occur. The esoteric meanings of the songs 
are those given me by the author on another occasion. 

Though I consider the author of ‘‘Notes” perfectly reliable, it may 
be pointed out that it is very easy to check the “Notes” in a number 
of ways. First of all, the names of the Fox gentes and various or- 
ganizations are real, not fictitious. In this connection I may mention 
that I have rather full unpublished information on the Menstruating 
Society, including two lists of members, both of which tally closely 
with each other. Much the same applies to the White Wolves. I 
can confirm practically every statement made on mortuary and 
catamenial customs from other sources. Similarly I have often 
heard of children being told to exchange their teeth with those of 
garter snakes. The same thing occurs among the Mexican Kickapoo 
of Oklahoma. My former student, Dr. Margaret W. Fisher, has 
proved by documentary sources, genealogies, etc., that the theoretical 
exogamy mentioned on page 63 was the rule as late as 1907. There 
are also a few other statements which are confirmed by other inform- 
ants and my own factual knowledge. The name Fish gens is given by 
the late Dr. Jones as Sturgeon gens, presumably more correctly. 

The reproach (p. 69) of the woman that her husband had been lost 
because her parents were always demanding fresh meat is intelligible 
when it is recalled that in the olden days among the Foxes a young 
man often hunted 1, 2, or 3 years for his parents-in-law to secure 
his bride. (See Thomas Forsyth, An Account of the Manners and 
Customs of the Sauk and Fox Nations of Indian Tradition, apud 
K. H. Blair, Indian Tribes of the Upper Mississippi and Great Lakes 
Region, vol. 11, p. 214.) 

Several years ago I communicated an outline of “The One Whom 
the Moons Blessed” to Dr. Boas, who has incorporated a portion 
thereof in his Tsimshian Mythology. Dr. Boas pointed out that in 
an Ojibwa tale collected by the late Dr. William Jones the same 
plot occurs insofar as the number of winter moons is determined by 
the number of stripes on a chipmunk’s back. (See Thirty-first Ann. 
Rept. Bur. Amer. Ethn., p. 728, footnote 1.) It is now possible to 
refer directly to the tale collected by Dr. Jones. (See Journ. Amer. 
Folk Lore, vol. 29, pp. 371-372.) For a Menominee version, see 
Bloomfield, Menomini Texts, page 335. Since the Fox, Menominee, 
and Ojibwa tales otherwise are totally different, it is clear enough 
that both have been adapted secondarily to the chipmunk episode. 
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Incidentally, although Yamias striatus is referred to, yet neither 
the Fox nor the Ojibwa seem to count the less distinct stripe down 
the middle of the back. For the Menominee see Bloomfield, loc. 
cit., p. 334. 

Forsyth (loc. cit., p. 220), notes that the Sauk and Fox have 12 
moons. His list is: 


Tuc-wot-thu Keeshis First frosty moon commencing in September 
Amulo Hg Rutting moon commencing in October 
Puccume oy Freezing moon commencing in November 
Kiche Muqua se Big Bear moon commencing in December 
Chuckee Muqua iq Little Bear moon commencing in January 
Tuc-wun-nee 2% Cold moon commencing in February 
Pa-puc-qua be Sap moon commencing in March 
A-paw-in-eck-kee “ Fish moon commencing in April 
Uc-kee-kay a2 Planting moon commencing in May 
Pa-la-nee 7 First summer or flowering moon June 
Na-pen-nee 3 Midsummer moon July 
Mish-a-way " Elk moon August 


Forsyth then continues: ‘Their year is quoted as the[y] are placed 
in the above list of moons, commencing with the moon that changes 
in September, being the time the[y] usually leave their villages (after 
saving their corn) to go westward to make their fall and winter’s 
hunt.” 

Among the literary remains of the late Dr. William Jones I find a 
slip of paper on which the Fox months (in our order) are given, with 
some comments: 


tcigima‘kokicesohi Jan.: time when the old she bear makes the young stay out 
for a while so as to make it endure cold. 

P&pd‘kwiha Feb.: time when it is warm in the morning and cold in the after- 
noon. 

tigwiniha March: time when snow is frozen so that there is walking on it. 

Papa‘kwaha Apr.: time when ice breaks. 

Abamine‘kiwa May: time when people return from the winter wandering. 

A‘ki'kiwiki‘ce‘swa June: planting moon. 

Negwitcikawikiceswa July: hoeing time. 

Sagina‘kiwi Aug.: time when the tops of corn come out. 

Nibenwi Sept.: ripening moon. 

Tigwagikiceswa Oct.: fall moon. 

TAagwitaéhi Nov.: time when everything is bitten by frost. 

Ke'tcima'kwa Dec.: when bears are mating. 

Paigimahi Dec.: time when the muskrat home is hit with a spear to kill the 
muskrats inside. 
[For some reason in the original Pigdimahi, etc., is placed before Tagwi&tahi, 

etc.] 


On the back of the slip of paper is the beginning of a letter dated at 
Tama, Iowa, August 18, 1902. I here express my thanks to Dr. 
Jones for collecting these data; to Henry Jones, his father, for whose 
sake Dr. Jones was given the material; and to Mr. Wells, attorney at 
law, of Prague, Okla., in whose custody they were, for permission to 
publish them. 
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It is only justice to Dr. Jones to point out that this was among his 
early work, and that he had no opportunity of revising it before print- 
ing. Also Forsyth’s list was not available to him, for although 
Forsyth’s material is dated ‘1827’, it was not published until 1912. 
My own informant could not read English, nor speak it, except very 
brokenly, and was entirely ignorant of Forsyth’s list. Having these 
three authorities as a basis has placed me in a most unusually favorable 
position. 

I wish at this point to register my high appreciation of Dr. Jones’ 
scientific work. His paper entitled ‘The Algonkin Manitou” (J. A. 
F. L. 18, pp. 183-190) is outstanding as the description of the funda- 
mentals of the religion of a primitive people. His translations of Fox 
and Ojibwa are in a class by themselves. His only rival, and possible 
superior, in the translation of Fox was his father, Henry Jones. I 
recall even now with astonishment an afternoon I spent with him in 
the summer of 1911. He reeled off sentence after sentence in Indian 
and then translated it into English with extraordinary accuracy and 
facility. And it should be remembered that without him William’s 
own work among the Fox would have been impossible. 

It will be noticed that there are strong agreements in the names of 
the months presented by Forsyth, Jones, and myself, as well as some 
disagreements; also the names do not universally designate the same 
months. Since Dr. Jones’ list was collected 75 years after Forsyth’s 
list and mine approximately 90, the above would be expected on 
general a priori grounds. However, it is possible to show that the 
disagreements are in part due to misunderstandings; so that the 
agreement is really quite remarkable. 

Let us now examine Forsyth’s list. The names for December, 
January, and February agree with mine (with the alternate name 
Tagwani‘a for February), bearing in mind inaccurate phonetics of 
Forsyth. These, then, may be considered as absolutely fixed, the 
more so because Jones’ names for January and December (or rather 
one variant, Ke‘tcima‘kwa) also coincide. My names for December 
and January merely have “moon” and “little moon” attached. The 
same applies to Jones’ name for January. Forsyth’s designation for 
March very obviously corresponds to Jones’ and my name for April. 
It is to be noted that my designation for March unless accurately 
recorded would not be far from the designation for April. The real 
designation for April may be considered fixed by the agreement of 
Jones and myself. The explanation of the disagreement of Jones and 
myself for the month March will be given below. Forsyth’s term for 
April is either due to the editor’s misreading of w for m or it is a mis- 
print (read A-pam-in-eck-kee) and corresponds to Jones’ and my 
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designation for May. Our agreement naturally settles the case; but 
it should be noticed that since Forsyth gives the true term for April 
as that of March, it is inevitable that the true name for May should 
be given as that for April. For the same reason Forsyth’s term for 
May corresponds to Jones’ and my word for June (minus the terminal 
kitce‘swa). The term for June is either a misreading or a misprint: 
read Pa-la-wee; this corresponds to my name for July for the same 
reason given above. Na-pen-nee (July) corresponds to my term for 
August (minus the terminal ki‘ce'swa), continuing the error begun in 
giving the wrong designation for March (see above). Mish-a-way 
(Elk) given as the term for August has no correspondent in either 
Jones’ list or mine. If this refers to the rutting of the elk there is an 
error of biology: for in the Fox territory the elk rut in September and 
the first part of October. 'Tuc-wot-thu, the term for September, cor- 
responds to my term for October and Jones’ designation of November. 
Since Jones’ alternate term for December corresponds to Forsyth’s 
term for November, and since Forsyth’s designation of October cor- 
responds to my term for September, I incline to the belief that the 
names for October and September have been reversed. But it should 
be mentioned that in Wisconsin (the earliest historic home of the 
Foxes) the white-tailed deer rut the latter part of October and the 
early part of November. 

Turning now to Jones’ list, it should be noted at once that the 
names for January, April, May, June, and December (Ke‘tcima‘kwa) 
agree with the terms given by me, ignoring the compounding with 
the term for ‘‘moon” and some phonetic differences. It is easy to 
see from the attached notes that Jones should have given Tagwaniha 
for February and Papo‘kwiha for March. From the argumentation 
given above it will be seen that I think Jones’ designation for Sep 
tember really is the name for August. Some other points have been 
also brought out in the preceding paragraph. It remains to say that 
there are a number of terms which are wanting in both Forsyth’s 
list and mine. These are presumably alternates; there is no reason 
why these should not exist. 

There is nothing in the lists of Jones or Forsyth that corresponds 
to Wapenawiki'ce’swa given by my informant as the name for 
November. It is then presumably an alternate, or even an error. 
I have indicated that I believe Forsyth’s designation for this month 
(with corrected phonetics) must be accepted. Also as the word 
Tcagi/nemeta‘ as the name for February is not on the lists of 
Forsyth and Jones, it cannot be the primary designation; the alter- 
nate Tagwani’‘a is accepted as agreeing with Forsyth. It should 
be observed that outside of Wapenawiki‘ce’‘swa and Tcaigé’nemeta‘ 
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there is no term given by my informant that is not in the lists of 
either Dr. Jones or Forsyth. 

In the summer of 1932 I obtained from an informant (now deceased) 
belonging to the War Chiefs gens a text in the syllabic script con- 
taining the names of the Fox months, and a brief myth accounting 
for them. The list is: 

Papd‘kwi'a, Ke‘tcima‘kwiki'ce‘swa January. 
Tagwani‘a, Tca’gima‘kwiki‘ce'swa February. 
Papa‘kwa’‘a (“ice breaks loose’) March. 
Pe’ckuna’ (“‘blaze of fire starts’) April. 
A‘ckipa’ge'si’/ta (“green one’) May. 
Negu‘tci'igaéwiki'ce‘'swa (‘‘cultivating month’) June. 
Nipeta’‘a (“ripening month’) July. 
Tcaginato’ (“everything is done’) August. 
Ta’gwata (‘frosty month’) September. 
Pagitapanwa (meaning?) October. 

Nawataé (meaning?) November. 

Pagamé’‘a (“strikes it’’?) December. 


Harry Lincoln immediately corrected this, stating positively that 
Ke‘tcima‘kwa was the designation for December, Tcea’gima‘kwik- 
ice‘swa for January, Papd‘kwita for February, Me*kwamipapa- 
‘kwa‘a (‘ice breaks up [in the river]’”) for March, Pa’tkwanigi 
(“peels bark of trees’’) for April, A‘tcigawiki'ce'swa (“garden month’’) 
for May. Otherwise he agreed with the informant. To a certain 
extent this criticism is just. For Papd‘kwita as a designation for 
January cannot be supported by any other evidence; and everything 
goes to show that it is the name for March. Obviously Kettci- 
ma‘kwiki‘ce‘swa and Tca’gima‘kwiki'ce'swa are given with wrong 
values. Pédpa‘*kwa’ta as the designation for March is due to the 
fact that Papo‘kwi‘a is given a wrong value (cf. the error of For- 
syth). But Tagwani‘a as a variant for February can be sustained; 
for Pagama’*a—December (see above). Ta’gwatad can be sustained 
as the name of a month, and agrees with (barring the phonetic dif- 
ferences) the term given by Forsyth for September (which I think 
wrong; to harmonize the various schedules October will answer). 
It is possible that Negu‘tci'igdwikitce'swa (June) corresponds to 
Jones’ term for July. The other terms stand by themselves; but 
they may be perfectly good, though unusual, variants. The term 
for February given by Lincoln agrees with that given by Jones (see 
the discussion above); Me‘kwamipapatkwa‘a is clearly basically 


1 As I write these lines I find among my unpublished Mexican Kickapoo data the names of a few months; 
unfortunately the informant could not remember all. Among them, the names for January and December 
tally with the Fox names; and an alternate given for February Tcaginemié‘a [Ttka ke ne me 4] is a nominal 
form corresponding to Tcigi/nemeta‘, which is a participle of the indefinite passive. Since the Fox of Iowa 
and the Mexican Kickapoo of Oklahoma have not been in active contact for considerably more than half 
a century, in fact nearly three-quarters of a century, this alternate name must be old. I mention inci- 
dentally that there is a “rutting month” (A ma no wi ki de swa in the current syllabic script), but it is 
November, according to our informant. The names for March (O le tta gi a) and April (Ko ko we a) are 
alone thus far, as is the first designation of February (Le lo ni a, Winter). 
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the same as Papa‘kwa‘a. Other terms given by him are new to me, 
but may be valid variants. The schedules of the above are con- 
sidered only here. 

The following is a translation (by myself) of the etiological myth 
given by the informant belonging to War Chiefs gens (vide supra), 
which myth is of a totally different character from the one given 
below (p. 68 et seq.), an additional proof of the secondary nature of 
such myths: 

Now verily why the months have names is that those who were 
blessed, those who fasted, told it. The brothers fasted very earnestly. 
A long time ago they nearly died of weeping. They did not eat for 
10 days. That verily is why they were blessed. They were made to 
know how many months there were, and their names in order; and 
that the months were all brothers, and also that the months were 
hard workers in everything they undertook; and that they first 
planted all that we see. And horses, cows, pigs, chickens, turkeys, 
ducks, sheep, dogs were the pets they had. And corn, pumpkins, 
potatoes, beans, apples, plums, peaches, grapes, and blackberries were 
theirs to take care of before the great manitous heard them. Before 
they started to take care of these, they blessed the brothers who had 
fasted. ‘They showed the brothers where they (the brothers) were to 
live, and what kind of places they were. And they showed them how 
to work their food. And when the brothers had eaten they departed. 
They went to work, and fetched what they had grown and fed their 
pets. For they had much stock. They fed them all that they raised. 
That is why they are remembered, because they were good workers. 
And the months explained the people were given this as long as they 
worked. That is how the months blessed the brothers who fasted, 
and upon whom they took pity. And the brothers were exactly the 
same number the months are. 

European influence is clear. 

For convenience I now sum up the names as I think they should 
be given primarily, starting with January, though clearly the native 
calendar started with either September or October: 


Tcagima‘kwiki'ce‘so‘a January. Penadwiki'ce‘swa July. 
Tagwani‘a February. Nipenwiki‘ce'swa August. 
Papo‘kwi'a March. Amandowiki'ce'swa September. 
Papa‘'kwa‘a April. Tagwata‘'a October. 
Apamine'ka‘a May. Pagamia‘iki‘ce‘tswa November. 
A‘ki‘kawiki'ce'‘swa June. Ke'tcima'tkwa December. 


The old names of the months do not function at all in Fox society 
of today; English names, more or less Indianized, are in vogue; simi- 
larly the English terms of the days of the week have been adopted. 
it is entirely possible that I have standardized the data too much. 

I began to gather material systematically for ‘“‘When the War 
Chiefs Worship the Wolf”? in 1917 and ceased in 1931 (summer). 
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Very obviously songs are still the great desiderata. As I have wit- 
nessed the worship in the summer several times, I can say that the 
general rhythm of the eating and dancing songs conforms to the Fox 
pattern. With a single exception (Kiyana, deceased) all the inform- 
ants wish to remain anonymous. It is therefore proper to state that 
they are members of the War Chiefs, by good fortune four who 
belong to the ceremonial organization, and two members of the Bear 
gens who have witnessed and participated in the summer ceremony. 
The services of two especially prominent members of the War Chiefs 
gens, and of course members of the organization, were secured by the 
energy of Harry Lincoln, to whom I again extend my thanks. Two 
less important members of the gens and organization were secured 
by myself. It is well to state that their deceased fathers were both 
extraordinarily important members of the gens and organization. 
And a close blood relative of one happens to be one of the distin- 
guished informants secured by Harry Lincoln. If we poo! this infor- 
mation with the facts that can be gathered from the lists of the 
organization (see below), it can be readily proved that the key posi- 
tions are practically all in possession of a single family, which tends 
to show that although in theory the ceremony belongs to the whole 
War Chiefs gens, in practice, it is not so. This, of course, falls in 
line with the strong tendency to interlocking “directorates” which 
exists in several Fox ceremonial organizations, as I have shown years 
ago. See also R. F. Fortune, Omaha Secret Societies, Columbia 
University Contributions to Anthropology, vol. XIV. 

With a single exception (p. 88 et seq.; taken down in English; 
dictated by Harry Lincoln; informant a member of the Bear gens), 
all the information in the body of this paper was obtained in the cur- 
rent Fox syllabic script. Though I gladly acknowledge assistance 
from Harry Lincoln and Ida Poweshiek (Ida Snow Ball), the trans- 
lations, barring the last document, are essentially my own (one is 
wholly so), and J think they are rather close renditions of their Indian 
originals. The case of the last document (p. 102 et seq.) is different. 
I regret to say that the Indian original contains a number of sentences 
which are broken Fox, as shown by a grammatical analysis. Under 
the circumstances it is not to be wondered at that Ida Poweshiek’s 
English paraphrase was not as close a rendition as desirable, and that 
the broken Indian original gave rise to a number of misunderstandings. 
To remedy this state of affairs I have analyzed the Indian text where 
possible (and bere Ida Poweshiek’s paraphrase was of great assistance); 
so I have given as close a rendition as I can; but it is only proper to 
say there are a number of passages (which fortunately do not affect 
the general sense) which are none too clear to me, and a few passages 
which are wholly unintelligible to me. These last have been deled. 
So it must be said that the translation of that section is only approxi- 
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mate; but I think better than if taken down in English with no con- 
trol at all. The same informant has written several texts for me in 
the syllabic script, and they all contain exactly the same type of 
blemishes; and can be used only as “controls.” The ‘Appendix” 
is essentially an English paraphrase by Ida Poweshiek of an Indian 
original in the syllabic script by Kiyana. 

The first five sections are by a very distinguished member of the 
War Chiefs gens, who has occupied for years a prominent position in 
the ceremonial organization of ‘‘When the War Chiefs Worship the 
Wolf.” As long as the Indian originals are not given it should be 
stated that they are composed in fine Fox. The first ends rather 
abruptly. The name of the traditional hero Kepiydmawa is well 
known to me (compare Bull. 105, Bur. Amer. Ethn., p. 3); that he 
was traditionally blessed with the ceremony under discussion is 
known to me from various other sources. A comparison with other 
Fox ritualistic origin myths shows that it conforms closely to the Fox 
pattern, and that the same formulas occur elsewhere. Sections 4 and 
5 tell thesame story. So do the others dealing with the ceremony which 
occurs in the summer. All this would be quite unsuspected by the 
laity familiar only with this paper. Professionals undoubtedly would 
be highly suspicious, even if ignorant of the published literature on 
the Fox Indians, unless indeed they belonged to that group of anthro- 
pologists who are only interested in how any given society, etc., 
functions today, and who are not concerned with how this came about, 
even if they by good fortune perceive that a historical problem must 
be involved. As I have touched on this before, I only give references 
to the following bulletins of the Bureau of American Ethnology, 
namely, no. 87, page 7; no. 95, pages 48, 49; no. 105, page 3; see also 
Proceedings, Twenty-third International Congress of Americanists 
(New York, 1928, published 1930), pages 545, 546 (where will also 
be found some data on ‘When the War Chiefs Worship the Wolf’’, 
which is taken from sources incorporated in this paper). It may be 
noted that data on the summer festival are more or less supplemen- 
tary, rarely contradictory. ‘The same may be said of the diagrams 
which are based on drawings by the informants (assisted in two cases 
by Harry Lincoln). It should be noted that nowadays the fire is 
outside the building proper at the east end, just back of the screen 
of rush, whereas it formerly was within the building, and some native 
artists have given the theoretic rather than the actual position. 

Section 10 (p. 97 et seq.) is rather rambling in style, and at the 
beginning there is much that from one point of view might be omitted: 
it has not been omitted because it is quite in line with other texts from 
the same informant, and is conventional. As long as the “Flag” 
ceremony is mentioned (p. 100) I may state that the customary expres- 
sion is ‘‘When the War Chiefs Raise the Flag.” J have a good deal 
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of information, most of which is as yet unpublished, on this ceremony, 
and this was obtained from several different informants, including one 
very prominent member of the War Chiefs gens. The same “‘inter- 
locking” occurs of which I have spoken on several occasions. I have 
witnessed the ceremony only a few times. A member of the Wolf 
gens when serving as the head ceremonial attendant in the summer 
performance in a spirit of kindness gave me the name, And‘ta‘a, of 
the one who was traditionally blessed and who started the ceremony. 
The informants all ask that their names be kept secret. The summer 
festival is extraordinarily like ‘‘When the War Chiefs Worship the 
Wolf.” (See also p. 546, Proceedings, Twenty-third International 
Congress of Americanists [New York, 1928, published 1930], and p. 
15, Bull. 105, Bur. Amer. Ethn.) 

Section 11 is not very logical. First we have a ritual-origin myth 
of the usual Fox type, then an account of the summer festival follows 
(p. 105 et seq.), the story of White Robe (W4pa‘saiya) who tradi- 
tionally belonged to the War Chiefs gens (p. 108), then the account of 
the summer festival is resumed. This rambling style is quite typical 
of this particular informant (the same one referred to on p. 3 of 
Bull. 105, Bur. Amer. Ethn.), but since a good deal of Fox mythology 
and ethnology can be gleaned from it, I have decided to let it stand. 
The W4pa‘saiya tale is known in general from Jones’ Fox Texts (see 
pp. 9 et seq., 17 et seq.). I have several unpublished versions of this 
tale (cf. Bull. 105, Bur. Amer. Ethn., p. 3). A very elaborate one by 
Alfred Kiyana gives a number of details confirming the present 
version. Na sa lilya ta, mentioned on page 108, is the name of a Fox 
warrior (belonging to the Fish gens, or Bass gens, according to the 
late Dr. Jones) who died a few years ago. I have otherwise no knowl- 
edge of a legendary hero of this name. The same applies to Ke ke gi 
mo a: It is the name of a Fox belonging to the Brown Bear division of 
the Bear gens, now deceased. Wi te ko ka a a (mentioned on p. 111) 
is known to me as a legendary Fox hero from a text written in the 
current syllabic script by Alfred Kiyana, an English paraphrase of 
which is presented as an appendix. (See p. 116 et seq.) The fact 
that Ke ke gi mo a (Ka‘*ka‘kwimd‘a) and Na sa li lya ta are otherwise 
unknown to me as legendary heroes does not in the slightest militate 
against their being such. For it is common among the Foxes (and 
presumably among the Sauks) to name males after traditional heroes. 
Thus Mama‘sa‘a is the name of a Fox legendary hero (see Bull. 105, 
Bur. Amer. Ethn., p. 3); it is also the name of a Fox man who died 
a few years ago and who belonged to the Bear gens; so, too, Kepiiyé- 
mawa (Ke le yo ma wa) is a Fox legendary hero and is also the 
name of a Fox man who died in the last ‘flu’ epidemic and who 
belonged to the War Chiefs gens, and who formerly directed the 
dancers in When the War Chiefs Worship the Wolf (the hypocoristic 
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Kepiiyo‘a [Ke le yo a] is rather more common than Kepaydémawa). 
So, too, Wapa‘saiya ‘White Robe” is a well-known Fox legendary 
character, but it was also the name of a Fox Indian who signed the 
treaty of September 14, 1815 (Wapasai, the White Skin; see p. 136 
of United States Statutes at Large, Vol. VII, Treaties, Boston, 1848). 
So Wi‘sa‘ka‘a, the name of the Culture Hero among the Sauk, Fox, 
Kickapoo, and Prairie Potawatomi (with the usual phonetic differ- 
ences) occurs as the name of a Missouri Sauk who signed the treaty 
of September 18, 1815 (Weesaka, the Devil; see p. 135 of United 
States Statutes at Large, Vol. VII, Treaties, Boston, 1848); it also 
occurs among the personal names belonging to the Buffalo gens of 
the Sauks, according to the late Alanson Skinner (Bull. P. M. C. Mil., 
vol. 5, p. 23). When I say “legendary heroes” I do not deny that in 
ancient times there may have been actual persons with these names, 
but it is demonstrable that most of their exploits are legendary, not 
historical. 

A word on “demigod” (p. 109). In the Fox syllabic text it is ma 
ne to wa A pe ta we si A which phonetically is manetdwa Ape‘tawe'si‘a. 
Very literally this is ‘fone who is half-manitou.” For dpe‘tawe'’si‘a 
is a noun which is a participle in effect, and is based on the Fox 
numeral Ape‘tawi “half? (Cree api‘taw, Ojibwa 4Abi‘ta) combined 
with the animate copula -e‘si-, and then made into an animate noun. 

In 1917 Alfred Kiyana wrote out in the current syllabic script the 
names of members and officers of ‘‘When the War Chiefs Worship 
the Wolf and Give a Dance’”’ (translated very literally) which I now 
present, but substituting roman type for the script, the appended 
K meaning “Ki‘cko”, the T ‘“Td'kan’’: 


Me ne wa ki ma wa (K) drummer. Mi da tti ne ni (T) singer. 
Da wate (K) who knows the songs. Wika me (T) singer. 
Ta tala ko (T) speaker. We kima a (T) singer. 
Kya na wa (T) who directs the cere- Wasose (T) hummer. 
monial attendants. Na na Ala me ga (K) hummer. 
Ke le yo a (K)_ director of dancers. Le mi ta no ga (K) hummer. 
Alataona (T) singer. Le mana gi (T) hummer. 
Tta ki ta ko si (K) © singer. Asa wasamo(T) hummer. 
Ki yo sa ta ka (T) singer. Ne wa kiki (K) hummer. 
Mi da ka (K) singer. Di di ga ne sa (K)_ singer. 
Le mina (T) singer. Ka we si a (K) _ singer. 


Wi ta ka (K) singer. 


He adds the following sit where children belonging to the War 
Chiefs sit: 


E ni ka wa (K) A no ta (T) Ma ya tti (T) 
Le mo se A (K) No ka wa ta (K) A ge a ta (K) 


If we turn to the list furnished by Kiyana it may be noted that all 
the men in the organization proper belong to the War Chiefs gens 
80726—37——2 
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(see also below) with the exception of Tta ki ta ko si who belongs to 
the Thunder gens, Ki yo sa ta ka who belongs to the Thunder gens, 
Di di ga ne sa who belongs to the Bear gens, and Ka we si a who 
belongs to the Fish gens (or Sturgeon gens, according to the late Dr. 
Jones). It will also be observed that all the men save Tta ki ta ko si 
and Ki yo sa ta ka also belong to ‘‘When the War Chiefs Worship the 
Buffaloes” (otherwise known as “The White Buffalo Dance of the 
War Chiefs”; some recent informants have a marked preference for 
the first title; see pp. 42-48, Fortieth Ann. Rept. Bur. Amer. Ethn.). 
We have then the strong tendency to ‘interlocking directorates’’, to 
which I have called attention on more than one occasion. The 
hummers, who are females, always also partly correspond. Knowl- 
edge of the general principles of the Fox syllabary and that hypo- 
coristic names occur is presupposed. The following will bring this 
out even more clearly: 

Me ne wa ki ma wa, the drummer in ‘‘When the War Chiefs Wor- 
ship the Wolf”, is a member of the War Chiefs gens, and a singer of 
‘“‘When the War Chiefs Worship the Buffaloes.” 

Da wa te is a member of the War Chiefs gens, knows the songs of 
the organization under discussion, is a singer of ‘‘When the War Chiefs 
Worship the Buffaloes’; directs the ceremonial attendants in ‘The 
Dirty Little Ani’ of the Thunder gens (otherwise known as ‘Those 
Who Worship the Little Spotted Buffalo [or Calf])’’; he is the speaker 
in ‘‘The War Chiefs Raise the Flag’; also directs the ceremonial 
attendants in the Catamenial Society. 

Ta ta la ko is a member of the War Chiefs gens, is a speaker of 
“When the War Chiefs Worship the Wolf’, is a drummer in ‘‘When 
the War Chiefs Worship the Buffaloes”, is a member of the organiza- 
tion known as ‘‘All Little Medicine Bundles’, is a ceremonial attendant 
and head dancer in the Buffalo Dance of the Bear gens. 

Kya na wa is a member of the War Chiefs gens, directs the attend- 
ants in “When the War Chiefs Worship the Wolf”, blows the flute in 
“When the War Chiefs Worship the Buffaloes”, is a singer in the 
Catamenial Society, is a speaker in the Red Stone Pipe ceremony of 
the Eagle gens, is a member of the Buffalo Society Medicine Bundles, 
is a ceremonial attendant of the organization centering around the 
Sagima‘kwawa sacred pack which belongs to the Bear gens. 

Ke le yo a is a member of the War Chiefs gens, directs the dancers 
in “When the War Chiefs Worship the Wolf’’, is a speaker in ‘‘When 
the War Chiefs Worship the Buffaloes”, is a singer in ‘When the Wolf 
Gens Worships the White Wolf”, is a speaker in ‘The Dirty Little 
Ani” of the Thunder gens, is the chief speaker in the organization 
centering around A‘pendwana‘a sacred pack of the Thunder gens, 
is a singer in the organization centering around the Great Sacred 
Pack of the Thunder gens. 
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A la ta o na according to one list written by Alfred Kiyana belongs 
to the War Chiefs, but according to another list written by the same 
informant is a member of the Fish gens, and I have no other statement 
as to his gens, but his membership in the dual division given is unim- 
peachable. (One son and two daughters belong to the Fish gens. 
The gens of another daughter is unknown.) He is a singer in ““When 
the War Chiefs Worship the Wolf”, and in ‘‘When the War Chiefs 
Worship the Buffaloes’’, is also a singer in the Red Stone Pipe cere- 
mony of the Eagle gens, is a member of the Buffalo Society Medicine 
Bundles, and is a member of an organization which merely celebrates 
ceremonial festivals.? 

Tta ki ta ko si is amember of the Thunder gens and is a singer in 
“When the War Chiefs Worship the Wolf”, directs the ceremonial 
attendants of the Buffalo Head Dance of the Thunder gens, is a 
member of the organization centering around the Great Sacred Pack 
of the Thunder gens, is the drummer in ‘‘When the Wolf Gens Wor- 
ships the White Wolf’, is a prominent member of “The Religion 
Dance” (which corresponds to the ‘‘Dream Dance” [‘‘Drum Dance’’] 
of other Central Algonquians, and which was introduced among the 
Foxes by the Potawatomi of Wisconsin), is an important member of 
a Potawatomi buffalo dance which exists among the small band of 
Potawatomi who live with the Foxes in the vicinity of Tama, Iowa, 
which organization includes a number of Foxes, some of whom have 
Potawatomi blood. 

Ki yo sa ta ka is a member of the Thunder gens, is a singer in 
‘‘When the War Chiefs Worship the Wolf”, is a singer in the Buffalo 
Head Dance of the Thunder gens, is a smger in the Thunder Dance 
of the Bear gens, is also one in the Bird Dance (i. e., WApandwiweni) 
of the Bear gens, is a prominent member of the Religion Dance, and 
is a member of the Potawatomi buffalo dance mentioned above. 

Mi da ka belongs to the War Chiefs gens, though his name is one 
that is proper to the Thunder gens and is ‘“‘borrowed’’; on two sepa- 
rate occasions he is given by Kiyana as being a Ki‘ck6, but on a single 
list by him as a Td‘kan; as on this list a To‘kdn immediately precedes 
and follows, there is every reason to believe that an accident occurred, 
for another informant also says he is a Kitckd; hence the Fortieth 
Annual Report of the Bureau of American Ethnology, page 42, is to 
be corrected. He is a singer in ‘‘When the War Chiefs Worship the 
Wolf”, also one in ‘‘When the War Chiefs Worship the Buffaloes’’, and 
is a member of the organization centering around the A‘penéwéna‘a 
sacred pack of the Thunder gens (as is his father). 

Le mi na belongs to the War Chiefs gens, is a singer in ‘Wh‘en the 
War Chiefs Worship the Wolf’’, also one in ‘‘When the War Chiefs 


2In Fox the stem kigino- ordinarily translated ‘‘to celebrate a gens festival’’, etc., is used also in the 
sense of ‘‘to celebrate ceremonial festivals” which are unconnected with gentes. 
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Worship the Buffaloes’, is a member of the Catamenial Society, and 
of the Buffalo Society Medicine Bundles. 

Wi ta ka is a member of the War Chiefs gens, is a singer in ‘‘When 
the War Chiefs Worship the Wolf’’, is simply one of those seated in 
“When the War Chiefs Worship the Buffaloes’’, is a member of the 
Buffalo Society Medicine Bundles. 

Mi da tti ne ni is a member of the War Chiefs gens, and is a singer 
in both ‘‘When the War Chiefs Worship the Wolf” and ‘‘When the 
War Chiefs Worship the Buffaloes.” 

Wi ka me is a member of the War Chiefs gens, and is a singer in 
both ‘“‘When the War Chiefs Worship the Wolf’? and ‘‘When the War 
Chiefs Worship the Buffaloes.” 

We ki ma a is a member of the War Chiefs gens, and is a singer in 
both ‘“‘When the War Chiefs Worship the Wolf’ and ‘‘When the War 
Chiefs Worship the Buffaloes.” 

Wa so se according to one list of Kiyana is a member of the War 
Chiefs gens, but according to another list of the same informant a 
member of the Kindly Chiefs gens. It will be recalled that I have 
previously explained that I do not wholly understand the interrela- 
tion of these two gentes. She is a hummer in ‘When the War 
Chiefs Worship the Wolf” and in “When the War Chiefs Worship 
the Buffaloes’”’, she belongs to the organization named ‘‘When the 
War Chiefs Raise the Flag’”’, and is presumably a hummer. 

Na na a la me ga is a member of the War Chiefs gens, and she is a 
hummer in “When the War Chiefs Worship the Wolf” and ‘“‘When 
the War Chiefs Worship the Buffaloes’, and in the Catamenial 
Society. 

Le mi ta no ga is a member of the Fish gens and she is a hummer in 
‘When the War Chiefs Worship the Wolf’; if she belongs to other 
organizations, I am ignorant of it. 

Le ma na gi is a member of the Thunder gens, and she is a hummer 
in ‘When the War Chiefs Worship the Wolf’ and the Dirty Little 
Ani which belongs to the Thunder gens. 

A sa wa sa mo is a member of the War Chiefs gens; the dual division 
to which she belongs is given by Kiyana on four separate occasions 
to be the To‘kan one but by another informant (see Bull. 89, Bur. 
Amer. Ethn., p. 59) she is said to be a Ki'ckd. She is a hummer in 
“When the War Chiefs Worship the Wolf’’, is merely present ‘‘When 
the War Chiefs Worship the Buffaloes”, is a member of “The War 
Chiefs Raise the Flag’’, is a hummer in the Catamenial Society, and 
also one in the Thunder Dance of the Bear gens. 

Ne wa ki ki is stated by Kiyana on one list to be a member of the 
War Chiefs gens, but on another list to be a member of the Kindly 
Chiefs gens (cf. supra). She is a hummer in “‘When the War Chiefs 
Worship the Wolf’’, is merely seated ‘“‘When the War Chiefs Worship 
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the Buffaloes”, is a member of ‘The War Chiefs Raise the Flag’’, 
and belongs to the Dirty Little Ani of the Thunder gens. 

Di di ga ne sa is a member of the Bear gens; he is a singer in ‘‘When 
the War Chiefs Worship the Wolf”, ‘“When the War Chiefs Worship 
the Buffaloes”, ‘‘The War Chiefs Raise the Flag’’, the Dirty Little 
Ani of the Thunder gens, the Catamenial Society; is the head ceremo- 
nial attendant in the Great Sacred Pack of the Thunder gens, is the 
head singer in the organization centering around the Ségima‘kwiwa 
sacred pack of the Bear gens, directs the eaters in the Thunder Dance 
of the Bear gens, belongs to the Buffalo Dance of the Bear gens, and 
is a member of the Bird Dance (i. e., WAapandwiweni) of the Bear 
gens (singer, director of ceremonial attendants). 

Ka we si A is a member of the Fish gens, is a singer in “‘When the 
War Chiefs Worship the Wolf”, “When the War Chiefs Worship the 
Buffaloes”, Buffalo Head Dance of the Thunder gens, the Catamenial 
Society, is the drummer in the Red Stone Pipe ceremony of the Eagle 
gens, is a member of the Buffalo Society Medicine Bundles, also of the 
Spotted Face Society, and also belongs to a Potawatomi buffalo dance 
at Tama, Iowa. 

E ni ka wa is a member of the War Chiefs gens and is merely seated 
in both “When the War Chiefs Worship the Wolf”? and ‘‘When the 
War Chiefs Worship the Buffaloes’; he apparently also belongs to 
“The War Chiefs Raise the Flag.” 

Le mo se A is a member of the War Chiefs gens and is merely seated 
“When the War Chiefs Worship the Wolf.” 

A no ta is a member of the War Chiefs gens and is merely seated 
‘‘When the War Chiefs Worship the Wolf’’; is said to belong also to 
“The War Chiefs Raise the Flag.” 

No ka wa ta is a member of the War Chiefs gens; he is twice desig- 
nated by Kiyana as a Ki‘cké, though once called a Totkan by a 
younger informant, which last I consider to be an error. He is merely 
seated ‘“‘When the War Chiefs Worship the Wolf”, and ‘‘When the 
War Chiefs Worship the Buffaloes’’, is 2 member of ‘““The War Chiefs 
Raise the Flag’’; at one time he was a more or less orthodox Christian, 
also has been a member of the Peyote cult, and once was a member of 
the so-called Religion Dance. 

Ma ya tti is a member of the War Chiefs gens and is merely seated 
“When the War Chiefs Worship the Wolf.” Presumably he is a 
To‘kan. 

A ge a ta is a member of the War Chiefs gens; she is presumably a 
Ki'ck6; she is merely seated ‘‘When the War Chiefs Worship the 
Wolf.” 

In the above discussion “‘is” is used as a matter of convenience, 
some have died (see below), and other changes have taken place. 
And also my knowledge of the activities mentioned is deficient to the 
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extent that my information on these was not synchronous. In one 
case a member of the Catamenial Society (whose name is withheld by 
agreement) has dropped out of the organization; his little pack was 
taken back; but details are lacking. Except where noted I have in- 
dependent means of knowing the gentes and dual divisions given are 
correct. 

The account on page 93 et seq. gives the organization as it existed 
only a few years ago. It will be noticed that this account partially 
repeats itself. I combine them in the following: 


Shawata speaker, and blows the flute. | Di di ga ne sa 
Magilanadaa _ speaker after the last | Wa so se A 


eating. A sa wa sa mo 
Ki dka ta li wa (Lida a) drummer. Ne ta ko se women who belong. 
Wi dikakya singer. Na wa te | 
No ka wa ta_ singer. Ne wa ki ki 


Ta tala ko a_ Jeader of songs. 


The difference in the personnel is accounted for mostly by death 
(Me ne we ki ma wa, Kya na wa, Ke le yo a, A la tao na, Ki yo sa ta 
ka, We ki ma a, Ka we si a; possibly others). Other factors have 
also been operative: Some members have lost general interest in 
Fox ceremonials, some have taken up the Peyote rite, others have 
been converted to Christianity, one, J think, has dropped out because 
he is too deeply engrossed with other ceremonial organizations; one 
person has been elevated from being merely a sitter to a singer because 
of increased interest, and political ‘‘pull” may have helped; a new 
recruit from the Bear gens has been probably added because of his 
importance in Fox ceremonials in general and in Fox politics; and 
changes have also occurred in accordance with the desires of the 
leaders. It may be added that Na wa te is a Ki‘cko, and that accord- 
ing to one list she is a member of the Thunder gens but according to 
another of the War Chiefs gens. I have definite knowledge that 
three of her brothers belong to the Thunder gens, and one brother 
(N& na ma ki sa) certainly has a name appropriate to the Thunder 
gens (“Little Thunderer’’). (For the names of her brothers see p. 
211 of The Iowa Journal of History and Politics, Vol. IV, Iowa City, 
Towa, 1906.) Her father belongs to the Thunder gens, and her mother 
(Ne ta ko se) to the War Chiefs gens. The name of a sister is given 
there also, but I have no information regarding her gens. It may 
be Na wa te belongs to such cases in which the person belongs to the 
gens of his or her father, though having a name suitable to the gens 
of the namer. I have touched on such cases previously. Or, it 
may be that at the time of naming it was agreed that she should belong 
to the gens of her namer. Besides belonging to the organization 
under discussion she also belongs to ‘“The War Chiefs Raise the Flag”, 
and she is a hummer in the Buffalo Head Dance of the Thunder gens. 
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Her ceremonial affiliations do not help us in determining her gens; I 
have more than once alluded to the ‘‘placing”’ of persons in ceremonial 
organizations which do not belong to the gentes of such persons; 
there are a few Fox ceremonial organizations which do not belong to 
any particular gens, but such is not the ordinary case. Ne ta ko se 
is a To‘kan, belongs to the War Chiefs gens, and is a member of 
“The War Chiefs Raise the Flag.” Ki dka ta li wa is a To‘kan and 
belongs to the War Chiefs gens. He is a member of “The War 
Chiefs Raise the Flag’”’, and, I think, of the Catamenial Society; he 
is (or was) a singer in ‘‘When the War Chiefs Worship the Buffaloes.” 
Wi di ka kya (hypocoristic for Wi di ka kye ska ka) is merely seated 
in ‘‘When the War Chiefs Worship the Buffaloes”, is a member of 
“The War Chiefs Raise the Flag’’, is a ceremonial attendant and head 
To‘kan dancer in the Thunder Dance of the Bear gens, is a member 
of the organization centering around the A‘penawina‘a sacred pack 
of the Thunder gens; he has some connection with the Great Sacred 
Pack of the Thunder gens, at any rate is not supposed to eat at the 
appurtenant festival. Ma gi la na da a is the oldest son of Pa‘ci- 
ténigwa, the last chief of the Meskwakies recognized by the Federal 
Government. He is a Ki‘ckd‘a and a member of the Bear gens, isa 
singer in the Catamenial Society, fumigates the sacred pack in the 
ceremony appurtenant to the Great Sacred Pack of the Thunder 
gens, is a head singer in the ceremony appurtenant to the Sagima'- 
kwawa pack of the Bear gens, is a speaker in the Bird Dance (i. e., 
Wapandwiweni) of the Bear gens, ‘‘knows the songs’’, directs the 
ceremonial attendants, is a speaker in the Thunder Dance of the 
Bear gens, is 2 prominent member of the Religion Dance, and is an 
all-round politician among the Meskwakies (Foxes). Further changes 
have now (spring 1933) taken place, but I am unfamiliar with the 
details save that Ta ta lako «a (John Leaf) is dead. [Da wa te is also 
dead. 1936.] 


THE WOLF GENS 


How tHe Green Burrato BestowreD a Buzssinc, AND WHAT 
HappENEeD TO THE ONE Wuom He Burssep, From CuripHoop 
Upwarpb 


It is said that there were twin boys. One was born first and one 
was born afterward. Both were members of the Wolf gens. Their 
appearances indeed closely resembled each other. ‘Their eyes were 
alike, and their statures were the same. 

They were never told to do anything. They were loved by their 
mother and also by their father, indeed by all their relatives. They 
all loved them alike. Indeed the pair were clad in regalia by them, 
yet they were boys. 

Then, it is said, the man was told by his fellow men, “Come, make 
your sons fast for a little while at least.” It is said that that was 
what he would be told. Indeed it was not to be. “Impossible. It 
is not my heart’s wish that I should make my children hungry in 
such a way”, it is said that he would always reply. Finally the 
people took notice of him. Indeed the two were the only children 
he had. Always he would be told to make them fast, and always 
he would refuse. “No”, he would indeed always reply. 

And then, it is said, one of his children soon became ill. He did 
not become sick suddenly; he began to get sick gradually. Yet he 
became increasingly ill. As for his father, he went and besought 
one who knew much about medicine. He indeed asked him to make 
his son well. “TI will not say, ‘all right’, to you. I do not know 
what effect this medicine of mine will have upon him. After I have 
found out what effect it has on him then I will tell you. I will tell 
you in 4 days. I will indeed tell you if he is to get well at all’, the 
one who had the son was told. The skilled doctor indeed slept at 
their home. The man was worried over his son. And, it is said, 
when the 4 days were up he was told, “It is impossible. I can not 
make him well. Indeed it is very difficult. Your son indeed will 
succumb.” When he was told that, he wailed. He wept. “Well, 
you may try to doctor him as long as he is alive’, the skilled healer 
was told. ‘Very well’’, he said. 

Indeed soon his patient lost strength. Soon a young man came 
to look at him. After the one who was doctoring went out, the man 
was told, ‘Perhaps I can make your son well. I will not say that 
I can certainly do so. I said, ‘perhaps.’ This is what is the matter 
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with him. He is tubercular. The one who has left will not know 
that that is the matter with him, that he is tubercular. I am the 
only one who can heal those who are so afflicted. That is why I have 
said to you, ‘perhaps I can heal him for you’ ”’, he said to the father. 

“Now you have gladdened my heart’’, he was told. ‘“The one who 
has left will stop giving him medicine to drink’”’, he said of the one 
who had been doctoring his son. It is said that when the doctor 
came back he was told that. ‘Now then, I shall again search for 
some one to try to doctor him’, he was told. ‘‘Why, to be sure’’, 
he replied, it is said. The doctor departed. It is said that that 
young man doctored him. He indeed truly healed him. He healed 
him rapidly. The father was very glad. 

It is said that he was told by the one who had cured his son, “‘Now 
you had better make your sons fast. You know how you have felt 
in your heart. I have indeed made your son rise. No one else made 
him rise for you. I have now told you to do that. That is the only 
way their lives will be made strong. Only this. If you do not make 
them fast they will always indeed get sick. They will be sickly’, 
he was told by that one. ‘Now then, boy, this medicine indeed is 
the thing that will always make them well. There are many of you 
who can doctor’, he was told. ‘Indeed I do not think at all in this 
way of them, that they must be made hungry”, the young man 
insisted. ‘‘As for myself, I simply went hungry and did not have 
any kind of a dream’, he said, and ceased to say any more to him. 

Then, it is said, soon afterward the people became ill. And that 
man became sick and also one of his sons. His son died first and he 
died a little while afterward. And one of them did not become ill 
at all. It is said that the one who did not die commenced to fast. 
He was yet only a boy. He was a pretty good sized boy. He would 
always fast continually. It is indeed said that he even fasted during 
the summer. It is said that he would not take food, nor would he 
be tempted to eat early. And, it is said, the aged took notice of that 
boy and observed that he fasted earnestly after his father had left 
him. He now lived only with his mother. 

Now it is said that once during the winter he was seen weeping. 
Behind him stood a buffalo. The buffalo was green. It is said that 
the boy did not see him at all. He did not know that the buffalo 
was there. It was then wintertime. After the boy had departed, 
one who had spied him went over to where the boy was weeping. 
Indeed he could not track the buffalo. That boy was the only one 
whom he could track. The man indeed could not even track the 
buffalo. ‘‘Why, it is very certain that I saw a buffalo whose fur was 
green”, he thought in his heart. Then, it is said, he untied his 
Indian tobacco. He scattered it by dropping it upon the spot. He 
was offering a smoke to that buffalo. 
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He then departed. When he had come over yonder he told about 
it. ‘Why, I saw a buffalo where the twin was weeping; it was back 
of him. As for him, it is very likely that he did not know about 
the buffalo. Still, I could not track the buffalo. After he left I went 
over to see where his tracks led to. Indeed I could not track him”, 
he said to those to whom he was relating this. “It is very likely 
that he was a manitou buffalo”, he was told. ‘Why, it is very 
certain that he will be blessed by that one. Or it may be that it 
was himself. It is one way or the other”, the old men said. “I went 
there and cast tobacco. I offered him a smoke unknowingly”, he 
said. ‘Oh, you have done rightly. That is the reason why he has 
shown himself to you’’, he was told. 

Then, it is said, later on there was a swamp in precisely the direction 
they were to go. Indeed it was the only direction they could go. 
Still, it was very difficult. Even when they threw wood there, they 
would gradually sink out of sight in the mud. ‘Why, what can this 
be?” they said. Then they thought of that twin. A warrior went 
over to speak to him. He came to where the twin was. ‘Why, my 
grandchild, a difficult task is desired of you. You will do, it is said, 
what is desired of you. Thatis what the men say. Again, our chiefs 
have thought of you in the same way. It is indeed said that you 
must try to do so”, he was told. ‘This is what has been desired of 
you. It is very difficult for us to go through this swamp at the 
present time. It is desired that you take the people through. Indeed 
our chiefs have desired you to do that for them. That is the mission 
I have been sent on, and that is the reason I have come to you, my 
grandchild”, the warrior said to him. As for the young man, he sat 
just as he had sat at first. He did not speak at any time. It is said 
that that was exactly what he did. Then, it is said, when that warrior 
started to depart, the young man asked him, ‘“‘When shall I take them 
across?’ “Why, you are to say that. Indeed exactly at the time 
you name we will move. You can indeed suit yourself”, he was told. 
“T shall not say to anyone, it will be at this time. It will be for you 
to say it, and just as you say so, that will be the time when the people 
will move’’, he was told. ‘Well, it will be tomorrow at noon. Still, 
you ought to come here again’’, he said to the warrior. ‘You should 
come here very early’, he said to him. ‘Very well’’, he replied. 

It is said that the warrior then departed. And, it is said, the war- 
rior returned very early in the morning, indeed it was when he had 
finished eating. He had already told the chiefs. ‘The twin has 
consented”, he said to them. And when it was nearly noon, the young 
man said to him, ‘Now you may say to them, ‘let us move.’ They 
must be quick when they take the coverings off their houses. You 
must say to them, ‘it has been said that you must be in haste when 
you take the coverings off your houses’”’. So the warrior was told. 
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“Very well’, he said. He went outside. ‘Oh ho! it is said that we 
are to move. It is said that you must be in haste when you take the 
coverings off your houses’’, he said to the people. Indeed they were 
in haste when they took the coverings off. Indeed every one of them 
took their coverings off. 

Then, it is said, that boy said, ‘‘A member of the War Chiefs gens 
must paint me. He is to paint me green.’”’ Then he was painted by 
a member of the War Chiefs gens. He was painted green by him all 
over. Indeed he was even painted green on the soles of his feet. 
After he was completely painted green he said to the people, ‘““Now 
then, we are all to step on the same track. I am to make tracks as I 
go. You may indeed follow my tracks. Those who are members of 
the War Chiefs gens are the only ones indeed who can follow close to 
me, indeed all of them, as many as there are. Then when their 
tracks disappear any one can follow. Still, they will indeed follow 
my tracks in a line. Their tracks must follow mine. Let no one 
wish to go on the side. Indeed you must go in the same path upon 
which I go. Whatever path I shall take, that is what we are to use 
the remainder of this evening. Indeed, if someone has forgotten 
something, he may go back and get it. That is what I have to say to 
you”, he said, and departed. 

Then the members of the War Chiefs gens walked along in the 
rear. After some time they came where the solid earth was. They 
then camped. Others indeed were just starting to come. Then the 
members of the War Chiefs gens were told, ‘Well, you are to cook 
for our friends. You are indeed to build the camps”, they were 
told. ‘Very well’’, they replied. 'The women then started to cook. 
Then the men went out to cut poles. They built camps for every 
one of the people. Again, after they had cooked all of them came 
and ate what was cooked. They did not have to say, ‘“‘Eat!’’ to them. 
They simply cooked for them. 

The people had now camped in safety. The next day they were 
forbidden to go back and try to walk on the route they had come. 
They were told, ‘‘Indeed, this is very terrible. You know this very 
well, that the sticks even sink in there. Those sticks float on the 
water, yet they indeed sink here. Yet I have indeed carried all of 
you across. Very likely something would happen to you should 
you turn back. It may be that we should all be killed by some 
people. Indeed that is what would happen to us if we did go back 
there. Now indeed we shall not meet any misfortune. If that had 
turned us back we should have been an easy prey to those who speak 
alien languages. That is what our fate would have been. Now it 
will not be that way. We shall not be easily killed. Indeed every 
one of us who call each other ‘people’ have been led or have tried to 
be led through something difficult. The one who goes through this 
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will be the one who is strongest among his fellow people. Here is 
where every one of the people will turn back, but we indeed have 
already gone through this. Indeed it has ever been so. Everyone 
fears this. Even a little bird, even ducks, indeed all who fly fear 
this. Should they alight here, then they would sink down. Even 
if ducks should alight here they would sink down. This even would 
kill fish. That is what I have to tell you”, he said to the people. 
The people were frightened for the first time. “As for the manitou 
or any one else, they have called this the ‘War-lake.’ That is the 
reason why these members of the War Chiefs gens were the first to 
follow me. As for the manitou, he does not forget the members of 
the War Chiefs gens. Here is where those who have been made 
members of the War Chiefs gens by their fellow manitous will stay. 
This is their lake. No one is treated gently by this. Indeed if you 
even throw snapping turtles in it they will indeed die here. And we 
all know that snapping turtles live in mud. Yet they would indeed 
be killed here as anything else. That is the reason why I tell you 
when speaking to you that I have brought you through difficulty”, 
he said to the people. 

Then he said, ‘‘We are to stay here for 8 days. Then we can 
move. This is the trouble with this ground. This ground has a 
hole in it as far as yonder. That is the reason why it is this way. 
That is the reason why anyone may be killed by it.” 

After 8 days had passed the people moved. Then, it is said, the 
people offered it a smoke. They all cast tobacco for it as they 
started to move. 

“Tonight you must look backward”, he said to the people. When 
night came then it was that they looked backward, indeed everyone. 
Indeed they saw fire sparkling. ‘This is like that every winter. It 
is doing so simply to show you”, he said. They indeed again cast 
their tobacco in that direction. ‘This we now offer you to smoke, 
our grandfather”, they would say. ‘(As soon as I see my fellow man, 
may I slay him. That is what I ask of you”, said those who sacri- 
ficed tobacco. It is indeed said that that was what every one of 
them said. 

“Indeed you did not ask for long life. You have asked for some- 
thing which is frightful. You were to have asked for something 
right”, the young man said to them. “The manitou made it to be 
peaceful for us. And we did not lose each other there. We have 
safely crossed the hole in the earth. Because he told it to be peace- 
ful is why we went across. If he had done what you ask, why we 
should indeed have all sunk in that swamp. We should not have 
been able to crawl out at all. Indeed it is very certain that this 
miry mud would kill us’, he said to them. 
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‘As it is, this one who is a member of the War Chiefs gens may tell 
him that. He may ask for that very thing. But as for you, you 
cannot. Your pleas are in vain. He is the only one to whom that 
manitou will listen. How can it be otherwise? He belongs to the 
same gens. For that manitou is declared to be a member of the War 
Chiefs gens by his fellow manitous. His life indeed is the same as 
that of the members of the War Chiefs gens: indeed he is made so 
that he will not treat anyone kindly. That is the reason why he will 
not listen to you others’’, the twin said. 

Indeed, it is said, now the men commenced to consider him unusual. 
“Tt is very certain that he will be greatly talked about for something”’, 
they said of him. ‘‘He even knows about this place where he carried 
us across. Again, he even knows about the manitou who must dwell 
there. Indeed he knows how that manitou came to be a manitou.”’ 

It is said that from then on they were afraid of him. It is said that 
whenever there was a gens festival, the best food was served that boy. 
Moreover, when only warriors were invited he also would be invited 
by the one who did the inviting. It is said that whenever he was 
gone they would come to his dwelling and invite him. It is said that 
he usually sat with the leading warriors. Indeed he would always 
be treated like this. 

And, it is said, when he was a little bigger he began to understand 
wolves of every kind. And his mother noticed that whenever a 
wolf howled he would listen very attentively to it. Sometimes he 
would laugh. The wolves would make him laugh. Again, her son 
would always tell what kind of a day was coming in the future. 
Indeed the days would be just so. And at a certain time when the 
woman and he were sitting down she said to him, ‘‘Now, my son, I 
have desired in my heart to know something about you. Why is it 
that you seem to know about the future weather?” ‘Ohso! This is 
the reason why I know. These wolves always tell what kind of a 
day it is to be in the future. Thatis why I know. When they talk 
about anything I understand them. It seems indeed as if it were 
people calling. JI seem to hear them in that manner’’, he said to his 
mother. ‘So I have observed, my son. Whenever our grandfathers 
howl, I think, ‘my son understands them.’ Indeed it has happened 
that you do. That is all I am going to ask you”, the woman said to 
her son. ‘I have now told you, mother’’, he said to her. ‘Well, 
my son, cease telling that you understand your grandfathers’’, he 
was told by his mother. Then, it is said, he was told, ‘‘What have 
they to do with you?” ‘Those wolves indeed are they who look 
after us. If someone comes, for example, a scout, they are the ones 
who would tell me of it. They would indeed tell where heis. Again, 
they would indeed tell when the scouts would be sound asleep. 
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These wolves look after us that way. That is the reason they howl 
so loudly at times. Sometimes they howl loudly because they ask 
tobacco from us, for they are in need of a smoke. Yet they obtain 
their smoking from here only. They are not given a smoke from 
elsewhere, even indeed they are not given a smoke by those whom 
they have blessed. And they are not given a smoke by those who 
speak a different language. It is us only, any of us, by whom they 
are given a smoke”, he said to his mother. 

The woman’s heart was relieved. And it is said she took good 
care of her son. It happened that he was a handsome young man. 
The girls all loved the twin, but he paid no attention to them. It is 
said that the old woman would always forbid her son to court them. 
Finally the old woman was told, “It may be that you do not under- 
stand me. I have said that I shall not go courting. Still, you do 
not cease to tell me that. I surely would listen to anyone if he said 
‘Don’t’ to me.” She then ceased to say anything further. “I must 
yet do much fasting”’, the old woman was told. ‘That is so”, she 
only replied to her son. 

And during that winter he fasted very earnestly. He surely 
fasted very earnestly. Finally he had a dream. Someone spoke to 
him, ‘‘Now, my grandchild, you have more than made yourself 
hungry. After you have grown older all the manitous will indeed 
know you. Still, they will not be those who are seated up above. 
Those who are seated underneath this earth are they who will then 
remember you, that is, after you have grown to be a young man. 
Indeed they will especially bless you. You will not be blessed with 
poor blessings. Indeed you will be blessed with whatever is ia their 
power to bless. Indeed if the manitou is allowed any amount of 
power, indeed your blessing will be very rich. The Great Manitou 
has the power in his heart, and the manitous conform to this in what- 
ever way they bestow blessings”, he was told in his dream. “You 
had better, therefore, cease to paint yourself with charcoal. You 
have done your duty long ago”, he dreamed he was told. “Still your 
blessing will only be conferred when you have grown up”’, he was told. 

Then he told his mother, “This is what I have dreamed: It is said 
that I am to cease fasting. I was told in my dream, ‘the manitous are 
thinking of you’ ’’, he said to his mother. “ ‘Indeed when you have 
grown up you will know your blessing.’ That is what I was told in 
my dream”, he said to his mother. He ceased to fast. 

Then, it is said, later on, during the summer when the people went 
on @ bufialo hunt they also went. It is said that they went in boats 
when they went on the buffalo hunt. They rowed upstream. After 
they had gone a long distance, they started to drag their canoes up the 
banks. From there they all went overland. Then, it is said, he had 
a vision of the buffaloes, and that he was not to eat them. The young 
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man found this out. He told his mother, ‘‘Why, it will be improper for 
me to eat buffaloes any more’’, he said to his mother. ‘Indeed I shall 
merely see them for you”, he said to her. And after they had indeed 
gone a long distance in their hunt they saw buffaloes. The next day 
the men gave chase. They ran on foot. It is said that some jumped 
astride of the buffaloes and rode them as they shot them. Indeed the 
men killed many buffaloes. That young man also shot at them, but 
he did not like their smell. And, it is said, the women roasted the 
meat on spits near the fire; and the people also roasted the meat over 
the fire. They indeed prepared much buffalo meat. Whenever they 
would start to waste the meat he would go off somewhere else. 

After they had been on the chase four times the leader said, ‘‘Now 
then, let us stop killing them.”” ‘Very well’’, they said tohim. Then 
they learned that the young man did not eat buffaloes, for he could not 
eat them. They helped him as he went out to shoot some little birds 
or anything else. He was to eat these little birds or whatever else he 
shot. 

And, it is said, his mother continued to scold him. Especially 
when many women were around he would be scolded as if he were a 
child. Indeed the scolding which he received embarrassed him. 

When they had come to where their canoes were they started to load 
them. They departed. They now went downstream. The river 
was very wide. It is said that as they paddled along one entire night 
they saw many canoes afloat. They had met their foes. After they 
had gone through them they paddled fast. They seemed to be very 
helpless. Then they were told by that young man, “They will not 
know anything of us”, he said to them. They then camped far off. 
They paddled by on the other side of the stream. It is said that some 
of the women even cried, for they were badly frightened. Indeed they 
even went and besought him that they might live. ‘‘Come, cease 
bothering me for a short time. They will know nothing about us”, 
he said to them. ‘We have met them and they will not know we 
have passed them’’, he said to them. 

And when they had moved again, he said to the people, ‘You will 
now see the one who watches over all of us. Yet you must indeed all 
burn tobacco for him. Let no one refrain from burning tobacco for 
him. That is the one who blesses me. If you give tobacco to the one 
who always watches us wherever we go, he will be very proud. We 
have now already passed through the spot which is feared. That is 
the reason you will see him’’, he said to them. ‘‘I shall not say, ‘Here 
he is.’ You will know him as he will be conspicuous. You will then 
think in your hearts, ‘Why, here he is’ ”’, hesaid tothem. ‘Youmust 
look ahead’’, he said to them. Indeed they always looked ahead. 
Soon they saw a wolf going across their way. The wolf was walking 
on top of the water. Indeed he walked along very slowly. Every- 
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where the people untied their tobacco and burned it for him in earnest. 
The wolf walked on ahead very slowly and unconcernedly. And just 
as soon as he came upon the land he howled. They saw wolves run- 
ning allabout them. It is said that some of them ran across the river. 
And some of the wolves ran along on the top of the water. ‘The 
tobacco which you have burned is now being offered. ‘Those who were 
told to watch us are given an equal amount”, he said to the people. 
“You know how many there are. Those are they who watch. They 
are of such a nature that they will not tell a falsehood”, he said to the 
people. 

Then, it is said, they now ceased being in any way afraid. They 
now ceased to think in their hearts about their enemies. They now 
came from where they had started. Their belongings had remained 
unmolested. And those who had stayed where they were living 
were unmolested. These were told of what had happened and they 
were frightened. ‘‘Very likely they may have happened to row by 
here during the night. Quite a while ago it rained here every night”, 
they said. ‘‘Very likely it was during the last time that they passed 
by here’’, said one who usually kept track of affairs. “Or, it may have 
been that they thought we were very numerous, and so passed by in 
the night. As these dwellings are many in number, they must have 
been deceived by them”’, they said among themselves. 

Then the twin dreamed, ‘‘You will now travel about. You must 
depart tommorow and exercise your legs’, he was told. As soon as 
he awoke he went outside. He ran in no fixed direction. It hap- 
pened that at first he ran toward the east. Indeed he came to find 
himself standing at the edge of the great sea and facing the east. 
He did not know from whence he had come. ‘You may stay here 4 
days”, he was told. He could not see the one who had spoken to 
him. “Very well’, he said unknowingly. And after 4 days he was 
told, “You will now run toward the south.” He started to run 
aimlessly. He again soon knew that he was standing. He was stand- 
ing near the edge of the great sea. It was in the south. It was hot. 
Then he was indeed told, “You must remain here 4 days.” He 
could not indeed see the one who had spoken to him. He again said 
unknowingly, “Very well.” Then again he ran on after 4 days. And 
as he ran there was a path ahead of him. That, it is said, is what 
he would think in his heart. And he again soon knew that he was 
standing. And indeed just then the sun glowed red as it went down. 
Then indeed he was told, ‘“You must remain here for 4 days.” Un- 
knowingly he again said, “Very well.’ He indeed could not see the 
one who had spoken to him. And after 4 daysheranon. He started 
to run aimlessly. And he again suddenly knew that he was standing. 
He could only see. He indeed was told the same thing. ‘You must 
remain here indeed for 4 days”, he was told. “Very well”, he thought 
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in his heart. It had indeed happened that he was completely frozen. 
His eyes indeed had good vision. After 4 days there came a green 
buffalo. It spoke to him, “My grandchild, myself, your heart is also 
my heart”, he was told. It is said that the buffalo took him under- 
neath the earth. ‘It is I, my grandchild, who has wished you to run 
around this island’”’, he was told. “I am the one who has tried how 
fast you are”, he was told. ‘Indeed nothing will be the matter with 
you. Thus, you have thought in your heart, ‘I am frozen.’ I have 
made you to be as my hoof. You have never known a buffalo’s hoof 
to be cracked open by freezing. My grandchild, nothing will happen 
to us.”” Itissaid that something which had befallen him ceased. He 
was no longercold. Henowalsoate. After he had eaten some meat, 
“Do you know what you are eating?” he was asked. “I have fed you 
human flesh. I have fed you this because you are very hungry. 
You are eating for your meal a chief only’, he was told. ‘‘Whenever 
you go any place you will kill a chief. That is the aim of your meal”, 
he was told. He was exultant. ‘You will now return. I shall take 
something to you later on”, he was told by that green buffalo. “It 
will not be at the present time. Indeed you ownit. No one else has 
been so blessed. It is your possession’, he was told. “Yet, my 
grandchild, it will be only at that time when you will see it”, the twin 
was told. Then he was told, ‘“Now, my grandchild, I am going to 
take you.” 

It was during the night. Just as soon as they were outside he 
recognized their dwelling. He went there. He lay down just as he 
was. The next day there were loud sounds of those who were weeping. 
“The twin, the twin”, they indeed said. They mentioned him many 
times. He went outside and someone saw him. They ceased weep- 
ing. “Gracious!’’ hesaid tothem. He then told his mother, ‘‘Mother, 
I was made to run in a circle over this earth’’, he said to her. ‘‘Oh’’, 
she replied. ‘‘You did not finally run yourself to death?” she asked. 
“T did not know what I was doing. When I ran I ceased to know 
anything for a while. Then again, I would suddenly know when I 
would be standing near the edge of the great sea. That is what 
happened to me”, he said to his mother. ‘Why, good gracious, it 
must be that a manitou is thinking of you. Who is it that has the 
endurance to run to the shore of the great sea? Very likely you are 
blessed by one who is called a ‘manitow’ ”’, she said to her son. 

Then, it is said, the people moved. They were moving off toward 
some unknown place. After they had moved four times the leader 
was killed by a deer. It is said that then they did not know in which 
direction they should move. That deer escaped from them. They 
did not kill it. Then that young man was wanted in order to kill 
the deer. ‘It’s just to try, for it is not likely that I shall overtake 
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it’’, he said. He ran where it had run. In a little while he saw it 
running. He gave chase. After he had pursued it hotly it changed 
into an Indian. Lo, it is said that it was a Sioux. The young man 
caught him. After he had bound him securely he took him back. 
After he had brought him back he said to his fellow Indians, “This 
is that deer. It was a Sioux Indian.” Thus he said to them. They 
then, it is said, tortured the Sioux. The young man looked on as 
they tortured the Sioux. Suddenly, after the Sioux was dead, a 
warrior came rising from his seat. ‘‘You have now made a capture, 
my grandchild. You have captured a manitou who had come on the 
warpath against us. You are to be dreaded indeed”, the young man 
was told. He said nothing and departed. Wher he came to their 
dwelling only those who had been in severe battles came to him. He 
had beaten them all in courage. They started to talk to him. They 
told him that he had done the hardest thing. After they had told 
him that, he said to them, “I only went to overtake him for you. I 
do not wish in my heart to become a warrior.” Thus the young man 
spoke. 

“You will have full control as to where we shall have our town”, 
he was told. ‘I can not consent to this. You are much older”, he 
said to them. “I do not yet know anything in advance’’, he said to 
them. Then someone agreed to be the leader when moving. He 
was the one who had full control as to where their town was to be. 
After he selected it, he moved. The people truly camped there in 
safety. There was no one who was ill. Again they had plenty of 
meat as they went along. They killed game easily. Indeed it seemed 
as if the game were getting more plentiful as they moved on. They 
finally came to their destination. Just as soon as they had finished 
building their town dwellings some people who were their enemies 
came upon them. They then began to hold a council with those who 
spoke different languages. Indeed every one of them spoke different 
languages. They were holding a council regarding this earth, to 
determine who had been sent here by the manitou to own this earth. 
Everyone indeed said, “J.’”’ Then the Meskwakies were just sitting 
down. It is said that the Indians were seated in different groups, 
each group being composed of those who spoke the same language. 
And they would always take that young man. They would always 
tell the things the manitou had wished them to do. Then that young 
man said to every one of those people, ‘‘Well, though we are now 
holding a council here, it seems indeed as if we were holding this 
council secretly. Indeed no one has as yet said anything about it to 
the manitou. As for me, if I were to mention the manitou, I would 
do that which he would know.” Then he was told by the people, 
“Come now, you may tell the manitou. Indeed, you may tell him 
in such a way that he will know about us.” ‘Well, I shall do that 
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tomorrow’, he said to them. ‘Yet the one who is right will be then 
known’, he said to them. ‘Tomorrow we shall see what kind of a 
sky there will be overhead. There is going to be a chieftain sky.! 
Again, a chieftain’s fire will be flaming. From there indeed we shall 
light our pipes. I have now spoken. When I talk about this earth 
of ours I shall be right. I shall be the one to speak especially rightly. 
Still, you who speak these different languages must now speak. I 
shall speak the last’’, he said to them. 

The next day when they woke up the sky was entirely green. 
Again the fire was very large and was burning a green flame. There 
was no wood there at all. They only saw the fire. And they held 
a council there. That young man started to talk to the men. After 
they had all gathered they began to talk. And that young man 
indeed spoke the last. ‘Now, my friends, the manitou also knows 
me. He has made me to stand on top of this earth. He has made 
me the owner of the things on and under this earth. And he has not 
lent them to me. I am the owner. That is why I can say ‘I am 
the owner’ ’”’, he said to the people. It is said that they all were 
then very angry. And the people began shooting in lively fashion. 
Then he told them to loosen the ground around the fireplace. Also 
he told them that no one should spit init. He told this to a messen- 
ger. It is said that the messenger ran on giving instructions. He 
was not shot while going about giving instructions. After he had 
finished telling them and after they had fixed their fires, their fires 
suddenly indeed burned a green flame. As for those who were shoot- 
ing at them, they suddenly lost those at whom they were shooting. 
Those dwellings had sunk down into the earth. And where the 
dwellings had stood there now remained only red earth. Indeed 
where the dwellings had stood the earth was in the form of paint. 
Surely those people were then frightened. ‘‘Why, those people must 
be manitous”, the people said. They soon feared it and all moved 
away. ‘They moved off to some unknown spot. 

Then after 4 years the dwellings which had sunk came up. Then, 
it is said, he was told, ‘“‘Well, you must go after something.” He was 
told that plainly and did not dream it. He indeed started off aim- 
lessly. Suddenly he saw someone standing in the middle of a hill. 
He saw the being was large. He was in no way afraid of it. He 
went over to where it was. When he came close, lo! it was a large 
buffalo. It was very large. Indeed it was of an enormous size. 
When he was yet some distance from it the buffalo began to diminish 
in size. It had a green coat of fur. When the young man came on 
the spot, lo! there remained the good-sized hide of a young buffalo. 
It indeed had green fur. That was what he had beheld as a buffalo. 


1T. e., the sky will be clear and green, for green is the color (paint) of the Bear gens, in the Black Bear 
division of which the chieftainship is supposed to be hereditary. 
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He picked it up. When he picked it up it shot out little sparks of 
fire. Nevertheless he picked it up and carried it with him. Under- 
neath it was paintedred. Then he thought of placing it far off. ‘No, 
you must take it with you”, he was told. He indeed took it with him 
to where they lived. When he had brought it there he wrapped it up 
carefully and put it away carefully. 

Then, it is said, the people became ill. Yet they did not think of 
coming to the young man to have him doctor them. It is said that 
the people would desert the sick. Just as he fell sick the people were 
moving. So he and his belongings were deserted. His mother had 
already died among the first. It is said that the reason he was 
deserted was so that no one might worry over him. And, it is said, 
later he was able to be up. It is said that he lay sick there for a long 
time. And he was brought food to eat by the wolves. Those people 
now thought of him after they had ceased to become ill, and when all 
were well. They indeed all lamented him. Itis said that he was 
now told by his buffalo hide, ‘‘Well, let me take you on. You are to 
have me as your sacred pack.’”’ So he was told. Then there stood a 
buffalo. ‘“‘Now, my grandchild, get on top. I shall carry you on 
my back”, it said to him. The young man rode it. After he had 
seated himself comfortably, the buffalo began to run slowly at first. 
Indeed his grandfather was fast. As they went he could see the people 
who had died. Itis said that at the time the people were dying they 
would die from sneezing. Indeed, it is said, whenever anyone began 
sneezing he would be at it constantly. He then would die. That 
is what happened to them. 

And, it is said, he overtook them in the night. ‘You must go 
forward and sleep”, he was told by his grandfather who was carrying 
him. ‘They are going that way’, he was told. ‘Whenever they 
see you they will camp’’, he was told. ‘‘Every one of them indeed is 
wailing for you’’, he was told. He then, it is said, slept very soundly. 
While sleeping soundly he was awakened. Lo! all around there 
were many people. They indeed camped there. They were very 
glad. 

He no longer had any mother. He stayed in a chief’s dwelling. 
It is said that he always felt lonely in his heart. ‘Now I have ceased 
to have a mother”, he thought in his heart. Indeed he could not 
forget it in his heart. 

They lived there permanently. Finally indeed he began to sleep 
far off. Whenever he slept there, it would be known because usually 
the wolves howled very loudly. In that way those with whom he 
was staying would know it. Those with whom he was staying loved 
him. Still, it was his mother whom he desired. Soon, it is said, the 
one who had blessed him said to him, “Why, I have blessed you 
justly. Come, your heart’s desire is very difficult. You will see 
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your mother”, he was told by a wolf. “If you should do the same 
as we, she would live a long life, that is, if you wish that in your heart. 
She also will be told the same thing. We should indeed stay right 
here for 4 days’’, he was told by the wolves. There was nothing to 
stop him. “I shall do whatever you tell me to’’, he replied. ‘‘That 
is right”, he was told by those wolves. 

It is said that just as they were on the point of instructing him 
further the buffalo came by whom he had been blessed. ‘‘Now, my 
grandchild, you must go to the other side of the hill. There you will 
see your mother. You then will take her. These wolves would have 
told you something vulgar. But I do not say anything vulgar. 
‘This is what you must do to her’, you would have been told. But I 
am. not going to say anything to you. I have simply told you that 
you were to see her and to take her to the wickiup’”’,, he was told. 
He was glad. He departed for the place. Lo! there was his mother 
sitting down. He ran toward her and kissed her. “Oh! Mother!” 
he said to her. He was treated by her the same way. She kissed 
him repeatedly. Then they departed, and went to the wickiup. 
He now had a mother. Moreover, they were given materials by all 
with which they could build a wickiup. Again, they were given 
things to use when cooking. Everyone on all sides also gave them 
food to eat. And when they had a wickiup by themsleves he was 
suddenly awakened. When he awoke it was late at night. It was 
the fire, it is said, that woke him up. After he was awakened by it 
he was told, ‘“Now you must listen closely to me. I am going to tell 
you exactly what the Green Buffalo ordered me to’’, the fire said to 
him. ‘I am now indeed going to begin telling you these songs. 
You must indeed catch on to how I sing them”, it said to him. ‘‘Very 
well’, he replied. The fire started to sing. After it had sung, he 
was told, ‘“You must catch on.” Indeed he tried strongly to catch 
on to as many songs as the fire had used. He knew them. Then he 
knew the speech which the fire had given. 

“Tomorrow the Rock-Man will talk to you”, he was told. ‘If I 
have made a mistake in any way, he will tell you’’, he was told by the 
fire. ‘That is all’, it said to him. 

The next day he departed. Suddenly someone called him from the 
other side of tbe hill. He went over there. Lo! there was a large 
boulder in the middle of aravine. ‘This is the place that was selected 
for you”, he was told. He began to be given instructions. ‘The 
way the Green Buffalo has blessed you is not easy. He desires that 
you will not end here. We two only have been named to keep track 
of your songs. That is another thing we were told to do. We are 
to continue to carefully sing them to you. Now, if I make a mistake 
you will hear and know it”, be was told. That rock began to talk of 
the songs. That rock told in every detail exactly what the fire had 
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told him previously. “As for myself, I shall never end as a being. 

As for that fire, you will always continue to use it as long as you live. 

You will be using it indeed at yonder time when your life will end. 

You cannot leave it before. Indeed the same will happen to me. | 
Indeed it seems to me as though I were going along with you all”, 

that rock said to him. It started to sing the gens festival songs. 

Indeed the rock sang them just as the fire had sung them. It sung 

them just the same. Then it started to give a speech. It was indeed 

just the same speech. It was given exactly the same way as he had 

been told it previously. 

“That is the way I appoint it for you. Wherein have I told you 
falsely? Those are the same speeches to which you have listened. 
And the songs which you have heard are the very same.” 

“I think in my heart that no one has told me falsely in any way. 
It must be that both of your lives are right. Indeed that must be 
the reason why you did not mix some falsehood with this”, the young 
man said. 

“Well, we are indeed righteous. That is why we are ordered to do 
these things’’, the other said. 

Then after the young man had been instructed he was also told, 
“You must not start to use these songs at once. It will be indeed 
some time from now. That is the desire of your grandfather. You 
will not forget these. Indeed you will know them whenever you 
begin to celebrate gens festivals’, he was told. ‘This desire is only 
heaped upon you gradually. It has not been desired to heap it upon 
you all of a sudden”, he was told. ‘Gradually it will continue to 
strongly affect you.” And after he had been instructed he departed 
and went to where they lived. 

He indeed already knew the gens festival songs. And later on 
during early spring his mother was boiling sap for sugar, and after 
they had cut wood he went walking about. The sun’s rays were 
splendid and the wind was blowing quite hard. The young man was 
lying on his back looking at the trees. ‘Why, these are very strange”’ 
he thought in his heart. The trees spoke to him, “Oh, our erand- 
child, cease looking at us, for we are courting”, they said to him. 
“We also are making our offspring’, they said to him. 

He then must have fallen asleep. Indeed just as soon as he was 
asleep he saw his grandfather, the Green Buffalo. He was taken by 
the latter. ‘You must go and see the house of blessings’’, he was 
told by that buffalo. “Very well”, he said to it. They went there. 
It is said that there were four doors in the dwelling. One faced the 
east, one faced thesouth. Bearskins were the door-flaps. And the door 
on the west had a flap of deerskin. And the door to which he had 
been taken had a raccoon skin for a flap. And he was told in his 
dream, “This is where you are to sit.”” There was a little rise of 
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earth where he was placed. Then amancamein. He came in from 
the south door. Then another came in from the west side. It was 
aman. It is said that they did not look at the young man. Then 
another came from the north side. There were now four of them. 

And the one who blessed him began to talk. ‘‘Now, men, I have 
brought our grandchild here. That is the relationship we have been 
given toward the people. The one who has seated us all around has 
told us that. The reason I have blessed him is because he fasted. 
I have done so because I knew he was more than in despair over the 
death of his brother, his fellow twin, and also his father. That is 
the reason why I have blessed him. I am indeed going to give him 
myself. That is the reason why I have wished this in my heart. 
I have given him myself. Indeed I have also given him my own 
songs’’, he said to them. ‘That is what I have to tell you”, the men 
were told. 

Then one of them began to speak. ‘I also wish the same for our 
grandchild’’, he said. ‘As for me, I am going to wish in my heart 
that he may have a good life. That he may live on to the full span 
of his life is what I wish for our grandchild.’”’ Then another spoke 
to him. ‘Indeed I also will wish the same thing for our grandchild. 
I shall wish for him only that which is right. Again, that disease 
may not enter his chief’s town is what I wish for him. Again, I 
wish that whoever from without ever speaks evilly against their town 
may cease to do so. It will be even more as regards one who is con- 
stantly doing so. Indeed whoever does so will instead curse him- 
self. That is what I shall wish for him. Again, I shall remember 
all who belong to the gens of which he isa member. That is what I 
shall wish for our grandchild”’, he said. 

Then the fourth time he was spoken to by the buffalo who sat in 
the north end. “I also will bless our grandchild. I shall merely 
wish him this indeed. That he be considered a man is what I shall 
wish for him. And also this, that he may associate with all until 
old age. That is what I shall wish. That they never be smitten 
by disease is also what I wish for him. And I shall place last for him 
this, namely, what we consider in our hearts as ‘one slice.’ I wish 
to give him this in return for his kettleful (of offerings). That is 
what I wish for the one who continues to think often of our blessing. 
He is the one I shall especially remember. The present time will 
not be as far as I shall think of him. [I shall think of him until this 
earth ceases to be an earth. That is how long I shall wish that for 
our grandchild. 

‘“‘Again, we must be quick to hear these gens festival songs which 
they are to have. They must tell each other to be in earnest in think- 
ing about them. That is what he must tell his fellow clansmen. 
Indeed he must tell them this in a straightforward manner. He must 
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think in his heart to never forget this which we have wished for him. 
Indeed he must also tell this as a message to those who are to listen 
to him. Those who listen attentively to him are they who will be 
remembered. That is what I wish our grandchild”, he said. 

“Yet, men, if there are to be only as many as we are, our words 
will not come true. You must go yonder and summon the Great 
Manitou so that you may tell him how we have blessed this mortal. 
Our wish for him does not end at the present time. When we wish 
him to live until yonder time where old age is, our wish is indeed 
difficult. We have wished to see our wishes continue yonder to 
where old age is and lie about for a little while. Then the Great 
Manitou must come and see the one who made us sorrowful (i. e., our 
grandchild). And also if he is to talk he must say what he thinks 
of him. Indeed it will be all right if he only knows about him.” 

Then the Great Manitou came. The Green Buffalo informed him, 
“Now then, this our grandchild has made us sorrowful. He first 
made me to be sorrowful. Indeed these men who are here have 
already extended their wishes to him. No one has wished that which 
is wrong. We alike wished him what is right’’, the green buffalo 
said to the Great Manitou. 

“Indeed I shall wish the same for our grandchild. That is the 
reason why I have always told you to bless our grandchildren. You 
have pleased me in blessing him. I too will place my blessing with 
yours. This is what I shall wish him. I shall only wish that which 
is peaceable. I shall not wish him that which is frightful. I shall 
only wish him that he live a good life. Indeed my wish for our 
grandchild is only a good quiet life. Why I have blessed our grand- 
child is because in that way I shall always be able to obtain a smoke 
from him. I wish that disease shall not strike him, and that his 
chief’s village be not stricken with disease. That is what I wish him. 

“You have pleased me in holding a council over our grandchild. 
You have believed me when I told you to bless the people, and have 
so pleased me. And now you have come to a decision over our 
grandchild. Indeed whatever your wishes have been they will be 
valid. But you must not think of taking back from him what you 
have wished him. Indeed you have already given him your wishes. 
I too have given him my wish. I shall not take it back and think 
about what I have wished him. Why, I have already given it to him. 

“The reason I have said to you, ‘be careful’, is that you are not to 
think of conferring this blessing on simply anyone. If you should 
think in your hearts, ‘this one is probably living rightly’, he is the 
one whom you should bless. And the one who fasts, the one who 
fasts earnestly is the one whom you should continue to bless. That 
is what you should do with regard to our grandchildren. Now this 
one has truly fasted earnestly. Again, he surely has been in despair 
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when his father and brother died. Surely you have blessed him 
justly. I am indeed of such a nature that I shall not wish anything 
evil for anyone. I should bless anyone in the way I have done’, he 
said. He then, it is said, departed, speaking for the last time. ‘Tell 
him how those who are to dance shall dance. And this. Tell him 
the speech which we have hung (i. e., spoken)’’, he said. ‘‘When we 
say, ‘So be it’, I shall remind you”, he said to the young men and 
the Great Manitou departed. 

Then the buffaloes began to instruct the young man. “This is 
how you must make the people dance. You must dance in a circle. 
Again, sweet food must indeed be eaten first. That indeed is what 
we will regard highly when receiving it from you, maple sirup, and 
maple cakes. Also pumpkins. These are things of which we shall 
think highly. 

“You must always indeed worship in earnest. Do not think of any- 
thing else. You must think in your hearts of worship for 1 day. 
That is what you must do. Do not think uselessly of yourselves or 
friends. Indeed it seems as if you would have to put woman away for 
a short time. Indeed all that you must think of for 1 day is this, 
The next day you may think about the one whom you had put away. 
In that way you would conduct your life rightly. That worship is 
the only kind that isright. Indeed if you do not do this, you yourself 
will ruin your sacred pack. Again, you willruin your worship. There 
will be no one who will think about your worship. You must forbid 
your fellow clansmen to act lustfully toward each other and to look at 
each other in a flirtatious way, and to jest with anyone. Indeed they 
must talk quietly to one for a while at least. That is what you must 
tell them. And if one has many jesting words within him, he will 
make his life wretched. Indeed if even a woman should do so the 
same would befall her. She would make her life wretched. She 
would not bring the blame on someone else: it will be herself’, he 
dreamed he was told. 

He awoke. When he awoke the sun was hanging just where it was 
when he fell asleep. The limbs of the trees were thick. There were 
many flowers. He indeed woke up in the midst of flowers. Indeed 
they smelt fragrantly to him. His sleep had made him drowzy. 

He now had within him those blessings. He then departed to 
where his mother was staying and boiling maple sap. The dwelling 
had disappeared. ‘Then he went to where they formerly had lived. 
That was gone. ‘Then he noticed that bones were lying around where 
they had had their town. The bones were bones of human dead. He 
departed aimlessly. And a wolf came to him that night. ‘They 
have had a fight. Those bones which you have seen are the bones of 
your enemies. Your friends were not killed. But you have been lost. 
They did not know what had happened to you. They considered 
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you dead”, he was told. ‘You have been asleep for 4 years. It has 
now been 4 years’, he was told by that wolf. 

He could just now begin to feel hunger. His desire was for some 
sweet corn together with beans. Then that wolf said to him, “Why, I 
could go and tell your mother.”’ ‘Well, you might speak to her with 
difficulty”, he said to it. “She might come at full speed.” ‘Well, 
that is so”, said that wolf. Now the young man gave out traveling on 
foot. ‘Now then, I shall take you. I shall use medicine so that you 
will be strong”, that wolf said. And he was given medicine. He ate 
it. Assoon as he had eaten it he was ashe had been. He was able to 
travel. They went on. ‘Perhaps we shall have to sleep 4 days on 
the way”, the wolf said. ‘Very well”, he replied. Indeed they 
walked on slowly. The young man had indeed ceased to desire the 
sweet corn cooked with beans. And after 4 days they came there and 
he was led to where his mother was. Lo! Here sat his mother with 
blackened cheeks. ‘Mother, what has been the matter with you”, 
he said to her. ‘Oh! It is my son’, she said tohim. His mother ran 
toward him. The young man was petted. He then told her what he 
desired to eat, sweet corn cooked with beans. Shortly after nightfall 
the food was cooked. Then his mother questioned him. “I must 
have been asleep”, he said to her. ‘The manitous verily have told me 
what they wish for me and how I am to conduct my gens festivals. 
I have been told how I must think of my gens festival. So therefore 
we had better build a large dwelling, mother. Soon IJ shall try to have 
the people dance’, he said to his mother. “Do not go about saying 
this in the future, mother’, he said to his mother. “It cannot be that 
I will go about talking about it”, he was told. 

Then he began to look for good upright posts. He found them that 
evening. They were just the way he desired them to be. And he 
again went out the next day. He saw some also that evening. 
Indeed he always did so. He would find some more every evening. 
On the fourth day he had found the desired number of posts. Then 
he went and chopped down those which he had found at first. He kept 
on chopping them down for 4 days. That is what he did. It took 
him 4 days to chop down one kind. It took him 16 days to do all 
the chopping. Later on he prepared them all. It is said that they 
were cedars. And his mother helped him. She indeed cut the poles. 
It is said that they would work on those green trees for 4 days. 
Kven if the trees had large trunks it took them just that length of 
time. They had been told by the manitou to do this, and that was 
the reason they did so. Then the young man thought in his heart, 
“What must I do to carry these?” He had cut the trees down here 
and there. Then he thought in his heart, ““‘Why, the manitou has 
really blessed me.”’ He went to where they lived. When he came 
there he lay down to sleep. And he thought in his heart as he was 
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lying down, “If indeed the manitou really knows me, those poles on 
which I worked so hard to cut down will come over here.’”’ Sure 
enough those poles were lying there the next morning. Then indeed 
he began to implant them in the ground. And the men began to 
help him. They thought something of him. The women also helped. 
In a little while they had made a large dwelling. 

“Now you may summon a young man who is a member of the 
War Chiefs gens’’, he said to them. He was summoned and came. 
“Now, my friend, what I am going to say to you is somewhat of a 
nuisance. You are to walk about as a ceremonial attendant. You 
must go about and summon only my fellow clansmen. Indeed every 
one of them must come here”’, the youth was told. ‘Very well’’, he 
indeed replied. Then he was told, ‘““You also must come here.’’ 
“Very well’, he replied. He departed summoning them. ‘You 
are to go to the twin’s dwelling”, he would say to them. He would 
call women or any members. 

They had now gathered together. As for the ceremonial attendant, 
he was the only one who did not belong to that gens. The twin 
started to speak. “Now, men and women, children, girls, today 
this our ceremonial attendant has gone about summoning you to 
come to where I dwell. This is the reason why we are gathered here. 
We shall try to hunt. We are to give a gens festival. That is why 
we have gathered here. In 8 days you should gather and bring here 
by noon something. If you have anything you should bring it, sweet 
food or anything. We are going to worship the manitous who 
bless us’”’, he said to those who were seated about him. “Still, this 
member of the War Chiefs gens is the one who is to act as our cere- 
monial attendant always. It shall not be anyone else. Indeed we 
shall always have this member of the War Chiefs gens to be our 
ceremonial attendant. Do not think in your hearts of ever changing 
this rule. This is the one whose services we shall always continue 
to ask. This one has been made by the manitou to touch the surface 
of the earth. He was one of the first. Again, he was the first to 
be made to see all things—the sun, and this sky, and the stars. 
That is the reason why he will act as our ceremonial attendant, this 
one who is a member of the War Chiefs gens. The manitou has 
given us members of the Wolf gens all that remain under this earth. 
There are many things under this earth. It has been decided that we 
should own those things. Whenever we imitate (?) something it will 
be exactly that way. The manitou has desired that we should always 
tell the truth. That is what I want to tell you’’, he said to them. 

They then departed to their homes. Then, it is said, some indeed 
moved off. They were hunting. Indeed every one of them obeyed. 
And when the appointed time had come, they began bringing in the 
wherewith to celebrate a gens festival. Indeed there was all sorts 
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of fresh meat—prairie chickens, quails, pheasants, squirrels, and 
deer meat, a bear, and harvest-crop food. And they brought in 
maple-sugar cakes, and maple sirup, and corn dumplings. There 
indeed was abundant food. And the youth acted as the leading 
‘ceremonial attendant. 

After the youth had come, he was told, ‘““Now ceremonial attendant, 
you may now go and get anyone whom you wish to have act as your 
fellow ceremonial attendants. For you are to be the leading cere- 
monial attendant. You indeed will only have to stay around here 
tomorrow. You will smoke our sacred pack’, he was told. “That 
is all you will have to do”, he was told. ‘Very well”, he replied. 
Then he went around summoning those who were to act as ceremonial 
attendants. He went about summoning many. And it was getting 
to be evening when they came for their duty. They plucked the 
feathers off the pheasants and quail, indeed all the game. They 
singed the hairs off the squirrels. A little later on, the one who was 
to give the invitations was summoned. “Now, member of the 
Feathered gens, you may go and give invitations”, he was told. 
“Very well”, he replied. He then went out to invite the people. 
“You may invite anyone, women and also men”, he was told. “Again 
you may also invite girls”. “I shall do so”, he replied. “And you, 
ceremonial attendant, you go directly from your dwelling and summon 
those who are to give the gens festival. Go out as soon as you 
awake. You must say to the men, ‘You are to go over early to sing.’ 
And you are to say to the women, ‘Indeed you are to go over early 
and sit at your places.’ You do not need to first come here’’, he was 
told. ‘Very well”, he replied. 

He went home. He told his parents what he had been told. 
“Then indeed you must wake up early”’, his father said tohim. “You 
may depart from here before you have eaten,” he was told. He 
straightway went to bed and woke up early. He departed calling 
those who were to give the gens festival. “Indeed you must go early 
to sing’’, he said to the men. And he said to the women, “‘You must 
go over very early and sit at your places there.” 

Surely after it was daybreak he went about, eating heartily. 
Exactly a little after sunrise he had summoned all who were to give 
the gens festival. He then went over to where the gens festival was 
to be held. And he went after some earth. He put loose earth 
around the fires. After bringing it, he was told, “N ow, ceremonial 
attendant, you may spread this out”, he was told, and was given a 
matting. ‘Now you are to make a mound of earth. And you may 
stick my feathers on top”, he was told. After making the little 
mound of loose earth, he stuck the feathers on it. After sticking them 
upright he then placed the sacred pack on it. “You may also tie 
up the drum”, he was told. “One man is to be a member of the 
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Feathered gens, one of the Bear gens, one of the Eagle gens, and one 
of the War Chiefs gens”, he was told. After they had tied it up, 
then they placed some Indian tobacco in a pile on the middle of the 
drum. Then the attendants had already placed the game in the 
kettles to cook. 

After the attendants had everything boiling, the one blessed 
jumped down and said to them, ‘‘Now men, you may listen to me. 
Eventually I am going to try to speak to our grandfathers. Verily 
you must catch on how I speak’’, he said to them. “I do not say 
this to one; I spoke to every one of you when I[ told you to catch on 
to what I was about to say. I have been told by the manitou to tell 
you this. I have indeed told you that”, he said to them, and he 
began to give his speech. 

“Now, so be it, our grandfather, so be it, you have been told this, 
so be it, by your fellow manitous, namely, that you were to be here, 
so be it, where, so be it, you could watch over us, so be it. You, so 
be it, are the first beings, so be it, to whom we scatter our tobacco. 
You are to tell correctly, so be it, in which way we extend our tobacco, 
so be it. You, so be it, have been named, so be it, as they who shall 
not fail, so be it, to utter, so be it, our wants to your fellow manitous, 
so beit. First of all, so be it, we remember the Green Buffalo, so be it. 
He, so be it, is the one to whom we first raise our hands, so beit. We 
extend to him, so be it, our cooked food, so be it, and also, so be it, 
this sweet food. Now, so be it, he was the one, so be it, who spoke 
to me first, so be it. So be it, he has, so be it, mentioned life to me, 
so be it, and what he wished me. Also, so be it, he has wished me, 
so be it, pleasant association with my fellow people, so be it. And 
he will think this, so be it, collectively, so be it, because of our tobacco. 
He must bless us, so be it, who belong to this one gens, so be it, in 
that way, so be it. You must tell him this, so be it, for us, so be it. 

“Again, so be it, you must tell, so be it, the one who sits yonder, 
so be it, under the earth, so be it, and who sits, so be it, in the east, 
so be it. You also, so be it, must tell, so be it, him the same thing 
for us, so be it. Therefore, so be it, we speak to him in the same way 
so that he will wish the same for us because of our tobacco, so be it. 
That we may, so be it, associate with our people, so be it, till old age, 
so be it, is what, so be it, we say to him, so be it. That is what, so 
be it, you must tell him, so be it, for us, so be it. And that we shall 
not, so be it, have weak lives, so be it, in any way, so be it. 

“Then again, so be it, we ask, so be it, from the Sunny Buffalo who 
dwells in the south, so be it, under the earth, so be it, the same thing, 
so be it. May our children, so be it, continue to live in good health. 
He must wish them this for us, so be it. That is our prayer, so be it, 
to him, so be it. That, so be it, is what you are to tell him for us, so 
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be it, who are now made to use, so be it, this wolf name (i. e., those 
who belong to the Wolf gens), so be it. That he think intently of us, 
so be it, is what we ask you, so be it, to tell him for us, so be it. 

“Then again, so be it, the Buffalo who sits yonder, so be it, straight 
toward the west, so be it, is also, so be it, one to whom we raise our 
hands. O our grandfather, you must wish that our lives reach old 
age because of the tobacco we have given. That is what we say to 
him. That is what you must say for us, our grandfather, so be it. 
These, so be it, who sit with me, so be it, are they to whom the 
tobacco belongs. 

‘Then again, so be it, the Northern Buffalo, so be it, who sits yonder, 
so be it, in the north, so be it, under the earth, so be it. That indeed 
is what you must tell him for us, so be it. We ask the same thing 
from him, so be it. He must wish, so be it, life for every one of us 
who belong to this one gens. We implore him that it strengthen our 
lives, so be it. That is what we pray as we now raise our hands 
toward the manitous who dwell beneath, so be it, this earth. 

“‘We have now, so be it, named them, so be it, in a circle, so be it. 
And, so be it, we are all to plead with them, so beit. These pleading, 
so be it, all belong, so be it, to this town of ours, so be it. That our 
lives, so be it, will not be weak in any way, so be it, is what we ask. 
And may our town be well. And again, so be it, if evil disease stands 
about, may our dwellings stand unmolested. And may no one be 
afflicted with disease, so be it. And again, so be it, may whoever 
from without goes about speaking evilly against our town, may his 
desire end prematurely. May he cease to think evilly against us. 
That is, so be it, what we say to them, so be it. And, so be it, if he 
does not, so be it, cease thinking against us, so be it, may he at last, 
so be it, demolish, so be it, his own town, so be it. And again, we 
also ask, so be it, especially, so be it, from them that which was 
wished me last and which was placed last, one slice. May they give 
us life in exchange for our kettleful (of food). These are our fervent 
prayers we ask because of our cooked food. That is what you must 
carefully, so be it, tell for us, so be it, our grandfather, so be it. 

“And again, so be it, we beseech, so be it, The One Who Sits In 
The Smoke-Hole, so be it, the same way, so be it. Oh, moreover, so 
be it, may you (pl.) bless us, so be it, that our heart be with your heart, 
so be it. That, so be it, is what we beseech of you, so beit. And, 
so be it, may your heart be with our heart because of our cooked 
food, so be it. That, so be it, is what we beseech you, so be it. 
That verily, so be it, you will uprightly tell, so be it, the manitous, 
so be it, whom we worship. How can it be, so be it, that they will 
not hear our prayers? How can it be, so be it, that they will turn 
their heads from us, so be it? Indeed, so be it, you, Spirit of Fire, 
so be it, our grandfather, so be it, must insist on them hearing our 
prayers, so be it.” 
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That, it is said, is what the speaker said in his talk. 

Then he said to his fellow clansmen, ‘‘Now, this speech is indeed 
very difficult. Indeed if anyone utters this from his mouth he indeed 
thereby obtains life. Again, if anyone knows the songs, the same will 
happen to him. Because our grandfather has shortened our lives 
too much, he has granted us to worship 1 day. We must be gentle 
whenever we worship. That is what the manitou expects of us, 
We must put aside for a short time our lustful manhood. Again, 
we must also put aside our funny sayings. Indeed we are only to 
think quietly of the manitou, and of him alone. That is what he 
expects us to do. Verily the one who does that is he who will be 
successful in his prayers. He is the one who will be remembered by 
the manitou. For he will be living as the manitou desired. Verily 
how could it be that he would not be remembered by the manitou? 
Indeed the manitou will remember him. 

‘‘We do not worship him long. It is just as long as these ceremonies 
are being performed. That is how long he must be thought of. 
That is why the manitou is here who knows (every) inner thought. 
He is seated here where he can not but know what we think m our 
hearts. 

“‘And, it is said, this Spirit of Fire does not misutter our prayers to 
those whom we worship. He speaks, it is said, all the languages 
which the manitous speak. We see this Fire plainly. He cannot 
be held by anyone. We who are mortals fear him. Still, we will 
not cease to take care of him. Indeed every one of us must continue 
to take care of him. That is what we must do. Indeed he is the 
one who will look after that which we are to eat. It is not only here 
when we are celebrating our gens festival. It is anywhere. He 
helps every one of us. It is only after he has chewed our food that 
we can eat it. He has been told to do that. As many of us whose 
heads are covered with hair will use this Fire that way”, he said to 
his fellow clansmen. 

‘“‘Now then, at last we are to begin singing. We shall not continue 
to sing very long’, he said to them. He then sang: 

When I arise here; 
When I arise here; 
When [ arise here; 
When I arise here, I; 
When I arise here; 
When I arise here, I; 
Upon this earth, my horns are fixed; 
When I arise here; 
When [ arise here; 
When I arise here, I; 
When I arise here; 
When I arise here; 
When I arise here, I. 
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A yogise wana ki ya ni; 

A yo gisi wa naki ya ni; 

A yogisi wanakiyane nina; 
A yogisi wana ki ya ni; 
Ayogise wanakiyane nina; 
Mani_ ki wi na nai wi ne; 
Ayogisi wanaki ya ni; 

A yogisi wanaki ya ni; 

A yogisi wanakiyane nina; 
A yogisi wanaki ya ni; 

A yogisi wanaki ya ni; 

A yogisi wanakiyane nina.]? 


The Buffaloes here tell me, ‘‘I fear you’, yes; 
They fear me; 
[Repeat seven times.] 


[Ne di we neme ne netekoki ayoko nenosoke 
ne di we ne me ko ki;]| 


[Repeat, with slight variations, seven times.]? 


ee; 


This is why I have spoken, so I may be quoted; 
[Repeat five times.]‘4 
[Ma ni wetowe yani wikawidike yo nina;] 
[Repeat five times.] 


The buffaloes here call me “the Green Buffalo”; 
The buffaloes here call me “‘the Green Buffalo’’; 
The buffaloes here; 

Sacrifice a dog to me; 

The buffaloes here call me “‘the Green Buffalo’’; 
The buffaloes here; 

The buffaloes here. 


[A ski la kine noswa nete koki a yoko nenoso ki; 
A ska kine noswa nete koki ayoko nenoso ke; 
A yo ko ne no so ke; 

Wate namawiko anemoa; 

A yoko nenosoke skila kine noso ne te ko ki; 

A yoko nenoso ke; 

A yoko nenoso ke.]5 


They were to dance again. ‘We are now going to make you dance 

again, our leaders’’, the member of the Feathered gens was told. 

oO ) >] 
“You must invite your woman who is to follow you’, he was told. 
“Very well”, he replied. He said to the woman, “Now then.””? They 

2 The meaning is “‘as soon as the young man was blessed he went to war.” 

! The buffaloes say the young man is brave. Grarmmatically the song should mean something very 
different, but two Indians (including the author) take it in the way given above. 


4 The young was blessed by the manitous so that he might slay his foes. 
5 The Chief Green Buffalo who conferred the blessing is supposed to be speaking. 
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went and stood in position where the sacred pack was. This dancing 
song was sung: 


I make it dance for you, I make it dance for you; 

My father, I make it dance for you, I make it dance for you, I make it dance for 
you, 

My father, I make it dance for you, I make it dance for you, I make it dance for 
you, 

My father, I make it dance here by the fireside, I make it dance for you, I make 
it dance for you; 

My father, I make it dance for you, I make it dance for you, I make it dance 
for you; 

My father, I make it dance for you, I make it dance for you, I make it dance 
for you. 


[Niimito nani nanii mi ito na ni; 

Anose nina niimitonani naniimitonani nanii mi tona ni; 

Anose nina niimitonani naniimitonani naniimitonani; 

Anose nina yo nanakoteki naniimitonani nanii mi to tana ni 
na nii mi to na ni; 

Anose niimitonani naniimitonani naniimi to nani; 

Anose nina niimitonani naniimitonani na nii mi tonani.]é 


They, my fellow buffaloes, refer to me; 

[Repeat three times. ] 

In the wilderness my fellow buffaloes (refer to) me; 
They, my fellow buffaloes, refer to me. 


[Winwa waa netekoke nittinenosoke nina; 
[Repeat three times.] 

Nanawekamike nittinenosoke nina; 
Winwawaa netekoke nittinenosoke nina.]? 


Father, I speak to you from afar; 
Father, I speak to you from afar, do I; 
I speak to you from afar; 

Father, I speak to you from afar, do I; 
Father, I speak to you from afar, do I; 
I speak to you from afar; 

Father, I speak to you from afar, do I; 
Father, I speak to you from afar; 
Father, I speak to you from afar, do I; 
I speak to you from afar; 

Father, I speak to you from afar. 


[No se ke we to wee ne; 
Nose ke wetoweene nina; 
Ke we to we to we € ne; 
Nose kewetoweene nina; 
Nose ke wetoweene nina; 
Ke we to we e; 
6 The one blessed dances around the fireside, thus showing his blessing is valid. 


7'The Green Buffalo says, ‘‘My fellow buffaloes have aided me in blessing the one I biessed, so that he 
may slay his foes far off and in lonely places.’ 
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No kewetoweene nina; 
Nose ke we to wee ne; 

Nose ke we to weene nina; 
Ke we to we e ne; 

No se_ ke we to wee ne.] 8 


He is instructed, he is instructed; 
He is instructed, he is instructed; 
He is instructed, he is instructed; 
He is instructed, he is instructed, is he; 
He is instructed, he is instructed, is he; 
He is instructed, he is instructed. 


[Na naime ga naa nai me ga; 

Na naime ga naanai me ga; 

Na naime ga naa nai me ga; 

Na naime ga naanaimega wina; 
Na naime ga naanaime ga wi; 
Na naime ga naanaime ga.]? 

They had now danced. ‘These are the songs which we are always 
to use. Verily I wished that you take these songs on and on. The 
manitou has desired that I take these songs on as long as there shall 
be an earth. You had better do so, my fellow clansmen’, he said 
to them. Then he began to tell them to partake of sugar, maple 
cakes, sirup, the sweet foods of any kind. And after those whom 
he had told to partake of the food had gone out and invited others, 
he began to give a speech: “These are indeed that which, so be it, 
we first hand to the manitou, so be it, those buffaloes, so be it, who 
dwell, so be it, who sit fixedly, so be it, under the earth, so be it. 
They themselves, so be it, have already said, so be it, that they would 
think highly of this, so be it, that flows, so be it, from the trees, so be 
it. We desire, so be it, life from them, so be it, in return, so be it, 
for our tobacco, so be it, which we have given. We first, so be it, 
mention, so be it, the Buffalo, so be it, who sits permanently yonder, 
so be it, in the east, so be it. Again, so be it, the Sunny Buffalo, so 
be it, who sits permanently yonder in the south, so be it, is also, so 
be it, one to whom we hand this, so be it. And again, so be it, the 
Buffalo, so be it, who sits in the west, so be it, indeed, so be it, is one 
to whom we say the same when we mention them collectively, ‘Pray, 
so be it, think of us in return for our tobacco and this sweet food.’ 
That is what we say to them. And again, so be it, that indeed is 
what we say to Wintry Buffalo, so be it, who sits in the north, so be it. 
He must wish us good health, so be it, in return, so be it (for our 
offerings). ‘That is why we have handed hin, so be it, our tobacco, 
so be it. And therefore, so be it, you should have good health. 

8 The esoteric meaning assigned this song seems out of place. The Green Buffalo says, ““You know how 


I have blessed you.’ 
§ The one blessed is told by the buffaloes that they have completed their instructions. 
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Wherefore you should eat. Eat, women and men”, he said to them. 
That is what he said in his speech. 

‘Now this is the way you must speak at this time, that is, when 
eating the sweet food. And you also must try hard to catch on to 
this other one after they have eaten”, he said to them. 

After they had eaten he said to them, ‘Sit down where you were 
seated.’”? Then he said, “Our chief must come here.” Then he told 
the chief to serve the meat food. The chief then gave invitations. 
He invited anyone, but two from each gens. After indeed all had 
come, then the chief began serving them. After he had served them, 
he said, “It is done”, to those celebrating the gens festival. “Very 
well’, he was told. 

Then the young man began to make a speech: “‘Now, so be it, we 
have offered this separately, so be it, to the Green Buffalo, so be it. 
It is life, so be it, that we mainly desire from him. He should wish 
this for us because of our tobacco, so be it. Pray, so be it, wish old 
age, so be it, for us because of our cooked food. That, so be it, is 
what we implore him, so be it. We do not desire, so be it, anything 
which is frightful. Indeed we ask him only what is good. That is 
why his fellow, so be it, chief, so be it, sits down at his feast, so be it. 
That is why you should eat, so beit. Eat, so be it”, he said to them. 

Those who were eating indeed ate slowly. They put away slowly 
the bones which were left over. After they had eaten the chief him- 
self went to gather the bones. Then the ceremonial attendant put 
them away carefully. He placed them out of the path. And after 
the ceremonial attendant had returned, he then began to serve the 
pumpkins. There were four bowls. And one member of each gens 
was told to participate. They indeed went out and invited others. 
Each one indeed invited many. Then, it is said, they told when 
there was a sufficient number. ‘We are now of a sufficient number,” 
the ceremonial attendant said to those celebrating the gens festival. 
Then the leading ceremonial attendant said to the leader of those 
giving the gens festival, ‘“They have now all come.” 

Then the one blessed said, ‘‘So be it, from the buffaloes, so be it, 
whom we worship, so be it, life is what we desire, so be it. We, so be 
it, have talked of ourselves, so be it. So be it, we have asked them, 
so be it, that the manitous, so be it, may take us on to old age, so be 
it. He, the Spirit of Fire, so be it, has no doubt begun, so be it, 
long ago, so be it, to tell, so be it, our grandfather, so be it, about 
this. Again, so be it, we also extend our hands, so be it, to the buffa- 
loes, so be it, who are here, so be it, on this earth, so be it, with our 
tobacco, so be it, and also, so be it, this, so be it, our cooked food, this 
pumpkin soup. They themselves, so be it, stated, so be it, that they 
would think highly of, so be it, pumpkins. They, so be it, should 
bless you accordingly, so be it, who have invited each other. They, 
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so be it, have already said this, so be it, with respect to those, so be it, 
who shall eat these, so be it, carefully. They must, so be it, wish, 
so be it, old age for us, so be it, who eat carefully, so be it. There- 
fore, so be it, you must eat, so be it, you women, so be it, and you 
men, so be it. Eat!” 

They ate. And after they had eaten he said to them, “Now sit, 
so be it, here where you have been seated, so be it, you women, so be 
it, and you men, so be it. There is much of this ‘so be it’ when the 
buffalo speech is given’, he said to them. ‘‘You should carefully 
catch on, so be it, to the times when it is used. Now we had better 
start in singing”, he said to them. ‘These are the same songs which 
we are to continue to use. There are not many of them, youths. 
This indeed is how we shall sing’’, he said to them: 


When I arise here; etc.10 

The buffaloes here tell me, “I fear you’’, yes; ete.) 
This is why I have spoken, so I may be quoted; ete.” 
The buffaloes here call me “the Green Buffalo”; ete.% 


They danced. 


I make it dance for you, I make it dance for you; etc.“ 
They, my fellow bufialoes, refer to me; etc.'5 

Father, I speak to you from afar; etc.!® 

He is instructed, he is instructed; etc. 


‘““‘We have now made them dance twice. There are yet two more 
times to make them dance. They will now eat some more food. 
They shall invite each other. They must indeed place some more 
food in the kettles in place of the food that has been eaten. The 
men will now indeed cook in a hurry’’, said the twin. 

Then he spoke: ‘‘You who are a ceremonial attendant may eat 
from anywhere you desire. Indeed you ceremonial attendants must 
first have your bellies filled. After your bellies are filled, you will 


10 See pp. 41, 42. There are slight variations. 

11 See p. 42 with slight variations. The most important of these is a new half line, ‘““They say of me, ‘he 
is one-horned.’ ”’ 

12 See p.42. The repetition in the present case is four times. 

13 See p. 42. Some slight variations may be due to errors in the syllabic script. A true variation, 
however, is the insertion of the line ‘“The buffaloes here call me ‘the Green Buffalo’ ” between the last two 
lines of the citations given. 

See p. 43. The variations which occur may be due to tremendous repetition of similar syllables; 
but in the present case the songs winds up A nose nina “‘My father, 1’, which also msy be due to faulty 
writing. 

18 See p. 43. Besides some possible graphic variations, in the present case wi na occurs everywhere for ni 
na, and an extra unfinished line Winwa waa ne te ko ke ni tti (They, my fellow (buffaloes! refer to me) 
occurs at the end. 

16 See pp. 43, 44. The only variation of importance is that an extra line becomes the final one: Ke we to 
wee ne “I speak to you from afar’; while the final Jine that occurred the first time is omitted. In the 
sixth and seventh lines the present songs end in ne and have No se for No, respectively. 

11 See p. 44. The present song has seven lines as compared with six given previously. It has nothing 
corresponding to the line Nanaimega naa nai me ga wi; on the other hand it has the refrain Na nai me 
ga nanai me ga four times before the line ending with wi na as compared with three times; and the final 
line given previously is repeated twice. 
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begin to be busy”’’, he said to the ceremonial attendants. ‘You are 
then to serve the food to the women and children. You will feed 
them justly’’, he said to the ceremonial attendants. 

The attendants then stopped to eat. And after they had eaten 
they started to serve the food. Indeed they went about it slowly. 
They started to serve the food beginning at the east, and they did so 
slowly. Moreover, one was outside inviting. A ceremonial attend- 
ant was inviting. There were indeed many to eat. After the at- 
tendants had served the food to those sitting inside they then began 
to serve food to those that had been invited. Later on they had 
indeed served all the food. ‘That is all’’, the ceremonial attendants 
said to the twin. ‘Very well”, said the one who was giving the gens 
festival. He then began a speech. 

‘‘Well then, women and men, we have, so be it, first, so be it, 
scattered, so be it, our tobacco, so be it, to the Spirit of Fire, so be it, 
that he may tell for us in the right way, so be it, what, so be it, we 
ask, so be it, from the manitous, so beit. We ask, so beit, from them 
good health for our entire town, so be it. That, so be it, is what we 
ask, so be it, then to wish because of this, so be it, our cooked food. 
Again, should disease stand around, may our dwelling remain as 
manitous. That is, so be it, what we ask from those who are now 
seated, so be it, about, so be it, conspicuously, our grandfathers, 
so be it. They must think alike of our lives. That, so be it, is what 
we say to them, so be it. That verily, so be it, is why you are to eat, 
so be it, women and men. LEat!’’ he said to them. 

The people now ate. They indeed consumed much food. Still, 
the ceremonial attendants put more food into the kettles. Then the 
young man said to those who were celebrating the gens festival with 
him, ‘‘Now we must sit quietly for a while.” They sat still. ‘This 
sacred pack does not belong to me alone. We alike own it, even in- 
deed a little baby. It owns it in just the same way that we own it. 
Still, I have been instructed with regard to it; but nevertheless I do 
not myself own the sacred pack. What it thinks of you it thinks of 
me. It does not love me alone. It loves you also just as much. 
How could it be that I should think that I claim the manitou’s desire? 
It will not claim me alone. It has been placed here by the manitou 
so that we may worship it earnestly. Our grandfathers think the 
same of us. That one yonder is our greatest grandfather. At the 
time when he ruled our lives to be too short, he called together those 
who are called manitous. He told them what they must think of us. 
‘You must always love and bless the people.’ That, it is said, is what 
he said to them. Still, those who are blessed by those told this, are 
taken up there. They are taken where the Great Manitou dwells. 
And when one is not taken up, the Great Manitou issummoned. He 
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indeed looks at the one who has been blessed. Indeed the Great 
Manitou is simply of such a nature as to be shown the people. He 
will not refuse. Indeed he too must talk to one. Yet he is not to 
tell anyone that which is frightful. He must wish for the people 
that which is right. That is how he is. It is against his rules for 
the Great Manitou to wish the people that which is frightful. His 
wish for them is alone peacefulness. These others, however, might 
wish that. For it seems as if they have been made to wish for you 
whatever you may desire. ‘You will continue to wish for them’, 
they were told. It is impossible for the Great Manitou to say, ‘You 
must not wish this for them.’ That is why our grandfathers here 
continue to wish for us this, namely, ‘I wish you to be a warrior.’ 
The manitou has simply granted us that we make each other wail, 
back and forth. That is how he has arranged it for us. Even indeed 
some other little beings will do that to each other. They kill each 
other alternately. Indeed it has been fixed so for even the different 
kinds of little birds. One kind flies about at night. One kind flies 
about during the day. The one who flies about has enemies in 
accordance (with his time to fly). And we speak all sorts of different 
languages. That is how we have our enemies. That is why I say 
we take turns in making each other weep. No one alone will always 
make his fellow people weep. Indeed we are considered alike by the 
manitou who thinks over us. Yet our fasting is of different kinds. 
Our fasting does not think of us alike. Indeed our way is very hard. 
Again, whenever our womenfolk stay outside (i. e., are menstruating), 
they must stay outside. We must never eat with one who is staying 
outside (i. e., menstruating). That is what is expected of us. That 
is against the rules of these sacred packs. And a woman who is 
staying outside (i. e., menstruating) would be ruined by these sacred 
packs should she go inside where they are hanging. It is not only 
here where our sacred single pack hangs, but also where any sacred 
packs hang. That is how the manitou has preserved us. 

‘‘And also this. She must not look on during a gens festival such as 
we are holding. Itisnot that way. Indeed the same is so with every 
other gens festival. The one celebrating the gens festival should not 
allow them tolookon. Thatis a thing that will be against our rules so 
long as there is an earth. Indeed it is said that soon we shall get so 
that we shall not care anything about this. When we cease to care 
anything about this, something will happen. It will be so if no one 
gives any gens festivals. It will not be so if one goes on and gives gens 
festivals. It will be after he ceases to think about it. Then the 
manitou will be ruled by itin turn. The manitou will call to this. If 
at that time the manitou has already called to it, then the things here 
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will cease to grow. We then cannot eat anything. Indeed even this 
one who flies with wings will be gone. Indeed the little game will 
be gone. And the rivers will go down, indeed gradually. Now, 
what is there for us to eat? That which has made us to cease to 
think about our sacred packs will be around in abundance. It will 
then lie around everywhere. 

“Still, we cannot indeed do anything about that at all. That will 
happen to those who will come far off from now. As it is now, it 
seems indeed as if we have just come to a hill for the first time. And 
we shall try to carry our sacred pack over it. JI am now taking care 
of it. If I die then we shall carry it farther. Indeed finally we shall 
bring it up to the top of the hill, so it seems. As soon as we have 
taken it down a little way, there is where one dwells who cares nothing 
about it. From there, it seems, it will be rolled down the hill. It 
seems that after rolling down to the base, it will unwrap. That is the 
time when we shall fall here and there from hunger. And we cannot 
eat anything else’”’, he said to them. ‘That is why I coax you to 
think about what I have told you. If some of our friends who sit 
yonder know anything about a sacred pack they would tell this same 
thing. Indeed they would not tell you anything different. They 
would say the same thing. Indeed I am telling you the plain truth”, 
he said to his associates. ‘‘So J have once told you a tale.” 

Those who were invited were now through eating. ‘Now then, 
you may go to the places from where you were invited, for a while, 
women and men”, he said to them. 

The ceremonial attendants had now boiled food again. They had 
now cooked everything. Indeed they now were finally well filled. 
Then, it is said, he said to them: ‘These songs indeed are the ones 
we shall always use. These are those we shall use at first. Later on 
there will be many of them. These will not be the only songs we 
shall continue to use. Indeed these songs will increase just as long 
and as many times as we are victors on the warpath. It is not that 
we shall use all of them here at once. If the Buffaloes who are under 
the earth so desire we shall do that. Indeed he who goes out as the 
leader of a war party is he who will know what songs are to be added’’, 
he said to them. ‘I alone will not name them. He who heads a 
victorious war party is he who will be made to know by the manitou. 
That is how it is. I tell it to you in advance so that you will know 
what we are to do, and that you know what a difficult time we shall 
have in obtaining these songs. The songs of our friends are like this 
here and there. But ours are very difficult. If you desire to use 
them in a hurry you must fast. Indeed you will know the songs 
which we are to own at that time. Well, I am enjoying talking 
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too much; we had better start to sing’, he said to the fellow 
members of his gens. ‘Very well’, they replied. They started 
to sing. They again used the same songs which they had used. 
When I arise here; etc.'8 

They tell me, “I fear you”; 

They fear me, yes; 

They fear me; etc.! 

This is why I have spoken, so I may be quoted; etc.?° 

The buffaloes here call me ‘‘the Green Buffalo”’; 

The buffaloes here call me “‘the Green Buffalo’’; etc.%! 

They had now sung. ‘Then he said to them, ‘We are to be seated 
for a while’, he said to them. ‘This is why we are to be seated a 
while: Our offerings have just been put in the kettles a short time ago. 
That is why I have said, ‘Let us be seated for a while’”’, he said to 
them. Then he said to them, ‘‘Well, our leaders, eventually we are 
to dance.” 

I make it dance for you, I make it dance for you; etc.” 
They, my fellow buffaloes, refer to me; etc. 
He is instructed, he is instructed; etc. 

‘‘You are now to eat’’, the dancers were told. ‘‘Now, ceremonial 
attendants, they are all to eat. You must all withdraw the kettles 
from over the fire’, the ceremonial attendants were told. ‘Since 
you are ceremonial attendants you may indeed see whether you want 
to eat or not’’, the ceremonial attendants were told. ‘You indeed 
must serve them slowly. Do not be in a hurry while serving food to 
those who sit about. Indeed be slow. Again, those who are to 
issue invitations are to be two in number. The O'cka‘ca (To'kana) 
may go toward the east, and the Kitcko‘a toward the west. That 
is what they are to do. One of them must be a member of the War 
Chiefs gens and one of them must be a member of the Bear gens. 
There will be exactly two of them. They will not walk as if they were 
trying to beat each other. They indeed are to walk around slowly 
when they walk to give invitations. The only persons whom they 
are not to invite are those who are disabled. The food may be carried 
to those who are thus disabled. They may eat yonder. They may 
indeed say to the children, ‘I invite you.’ Indeed they must continue 


18 See pp. 41, 42, 46. There are variations, mostly not serious. 

19 See pp. 42, 46. There are variations, the most important of which is the absence of anything corre- 

ponding to “The buffaloes here.”’ 

20 See pp. 42, 46. There are no variants from p. 42, 

21 See pp. 42, 46. There are but minor variations from the first reference which is used as a standard here, 
and similarly elsewhere. The most important variants are in the repetition of the line A yoko nenoso ke 
twice instead of once, the first time it occurs; and its single occurrence terminally instead of twice. 

22 See pp. 43, 46. There is nothing corresponding to lines 4 and 5 of the song on p. 43; and the terminal 
portion is lacking. 

23 See pp. 43, 46. The first four lines do not differ from the song given on p. 43, save that terminal wi na 
occurs for ni nain the third line. There is nothing corresponding to line 5. The last line is repeated twice. 

24 See pp. 44, 46. The present song differs from the one on p. 46 in that it has no line ending with wi na; 
instead Na naimega naa naime ga occurs. 
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to say that to them. That is what the manitous say to each other. 
Just for fun they say to each other, ‘I invite you.’ For that reason 
they may go about saying that to them. Indeed they must even 
say to babies in their cradles, ‘I invite you.’ They must say that to 
them and mention their names. They are indeed to walk around 
slowly. Wherever they happen to meet each other there is from 
where they are to return. And those of you who are here may then 
begin serving the food to those who have been invited. That is what 
you must do. You are not to serve them in a hurry. You must 
serve those who are to eat slowly. Indeed you may eat after they 
have all come. You must not proceed to inform us. Every one 
of you must indeed think about life. You must think about it in 
your hearts. ‘I wish I could live to that time.’ That is what we are 
to think. ‘I wish that I may reach the full length of my life.’ That 
is what we are to think in our hearts. Again ‘I wish that disease 
may not strike me.’ That is what we must also think in our hearts.”’ 

The one celebrating the gens festival said the same things to all. 
And, it is said, those invited began to come in. As the people came in 
they were served food. Then there was no more room inside the 
dwelling and they had to sit outside. And, it is said, after the people 
had started to sit outside, the leading ceremonial attendants went 
outside to serve the food. The people who had been invited came 
continuously. There was humming everywhere as the people talked 
to each other. 

Indeed some time later they saw the inviters coming as a pair. 
Then the one celebrating the gens festival said, ““Now you no doubt 
are keeping track of what we are doing. You must keep track very 
carefully of what we are to do. These people are indeed to eat all at 
once. We shall do this so the food may be eaten all at once. Our 
offerings must not be left over. That is not our way. The manitou 
has desired us to do it this way. It seems as if this worship were 
spilled. Then the lives we were to get were thrown away. ‘That life 
which is thrown away is not somebody else’s but our own. Indeed 
it seems that should someone have a weak life, then his life would end 
indeed quickly. Indeed his life would go backward. That is what 
would happen to him. Again, our children would be those who would 
continue to die. It seems as if a child’s life is weak. Because it is a 
child is why it barely lives. That is why it would continue to die. 
It is the same with regard to the life of the aged. Indeed that is 
precisely my reason in forbidding our offerings to be left over. That 
is why I tell you that. When you hold your gens festivals have the 
right amount of offerings. Do not be dissatisfied with the amount of 
your offerings in the gens festivals. As it is now, it is very likely that 
we have the right amount for this gens festival. If they could barely 
consume it, then we should offer less in our next gens festival. Then 
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indeed we shall know the amount we are to offer in our worship of the 
manitou. The manitou himself does not desire that we offer him 
much food in our worship. Indeed it makes no difference if the 
offering is little when we worship him. He would consider it much. 
It is then made into any amount that is desired. If indeed the manitou 
desires that there be much of it, he can make much from it. When 
he is offered much of it, it is considered the same. That is why you 
should continue to tell one another. Indeed you should continue to 
tell each other. Indeed the manitou is truly a manitou. We should 
do whatever he has wished. If he blesses us he will never forget us. 
Indeed we shall be remembered just as there is a people. We see this 
earth and this sky as reminders. We do not know when they are to 
go to ruin. Very likely later on it will be desired that they change. 
Even in the same way you who are still remembered will see each 
other. And you will not see each other in few numbers. Still, it is 
very hard indeed to have the manitou pity you and to have him think 
about you. Indeed that is what you should continue to tell each 
other. Why should you lie to each other about this? It is all right’, 
hesaidtothem. ‘That is what I have to say to you’’, he said to them. 

Then he was informed, ‘“‘We have now served all the food to all. 
Indeed the food was exactly enough. There was not too little, and 
there was none left over.” 

Then, it is said, he said to them, ‘“Now when I begin to give my 
speech this time, you must all think alike in your hearts about our 
offerings. Every one of you has been made to sit down to this offer- 
ing by the ceremonial attendants. You are not to talk to each other 
for a while. Do just whatever I have told you, that is, think alike in 
your hearts”, he said to them. ‘This is what you must think, ‘I 
wish I could reach old age.’ You must think that as you sit down 
with this offering. That indeed is the way. And also this. ‘I wish 
I could become a man and could easily deal with my enemy.’ That is 
what you must think of. ‘Think of me in the same way as you think 
of the one whom you have blessed.’ That also is what you must 
think. That is what I have to tell you. If you think in your hearts, 
‘Who is there who will know what we think in our hearts?’ (be it 
known that) there is a manitou called ‘He Who Lies With His Face 
Bulging In The Smoke-Hole.’ He is the one who will know what you 
think in your hearts. That one was told to come down here and live 
with the people. He was instructed to come here so that he might 
know what we think in our hearts about our lives. Indeed he is the 
one who is to tell all our hearts’ desires. That is what he has been 
told. He will not tell falsely what we think about our lives. He will 
tell all of the manitous who have blessed me. There will be none of 
them who do not know about us’’, he said to the people. ‘So indeed 


MICHELSON) FOX MISCELLANY oe 


think that way’, he said to them, “women and men.” ‘All right’ 
they replied. 

‘““‘When, so be it, I made, so be it, the manitou, so be it, take com- 
passion, so be it, upon me he did not, so be it, wish, so be it, me that 
which is evil, so be it. He wished me, so be it, that, so be it, which 
was good, so be it. This is, so be it, the first time, so be it, we will 
worship him, so be it. He has stated, so be it, that I would tell the 
truth, so be it, in here, so beit. So, if, so be it, if all of you, so be it, 
who are tasting, so be it, my offerings, so be it, for the first time, 
so be it, if you indeed think, so be it, alike, so be it, then, so be it, 
his life will be, so be it, exactly, so be it, the way he desires, so be it. 
Again, so be it, we shall chew the war enemies soft, so be it, of the one 
whose relatives, so be it, have been wronged, so be it. This is what 
we shall wish for such a one, so be it, that in return, so be it, he, so 
be it, will make them sad, so be it. That, so be it, is what the mani- 
tous, so be it, who sit, so be it, under this earth, so be it, told me, 
so be it, when, so be it, they blessed me, so be it. We speak first, 
so be it, to the manitou buffalo, so be it, who sits facing us, so be it, 
yonder in the east, so be it. He must wish life for us, so be it, in 
return, so be it, for our cooked food, so be it. And we have also, 
so be it, raised up our hands collectively, so be it, with tobacco. 
‘Wish that, so be it, for us because of our tobacco, so be it.’ That, 
so be it, is what we say to him, so be it. And again, so be it, wish 
that some of them, so be it, be men (1. e., warriors), so be it. That, 
so be it, is what we say to him, so be it. Again, may our entire 
town, so be it, never, so be it, be entered by this disease, so be it. 
That, so be it, is what we say to him, so be it. Think, so be it, and 
wish life, so be it, only, so be it, for our town, so beit. That, so be it, 
is what we ask, so be it, from the buffalo, so be it, who sits, so be it, 
facing us from the east, so be it. He himself, so be it, has promised, 
so be it, what we would think about us, so be it, so that he thereby 
might derive his smoke from here, so be it. 

“And also, so be it, the one who spoke to me the second time, so 
be it, the Sunny Buffalo, so be it, who sits, so be it, in the south, so 
be it, has also, so be it, spoken that way, so be it. ‘When you (sing.) 
first worship, so be it, me I will think of every one of you, so be it, in 
your town, so be it.’ That is the way they spoke, so be it, when 
they first, so be it, blessed me, so be it. He also, so be it, has told, 
so be it, what he would wish for us, so beit. ‘I will wish life, so be it, 
for every one of them, so be it, who has been affected, so be it, by your 
worship, so be it.’ That, so be it, is what he also, so be it, has told 
me, so be it. ‘And again, if he desires, so be it, (the enemy) from 
without, so be it, who has made him weep, so be it, I will, so be it, 
chew, so be it, him soft for him, so be it.’ That is, so be it, what, 
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so be it, the Sunny Buffalo, so be it, has said, so be it. That, so be it, 
is what we ask, so be it, from him. Also, so be it, that he think, so 
be it, quietly of our town, so be it. That is, so be it, what he, so be 
it, hassaid,so beit. And if disease, so be it, should-pass by here, so be 
it, may it not enter, so be it, here. That is, so be it, what we ask, 
so be it, the Sunny Buffalo, so be it, to wish for us, so be it. 

“And, so be it, the buffalo, so be it, who sits facing us, so be it, 
from the west, so be it, has also told me that,so beit. I ask, so be it, 
from him, so be it, that which he has told me, so be it. When he 
said, ‘When you first, so be it, worship me, so be it, and someone 
is first, so be it, made to realize, so be it, this by your worship, so be 
it, he will indeed be so loaded (?), so be it, as to reach old age’, so be 
it. That is, so be it, what we ask from him, so be it, that which he has 
already said,so beit. ‘And if he desires his war enemies, so be it, in any 
way, so be it, indeed, so beit, I shall wish that for him, so be it, or what- 
ever, so beit, he desires,so beit. Ifheonly, so be it, desires, so be it, old 
age, so be it, indeed, so be it, I shall wish for him, so be it, that which 
he has asked.’ Indeed, so be it, that is how, so be it, he spoke, so be 
it, when he spoke to me, so be it. ‘And, so be it, when this diesease 
stands around your town, so be it, your dwellings will stand as mani- 
tous. It cannot, so be it, enter your dwelling, so be it. I shall only, 
so be it, quietly, so be it, wish it away for you.’ That is, so be it, 
what the buffalo, so be it, told me, so be it, when he spoke to me, 
so be it. He must wish us that, so be it. He must wish us that, 
so be it, because of our tobacco, so be it, as we raise our hands upward, 
so be it, with it, so be it. And they must also think the same, so be 
it, because of our cooked food, so be it. They, so be it, have already 
said, so be it, that themselves, so be it. That is the reason, so be it, 
why I have confidently reminded them thereof, so be it. 

“Then again, so be it, the Wintry Buffalo, so be it, who sits facing 
us from the north, so be it, has also told me the same, so beit. ‘When 
you first, so be it, worship me, so be it, why I shall indeed, so be it, 
bless, so be it, every one, so be it, of your, so be it, fellow people, so 
be it, who is first affected by your worship.’ What we have now told 
them, so be it, is what, so be it, they must wish us, so be it. And 
if some one’s relatives have been slain, the slayer will be chewed soft 
in return. That, so be it, is what, so be it, we desire, so be it, the 
Wintry Buffalo, so be it, to wish for us, so be it. ‘And, so be it, if 
anyone wants, so be it, old age, so be it, only, indeed I shall wish him 
that, so be it.’ That is what the manitous, so be it, who blessed me 
said. And, so be it, this, so be it, Spirit of Fire, so be it, must so 
remind them, so be it. He, so be it, has been named, so be it, as the 
one upon whom, so be it, we are to depend, so be it, our grandfather, 
so be it. 

“That is what our grandfathers also, so be it, must think of us. 
We do not, so be it, only ask them, so be it, what they must think 


MICHELSON] FOX MISCELLANY 55 


about us alone, so be it. Indeed they must think that, so be it, of 
every one of us, so be it, children, so be it, as well as, so be it, women, 
so be it, and men, so be it. Whatever we desire them to wish for us 
is now granted us. We have now implored the manitous what to 
think of us. After all, so be it, they will be reminded of it as they 
smoke our tobacco. Indeed, so be it, that is what we say to them. 
They may, so be it, thus, so be it, speak to each other, so be it. We 
are then to do, so be it, whatever we have desired for ourselves. That 
is all. Oh, so be it, they will not, so be it, merely say this, so be it. 
They are not too small, so be it, to think, so be it. We shall now, so 
be it, all alike request the same from this Spirit of Fire, so be it. He 
has, so be it, probably begun long ago, so be it, to tell, so be it, his 
fellow manitous, so be it. And, so be it, the one called ‘He Who 
Knows Inner Thoughts’, so be it, will begin to tell, so be it, what we 
think, so be it, about our lives, so be it, so be it. Again, those who 
desire, so be it, to become warriors, so be it, will be granted, so be it, 
their desires, so be it, by the manitous, so be it, whom we worship, 
so be it. The manitous, so be it, must think that way of every one 
ofus,sobeit. They, so beit, are those who own those desires. They, 
so be it, must think that, so be it, of us. They themselves, so be it, 
our grandfathers, so be it, have already told me, so be it. Verily 
now, so be it, you women, so be it, and you men, so be it, ought to 
begin, so be it, eating, so be it. Eat!” he said to them. 

The people ate slowly. There surely were many. They ate for 
some time. Indeed their bellies were exactly well filled. No one 
was too full. Indeed the eaters had their bellies filled each alike. 
It is said that there was much food which they had eaten. Still 
they had indeed consumed it all. 

Then the one celebrating the gens festival said to his fellow mem- 
bers while the eating took place: ‘I have now just told you about 
this. We shall now each alike have strong lives. I have told these 
people what they must think in their hearts about their lives. Some 
of them have desired what I have told them. And some did not think 
about that at all. Still, they will be thought of in the manner the 
manitou thinks of us. They will not be thought of in the way they 
desired. It is only he who has thought in the way I have indicated 
who will be thought of in whatever way he desired. He who has 
desired to be thought of in another way will not be thought of at all. 
The manitou has told what we must desire from him. He who 
desires this is he who will be thought of by him. That is the only 
way I know how to be blessed by him. If one has the privilege of 
desiring to be thought of in another way, he will not be thought of. 
Only he who thinks about his life in exactly the way I have said, is 
ke who is known by the manitou, and by those leading beings whom 
I have mentioned in a circle (i. e., in east, south, west, and north). 
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They indeed are the leading ones who have been made to watch over 
our desires. They have mentioned that they would all join in think- 
ing about us at this time. This day we have thought of them indeed 
for the first time. They told me to tell everyone what to think. 
That is indeed why I have told everyone. Well, at this time we 
shall begin singing. Yet we shall stop to tell them and thereby 
remind them. It is a rule that everyone must dance. That is what 
we must stop to tell them’, he said to them. He spoke to them 
himself. 

“Well, this time you must all dance for us’’, he said tothem. “After 
we sing we are to sing dancing songs”, he said to them. ‘You must 
then think about what I have told you. Indeed you must do so”, 
he said to them. The people everywhere replied favorably. They 
were indeed willing to dance. ‘‘Well, our leading ceremonial attend- 
ant, we shall want your services for a while right here”, he said to 
him. Then he said to the attendant, ‘These are not to return home 
after eating.’”?’ Then he informed those who were seated about 
outside. “It is said that you are not to return home”’, the cere- 
monial attendants said to them. They indeed remained seated. 
Then at last they began singing. 

When I arise here; etc.*® 
They tell me, “I fear you’’; etc.” 


This is why I have spoken, so I may be quoted; etc.?? 
The buffaloes here call me ‘‘the Green Buffalo’; etc.*8 


‘‘At last we are going to make you dance, our friends. You will 
make us willing if every one of you dance”, he said to them. 


I make it dance for you, I make it dance for you; etc.?® 
They, my fellow buffaloes, refer to me; etc.*® 

Father, I speak to you from afar; etc.3! 

He is instructed, he is instructed; etc.*? 

If the chieftainess here uses (?); 

If she uses this warning here; 

[Repeat four times.] 


[Yo we kima ge wita gise a yote; 
Yo kenanamaamone a yo te;] 
[Repeat four times. | 


25 See pp. 41, 42, 46, 50. The following are the most important variations from the song on pp. 41, 42: 
The fifth line is repeated three times; then follow A yo gi se as the last line. 

2% See pp. 42, 46, 50. ‘The song corresponds for all purposes to that given on p. 50. 

27 See pp. 42, 46, 50. There are no variations from the song on p. 42. 

28 See pp. 42, 46, 50. The following are the deviations from the song on p. 42: The third line is repeated 
twice; ski la ki ne no swa occurs in place of ski Ja ki ne no so; the last line is line 6. It is closer then to the 
song on p. 40. 

29 See pp. 43, 46, 50. The song varies considerably from that given on p. 43. It agrees with that on p. 46 
as far as the terminal line is concerned. Otherwise it is close to the song on p. 50. 

30 See pp. 43, 46, 50. The present song consists of the first line of the song on p. 43 repeated four times. 

31 See pp. 43, 44, 46. The song agrees substantially with the one given on p. 46. 

32 See pp. 44, 46, 50. There are seven lines, all being the same as the first line of the song on p. 44. It 
therefore approximates the song on p. 50. 
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“We have now made you dance”, he said to them. ‘And when 
dancing songs are used for the third time, these dancing songs are 
indeed used. That is the way it is. You should keep track of how 
they all are. The third time only three dancing songs are used”’, he 
said to them. 

There were indeed many people. He was yet seated. ‘Now, my 
friends, I have told you some time ago that you should think of 
yourselves, what you should desire to be thought of by the manitous 
who blessed me. Indeed you did not all alike believe me. Some 
did not think in their hearts what I said for them to think. Indeed 
some thought about something totally different. Indeed they did 
not desire what I told them to desire. They have thus disbelieved 
me. And if we were to see the manitou suddenly, we could not indeed 
tell him our desires the same way. This, it seems, would happen to 
us. Our desires would be strung all over. We should not do what 
indeed would please the manitou. It seems that we shall only ask 
that which will make our lives good. That is what we alike say to 
the manitou. He would not refuse us. And if we desire from him 
different things he would not know whom to believe. Very likely 
the manitou would be discouraged if we asked too many things from 
him. Very likely someone would ask something which he hates. 
He indeed would not be told, ‘I dislike that (to be your wish)’, if he 
said to him, ‘this is how you will bless me.’ That is how it now looks. 
Some ask that all sorts of things may be granted them. Even some 
old men ask for women. And a woman asks the same thing. He 
does not like that very well. For somewhere there is seated one who 
bestows such blessings. That is what I have to stop to tell you. 

‘“Now who is there who would think in his heart, ‘Gracious!’ when 
his worship has just been completed? Perhaps, so be it, we thus have 
pleased our grandfathers. They probably would not think in their 
hearts, ‘It shall not be.’ We no doubt have made our grandfathers’ 
hearts glad because we have eaten this which is extended to them with 
ourhands. We have, so be it, raised our hands up to those manitous. 
Indeed you have probably thereby pleased them. They will always 
be that way. That is what I wish these grandchildren of mine. That 
is what they should think of us. As for you, our grandfathers should 
think the same of you. And they think indeed the same of these 
ceremonial attendants. Indeed they should wish them to reach old 
age after carefully handling all of our offering. We all have indeed 
worshiped them. Wealone did not worship them. Indeed we pleaded 
that they think of all of us alike. We were to have indeed desired the 
same. Yet we did not desire the same. Therefore you had better 
depart to where you live, women, and also you men.” 
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Then the people walked off in different directions. When they came 
to where they came from, those who believed thought in their hearts, 
“Oh, this is what he has said.” 

It is said that they would know that as soon as they went to sleep. 
Truly some indeed obtained what they had asked. 

Then that member of the Wolf gens indeed led a war party. He too 
thought in his heart, “I shall carry my sacred pack about. It may 
indeed be that there will be no one who will carry it for me’’, he 
said to them. ‘‘ ‘Very likely someone will carry it off’, I thought”, 
he said to them. Then he was informed by many who desired to 
become warriors. And he addressed them: ‘Now men, I do not want 
many, I only want men from four households. Indeed there must be 
just that number—four. Indeed our enemy will not harm us in any 
way. Indeed they will all alike be brought here. Indeed it seems as 
if this which I am to carry about will bring them. Let no one be 
afraid of those whom I have already eaten. They are those whom I 
have already eaten. What is there then that will make you fear them? 
Indeed let no one think of fearing them. Indeed I am now telling you 
assuredly what you will do to them. You must not stop to deal 
gently with them. That is why I have told you. There will be four 
households of them. Indeed there will be precisely so many. And 
indeed you must go about and beat our enemies’ heads until they 
sound. Indeed even if they have something which hurts, it will be 
nothing. Indeed it will be ruined before they have a chance to use it 
onus. That is what will happen to them. That is why I tell you 
that you can go at them to your heart’s desire. What is there then 
that will make you fear them?” he said to them. 

“Tf you should turn and run, then indeed they would see just which 
of us they shoot at. That is what I have to say to you. Indeed 
should they even hold knives in their hands they will indeed drop them 
when they start to take after us. That is what I have to tell you. 
Indeed you must think earnestly of what I have told you. You must 
indeed do what I have told you. Still, it may be that we shall not 
return for a while, or we might come upon them easily. Indeed we 
might come to them Jateron. Where they will stay will not be in this 
direction. If you think in your hearts, ‘We shall come upon them 
quickly’, then indeed we will quickly come upon them. Indeed you 
may do as you desire’, he said to them. 

The one who carried about the scared pack with him was the cere- 
monial attendant who belonged to the War Chiefs gens. And he 
told his ceremonial attendant, ““You must inform me what they have 
to say, ceremonial attendant.’”? Then he listened while they coun- 
selled. Some thought they should search for them slowly. And 
some thought they should find them quickly. And those who thought 
they should find them quickly were believed. ‘Indeed we shall do 
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that. We shall indeed see them quickly’’, they said. ‘Very well’, 
they were told. They then told that ceremonial attendant so he 
might tell about it. And he told the leader of the war party. ‘They 
said that they would see them quickly’’, so he said to him. ‘Very 
well”, the other replied. “Then you must go hunting very early 
tomorrow. If you kill an elk before sunrise, then indeed it will be so. 
It will not be so if it is killed later. Indeed the one who kills the elk 
will be the one to kill the enemy first. You will bring the elk in 
quickly. Then you will butcher it. If you dress it carefully and 
without trouble we will be masters of what we are to do. Indeed at 
this time they may go hunting very early in every direction. Why, 
they have wished us to see the foe quickly”’, he said to them. 

Then that ceremonial attendant was told to go over and tell them 
that at least. He indeed told them just what he had been told. 
Those people, those belonging to the war party, were proud. And 
the hunters went out early in the morning. After they had walked 
a little way, a man killed anelk. Hewasproud. He already thought 
in his heart that he would be the first to slay a foe. Some of them 
envied the man. They brought the large elk in. ‘You must indeed 
butcher it quickly”, the men were told. And the ceremonial atten- 
dant was awakened after it had been butchered. ‘You alone must 
roast and eat it’’, the ceremonial attendant was told. He started 
to roast much of it. After he had cooked it, he started to untie that 
sacred pack. “Indeed this is what I am going to worship’’, he was 
told. After he sat down to his roasted meat, then the one whom he 
served as a ceremonial attendant began to make a speech. This is 
what he said: 

‘““Now, so be it, we shall rely on the manitou, so be it, who sits, so 
be it, yonder, so be it, in the east, so be it. He will, so be it, indeed 
bring, so be it, the hearts of those whom I shall attack, so beit. You 
will therefore eat this. Eat’’, he was told. 

The ceremonial attendant ate heartily. After he had eaten alone 
he was told: “(Ceremonial attendant, cut it up in pieces.” He cut it 
up in pieces. Then he was told, ‘““Ceremonial attendant, go around 
and give it to our friends. I also will even eat. Indeed every one 
of us may eat, for you have eaten the one I offered in my gens festival. 
We shall now eat this one.’ That is what the young man said. 
“You may indeed give everyone the same amount. LHach gens shall 
have the same amount. We shall eat that way”, he said. Indeed 
they then, every one of them, ate with the members of their respective 
gentes. For example, the ceremonial attendant ate with the members 
of the War Chiefs gens. They sat in no particular places. And after 
they had eaten they were told, ““Now indeed you will put out the 
fire every place.’”’ And those whose business it was put the fire out 
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everywhere. Then they were told, ‘‘We shall listen very quietly.” 
They listened to learn who was going on the warpath. 

Suddenly they saw where there was light. There were four lights 
burning. ‘‘There it is, men’’, they were told. Then the ceremonial 
attendant was told to go and watch as a scout. ‘Very well”, he 
replied. He departed. He came yonder to where the Sioux were 
staying. He counted how many men there were. And he also 
counted the number of women. He departed. He returned to the 
place from which he had departed. ‘‘Well, ceremonial attendant, 
what did you observe?” “I could not look at them closely, that is, 
I could not go inside their dwellings.”” He started to tell how many 
Sioux there were, and how many in each household. Then he was 
told, ‘“That’s it, ceremonial attendant. You please me. I thought 
in my heart as you walked away, ‘I wish he would count.’ Indeed 
you have done just what I desired you to do’’, he said to him. “You 
shall indeed kill one who has the nature of a manitou. I have indeed 
told you to do this so that I may always think in my heart, ‘This 
ceremonial attendant is one who has a being who has the nature of a 
manitou’”’, he said to his ceremonial attendant. The ceremonial 
attendant was proud. 

Then they started to creep upon their foes. They lay down close 
to them. Just as soon as it was light enough to see they attacked 
them. They whooped at them and knocked them around until their 
heads sounded with each stroke. The scouts were all struck down. 
Then the war party went home. They were joyous on their way. 
Surely they had not been harmed by their foes. And they were 
cheered on their way. Indeed no one felt sad in his heart as they 
were returning. And when the men returned everywhere their 
relatives were proud. ‘“That’s it’, the men were told. Indeed 
every one of them became warriors. Every one of those young men 
now loved the one whom they accompanied. Indeed they would 
always invite him whenever they ate. They always did that to the 
one by whom they had been made warriors. 

And later on that man again departed. ‘‘Now, men, where I am 
going is dangerous. Very likely you will indeed shoot each other’s 
flesh back and forth until it sounds”, he said to them. Then indeed 
some returned. They were afraid. That was why they returned. 
Indeed there were many who had been made afraid by his talk. 
That was why they returned. Finally those who were not able to 
return came to the spot. ‘‘You now know how many of you there 
are. You may go and cheer the food which I have left over where 
I have been summoned to eat. There is not much of it now. There 
is but a single one whom I am going to attack. He who has gone home 
has simply gone home. There is one person whom I shall go to 
attack. It is one that is lost. So that he will not simply starve to 
death, it is said, is why I am to attack him. It indeed has been said 
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that he is thought of evilly by a manitou. It is said that is the only 
thing that is considered best for him, so that he will not be worried 
any more by traveling. Indeed he would always think in his heart 
of where he came from. Indeed after he is gone, it is said, he will 
remain just in one place. That is considered best by the one who 
thinks of him. If he is killed he will not die naturally. It is said 
it would be shameful for him to starve to death. It is said he would 
lie in shame. Therefore I shall go and be fed. I hold him in my 
mouth. Indeed you are not to fear him. I have already dissolved 
him in my mouth”, he said to those whom he accompanied. ‘This 
is the way he will come’’, he said to them. ‘He will have only a 
single weapon. He will indeed be satisfied with it. He indeed is 
one who has been starved. That is the one I am to attack. And 
indeed you will get him unmercifully”, he said to those whom he 
had taken. 

Those who accompanied him were few in number. He told them 
what they had to do. And they did exactly so. They waited to 
see where the foe would come into view. It is said that they really 
saw that man. Indeed when he came close they whooped. He 
indeed only looked at them. They all ran toward him. It is said 
that he threw away his bow and jumped down on his knees. He 
raised his hands upward. He then was not killed. He was taken. 
Indeed it is said that they fed him well. That, it is said, is what 
they did to him. And they took him along. And indeed during 
his stay he learned to talk Indian (i. e., Fox). After he could speak 
Indian well he began to relate what had happened to him during the 
time he was lost. He indeed never mentioned who his parents 
were. He was asked, ‘‘Have you any parents?” ‘‘No’’, he replied. 
“T was wretched when I was a child’’, he said. ‘My fellow Indians 
deserted me when I was sick”, he replied. ‘Whenever you go on 
the warpath yonder I indeed will go with you. I am going to capture 
those who deserted me’’, he said to them. 

And one man who desired to go on the warpath fasted. That 
Indian went with the one who took care of the sacred pack. And 
later a war party went yonder on the warpath. Indeed he accom- 
panied them. The man who took care of him stayed at home. 
Indeed the (captive) now could speak Indian well. He also walked 
along anywhere when they went on the warpath. Later on they 
attacked. And he captured those who had deserted him. Later 
they recognized him. He cheered against them. Indeed he cap- 
tured those who had treated him so very cruelly. He took along 
those whom he captured. Indeed he brought them to where he was 
staying. He gave his fellow Indians to the one with whom he was 
staying. ‘Indeed I went after them because they treated me very 
cruelly. I did not go after them for no reason: They deserted me 
when I was disabled. So you can do with them whatever you desire. 
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If you wish to club them to death right here you may club them to ~ 
death”, he said to him. And the other replied, ‘The ceremonial © 


attendant is the one who should club these to death.’’ The cere- — 


monial attendant was summoned. ‘Well, ceremonial attendant, 
vou are to club these to death. You must wait and bring them 
inside my dwelling. After you have brought them inside, then you 
will club them to death”, the ceremonial attendant was told. Then, 
it is said, they were taken over there to him. The people were many. 
He took them inside. After they were taken inside he went to kill 
them. There was a soft sound. Later, a scalp came out; and then 
another. Indeed as many as there were, were all clubbed to death. 
Indeed all he did was to throw out the scalps. Whenever he threw 
them out the men would seize them from each other. And he 
became a warrior. And at last he said, ““‘Where are the warriors?” 
‘These are they’’, they said to him. ‘Well, they are to take these 
whom they have killed and throw them away’’, he said to them. 
They took them off. 

Then the member of the Wolf gens spoke: ‘This ceremonial at- 
tendant of mine has been made a man (i. e., a brave) by the manitou. 
Indeed he will always do that to his fellow people. He will not wish 
to deal gently with them. He is not made to do that. Indeed he 
will not deal gently with any little thing. That is what he is to do. 
If he tells about the time he was spoken to, we would hear horrors.” 
That is what the member of the Wolf gens said. And when he came 
yonder he jumped and lay down. They did not know what the matter 
was with him, so it is said. He had died. “It is too bad”, the people 
said. This is the end. 

NOTES 


This is one thing in which they believe: A long time ago when 
children were losing their teeth they were told to exchange their 
teeth with those of garter snakes. The children went around the 
wickiups four times and threw the tooth to the east. 

And another thing in which they strongly believed was to keep 
clean. Our forefathers bathed. They bathed every morning. They 
even bathed every morning throughout the winter. 

There is another thing to which they are opposed today: It is not 
to have their fingernails grow out. This is one of the things they 
hate to see on a person. 

And another thing: When girls menstruate for the first time they 
are placed quite a distance from the wickiups. They are supposed to 
be there for 20 days. When they first menstruate they are usually 
cut with a razor on their legs and made to bleed. And now they will 
not allow such girls to eat for 2 days. 

And when they first have a child this is how they are treated: Two 
women hold the girl who is going to have the child by the arms. 
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And this is how they do. By doing this they will not have a hard 
time at the next childbirth. 

And this is another thing they did: In the early spring they usually 
gathered and smoked themselves with white leaves. This is what 
they did before going on the warpath. They sat in a circle with only 
breechcloths on. And the womenfolk also came. And they wore a 
single garment. They also sat in a circle. They had all these regu- 
lations in the early days. They did this before hunting. That is 
why they feared nothing. And it is claimed that this was one of the 
ways they should have kept up. It was a long time ago when they 
used to keep these laws. 

Another thing: When anyone treated a girl evilly—if he made her 
pregnant, he was killed. This was their law. So that did not happen. 
They used to have a very strict law. 

Another thing: It was against their law to marry within their own 
gens, but now they haven’t this rule. They use the white man’s law. 
It was fine when the Indians’ law was used. It was hard. If anyone 
was caught doing wrong he was killed. This was the law in the early 
days. Our old men claim it was the best law. 

This is how these religions are: There was once a man who fasted 
4 days. He was blessed by a manitou; and he was given this ‘‘Men- 
struating Society” [Myanodtiwa‘ckwi‘ttweni]. This is what happened 
to him. While he slept he was addressed by someone, and shown 
this: He looked at it. As he looked at it it was bloody. He took 
good notice of it. It wasawoman. She was bloody all over. And 
this blood was dried and put into little bundles. After it was thor- 
oughly dried these were placed in little packs. And after he was 
told this he woke up and went home. He was told that he would be 
instructed again. He was told to return 2 days later. So he returned 
and was told what to do. After he returned the manitou who con- 
ferred the blessing made those packs. And a fire was built. After a 
fire had been built a bowl was made out of earth. And after this was 
done some of the blood was placed there. And after the manitou had 
done this he went around in a circle. As the manitou went around 
the fire he shook his arms. After he had gone around four times the 
man himself was asked to do so. After he had done so the manitou 
began showing him songs. He raised his hands upward. 

I am, I am a manitou; 
I am, J am a manitou. 

And he raised one hand upward and uttered mystic cries. And 
this is the second song: 

I am the one the manitou saw; 
I am the only one. 

There are very many manitous who have blessed the people. Some 

of those blessings are true and some are weak. And this is what they 
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say: ‘My grandfather, now today I have given you tobacco, praying 
for life.’ They raise up one of their hands when they pray. While 
they do this the ceremonial attendant is supposed to get the food out 
of the kettle. That is what members of the Menstruating Society do. 
After the food is placed in wooden bowls they call upon warriors, ouly 
warriors. And they wore no clothing except breechcloths. This was 
the way in the early days. They circled around the fireplace four 
times when they first entered. This was the rule in the early days. 
They ate the brains of dogs the first time there was eating. 

And about the Thunder gens: This is one thing which is against 
their religion. Itis this: They should not draw anything on the west 
side of a tree. And they should not pour water on themselves when 
naked. This is a strict rule. They still have that law. 

And about the Fish gens: They also have ways that members must 
not transgress. One is, they must not build adam. ‘This is against 
their ways. They must not do so in any stream. 

And the Bear gens are restricted by regulations which must not be 
violated. They must not sitin trees. This meansany tree that grows. 
This rule is held at the present time. 

And Those Named After the Buffalo dare not skin any cloven- 
hoofed animal. And they teach each other not to look at these ani- 
mals at the time they die. This is strictly adhered to at the present 
time. 

And about the Wolf gens: Members must not bury anyone belong- 
ing to their gens. It is against their religion. They dare not strike 
dogs of any kind. This is a strict rule for them. 

And about the Morning Birds (Wapanowagi): They must not kill 
any kind of flying creatures. And they also teach their children not 
to harm birds; nor to disturb the eggs nor the nests. This is a strict 
rule for the Morning Birds. 

And the Dirty Little Ani should not dig in the ground. This is 
still a strict rule. 

And the members of the Eagle gens should not place a feather on 
their heads. They still teach this to each other. 

And the War Chiefs (error for Kindly Chiefs) should not say any- 
thing against ahuman being. This is still enforced. 

And the members of the Beaver gens should not wade across rivers. 
There are only a few of them at the present time. But at the present 
time it is a strict rule. 

And the White Wolves should not cry out at the top of their 
voices. This is against their religion even at the present time. 

There was a gens which exists no more. The members dared not 
own anything. They could not have pets. They could not own even 
adog. That is how that gens was. 

And another thing about those belonging to the White Buffalo 
Society: Nothing is against their religion. They are not as particular 
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as others. In case a death occurs in all the gentes there is only one 
particular speech which they have. Yet they have their own songs. 
Kach gens has its own songs. Those are wailing songs. These are the 
songs they use, merely wailing songs. 

Another thing that is different in each gens: It is the painting. 
They all paint differently. That is how it is. And their clothes 
differ according to gentes. And they have different things to cook at 
their festivals. Some of them only use pumpkins and beans when 
anyone dies. And this is what they use. 

A corpse is always placed at the west end of dwellings. People 
should be out digging graves early in the morning, as early as they can. 
And this is their way. Different gentes have this regulation. They 
also send tobacco. And they usually place tobacco on the fingers of 
the corpse. They also send food, they say. And when they have an 
adoption feast after the adopted has been clad whenever he leaves the 
place, the adopters usually follow him for a short distance. This 
means they aresorry. Another thing they dois to killadog. And the 
dogs are placed at the west end of the grave. And it is still done at 
the present time. These are the groups that are supposed to bury 
each other: The Bear gens and the Wolf gens bury each other; ‘ the 
Thunder gens and Dirty Little Ani; the Eagle gens and the Beaver 
gens; the War Chiefs and Those Named After the Buffalo; the Men- 
struating Society and the Fish gens. 

In the early days people used to fast. And this is how they received 
their religion. And they were not afraid to fast. 

And when the people are “unreleased”? widows and widowers this is 
their rule: They must not touch horses or ponies. And another thing, 
widows and widowers must not go by gardens, nor fields. If they do 
they will dry them up. And this is a strict rule. Another thing: 
They dare not touch any human being, nora child. And they are told 
not to swim in rivers. It is said that rivers belong to the manitou. 
That is the reason they do not allow widows or widowers who are 
unreleased to get into the water. And that is what has happened. 
When they have to cross rivers they usually wrap themselves in deer- 
skin. That is the only way they can cross. And they still believe 
this at the present time. 

And these White Wolves: Whenever they die in the summer the 
corpses are placed without covering at night. 

Another thing they did formerly: In order to keep corpses from 
being spoiled they used to cut the veins of arms and suck out the 
blood. They used to use small deer horns or buffalo horns. They 
claim by doing this the body will not smell so badly. And when a 

1 The informant on direct interrogation says years ago White Buckskin and some other warriors made 
some changes. These became mixed, and subsequently old men tried to straighten out the changes. The 
informant claims the Wolf gens-War Chiefs arrangement is modern. Among the literary remains of the 


late Dr. William Jones I find a statement by Pa‘citénigwa, the last recognized Fox chief, which supports 
Thunder and Wolfreciprocity. 
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woman died they sucked the blood at the top of the calves of her 
legs, just under the knees. 

And when young men became warriors they made them drink deer 
blood. But they do not do this today. This formerly was a strict 
rule. Today we have no warriors. 

And when the White Wolves celebrate their festival they have 
four dogs. This is late in summer. And they tie them against a 
tree. It must be an oak tree. One is on the east side, another the 
south, another the west, another the north. When the feast is over 
they tie the dogs against the tree. This is the business of the cere- 
monial attendants. The leading ceremonial attendant is the one who 
looks after this, and he only. 

Another thing that is still going on: They place the bones west 
of where the ceremonies are taking place. They pile them against a 
tree. This is still their strict belief. They still do so. 

And this is something which they have dropped. It is a rule which 
they used to observe: It is to have women warriors place the kettles 
on the fires, the very first kettle. They were supposed to do so. 
But they do not do so today as there are no women warriors. For- 
merly there were women warriors. And this is how there came to be 
women warriors: When the foes were killed their bodies were brought 
over and the women were made to strike them. These women are 
those whom they called “warrior women.”’ They used to take care 
of the first kettle. And they used to drum. That is what they did 
in the early days. This is one of the things which they dropped 
long ago. 

And in the spring when the strawberries are ripe this is another 
thing they do: Whenever they first see a strawberry they pick it and 
go in the woods to get a mayapple leaf. And they place the leaf on 
the ground and place the strawberry and tobacco on top of it. This 
is another way of making a sacrifice. They do this every year, even 
at the present time. They teach children at the present time how to 
do this. And any gens may do this. It is a rule. 

When blueberries are ripe they do the same thing. That is how 
this one little act of worship is. It is for all gentes. It is strictly 
believed in yet. It is done every summer. 

And when the corn is ripe they all have certain ways: They make 
Indian corn meal which is wrapped with cornstalk leaves. They boil 
that. This is the first little feast after the corn is ripe. And they 
invite six persons. And this is how the invited are seated.? 

And this is the song they use: 


I am feeding you corn; 
I am feeding you corn. 
1 The drawing cannot be reproduced because it is partially unclear to me. What is certain is that the- 


six invited sit in a circle on the north. Opposite them in two lines are the hummers on the south side 
Two ceremonial attendants are east of the invited, one opposite the other. 
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This is an important way in which the people acted: In the early 
days when they used to have wars the men did the fighting and the 
women did the work at home and raised gardens. And even if the 
women had to go a mile or more to fetch water it was their duty to 
do so. And the same with respect to wood: It was their duty to 
get it. While they still had wars they loved their women, but to 
day itis not so. It is different. And this was the rule for the women: 
If they got up in the morning they dressed their hair before cooking. 
This was a strictrule. And itis stillso. Young girls are taught this 
at the present time. 

But there was one thing which was against their rules: They were 
not to dress in finery early in the morning. And they also taught girls 
the same way. The idea was not to die early. That is why they did 
not wear finery early in the morning. And this custom still obtains 
today. 

And there is another strict rule which exists today: They must not 
whistle at night. And they still believe in this, and do not do so. 

Today they act differently, but there is another thing which is 
strictly told to children: If anyone dies children usually get up early 
in the morning. This happens at the present time. Children are not 
allowed to sleep until the sun rises. And when anyone dies they are 
told not to wail. Even children are told not to bawl. And another 
thing: When a death occurs no drumming is to occur till 4 days have 
elapsed. After the fourth day they may drum all they wish. 

And another thing which is strictly against their rules: They must 
not draw any human body on the ground. It is claimed that this is 
a sinful thing to do. This is one reason why they are particularly 
against being photographed. 

And there is another thing which is against their rules: A stranger 
must not attend the funerals. This is a thing which was strongly 
believed in. This is one reason why they do not like to have white 
people attend their funerals; but today they think little of it. This 
generation is changing. 

This is another thing in which they formerly believed: When 
people became ill they were supposed to heat a stone, dig a little hole, 
throw the stone in it, and lie on top of the stone. That is what they 
did in the early days. Once in a while they still practice it. 

And this happened to women: When women lost sight of their 
relatives it was a strict rule for them not to cry out. They might let 
their tears flow. This has been told generation to generation. And 
so far they have kept it up. The only way that makes it possible for 
them to cry out is if they fast: On the fourth day they may cry out; 
but it must be at the grave where their relative is buried. This would 
happen about 3 or 4 o’clock in the morning. And this is the time they 
must use their songs. They do this before any of the people are awake, 
while everything is quiet. This is what they do. The end. 
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KI‘CE'SO’/GI KATEMINAWAWAPTCIN®* 


Neni’w a‘ki’wani"te 4’‘citca‘tc", atpe'cege'siwe'ci'ag*". A‘a‘cki’- 
megu‘'u’wiwitte a‘nawdneni’‘a‘i*tc™. I/na na’/‘k itkwaw a‘wiwe’- 
ne‘sitte"*. Tciwitewl’megu a‘wawene’'siwa‘tce™. A‘tagwagi’‘inig 
ituwiwe’tiwa%te". Nomagi’w uwiwe’tiwa%te ini‘tca’‘ip a‘mawi- 
kiwani*tc". Kabotwe’megu A‘poniketka’netagi wa’ ‘tcigwain™. 
Keya‘apaga‘ipi ki‘ce‘son aiyapotanagigwiinegu’te‘e wi“tcipwawi’- 
meguke‘ké/netagi wa’‘tcigwin"™. A‘ki‘cagu“tci’ta‘atte a‘ki’- 
wani'tc®. Atwa/ni'etc™. 

I'kwa’wa wiina’paimit atkwa'tani’ta‘ate’. ‘A‘cipwawipdno- 
wiydgwa’pe'e wi'mend‘cku’noydég*”*”’, a’ina°te ume‘sota’na‘™. 
A‘ke'tcine’‘ckima‘te™. 

“Nati’, ka’ta wi/nani kiwi'i‘ci‘i‘ci‘kag**”’, a’igucte™. “ ‘A’*ce 
‘i/nowawa’, ki‘inanemegopi ‘win™’. Kitkegya‘tename‘tagopi/megu 
in A‘ci‘i‘cimi’wagin™*”’, 4’igutte™. 

“Me‘tcitiyu’git a’‘ce kete‘ci/menep™"*”’, a‘ina“tci’megu. ‘‘Ini’- 
megu d‘na‘ino’wayag*"* ”’, a‘1‘ciki‘ki‘kima “tei’megu. 


A‘poni/megukigo’‘ii’nowa ‘tei pa’‘cito"*. Na‘ka’“te uwi’wa‘an 
a‘ne'ckigdmoni‘te™. ‘“Ma’na ko’‘sa wii’ “tei me‘to‘sineni’wiyan™”’, 
4/Sna*tcei me’temo’ uta’ne’san®*, ‘“A‘a’*e”, a/initte’, “Awi- 
tagi’* ina kégd’* ki’n i’teyane kiagod’* i‘cika*twaine’mene‘sa ke’- 
napim d4ta’megu ki’na keta‘ci‘aniwi’tane’g a‘ka‘twanegé’mo- 
yan"? 4/%na4%tci metem6‘a’ uta’ne‘san™"*. 

“ ‘Kittepa/netip™**’, kete‘cipenaiyugil yow"*”’, &’‘ine“tei 
metemo‘'a*, A‘ponika/nawitte a‘ke‘tca‘kwini‘te". 


“Ki‘pene’megu ki'cike'ka’nemag 4‘ca/’wigwani wi*tca’wiwaga 
ki‘tpapagamenepwa’megu __tcawi’‘c’!”, a‘i’gowa‘te  utane’*- 
swawan"™, 

Apina’megu  pa’‘citd® utd‘pwagani’/mo‘anip a‘wa’ni‘ka“tei 
nano’ ‘ckw 4’‘awa‘te uwi/wa‘an?". 

Inigd’‘ip inaneni’w A‘me'satu/na‘utte’. Anemi‘ci‘kawe‘tci’megu 
aiya‘pi‘tcina’/‘megu d‘anemi‘a‘ka’wi'e’te™. Kabdo’tw a*me’‘kameg 
a‘ta’‘cine'tawa’te’’. A’niwuttci pe'cege’‘siw 4'a’gd“tcig*®". 
Agonagwii’/nip". ‘O’nip kabd’tw 4‘piwine’mow4a‘tci nanatuna’- 
‘watcig *', 

‘O’n u’wiwan a‘wipima‘katé’wini‘te®. Pe'ki/megu 4‘ke‘tcima‘- 
kata’witte itkwi’w™’*. Apina’megu d‘a‘ka’ni‘*te itkwaé’w anata- 


wii/nemaé*te una/paman™, Pend‘tciyu’ga' anu’ tiwa*tcl mamano- 


gu/nip a/gwi wi'se’nittcin™*. A‘ki‘cagutcitcadei’ “tcini “te a’/‘saiyan 

ukota* upi’‘se‘ka‘i na’‘k ini’megu a‘tcagi’tenig a‘saiyipi’‘se‘ka‘™. 
‘O/nipi kabd’tw  atke'ka’nema*tci katawi. ‘Agwi’ku‘ 

nepo'‘i*tcini ke’népiam™*”, a’‘ine‘te atina/‘patwa‘tc™. A‘ina- 
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THE ONE WHOM THE MOONS BLESSED 


A man was lost when hunting, when hunting deer. He had just 
been married and he was a fine-looking man. And the woman was 
beautiful. Both were beautiful. It was in the fall when they 
married. When they had been married a short time then it is said he 
went out and was lost. Soon he ceased to know whence he had come. 
It is a fact, so it is said, that the reason why he did not know whence 
he had come was because his eyes had been turned upside down by the 
moon. He felt terribly when he was lost. He was missed. 

The woman whose husband he was felt sorrowful. ‘It is because 
you never have ceased saying that you desired fresh meat’’, she said 
to her parents. She scolded them severely. 

“Now do not go about saying that of us’, she was told. ‘You will 
not be thought like this, ‘she is just saying so.’ It will be thought that 
you are telling the truth when you say that of us’’, she was told. 

“Well, I am not lying about you any way”, she said to them. 
“That indeed is what you have kept on saying”’, she insisted on telling 
them. 

The old man ceased saying anything. And his wife scolded. 
“This your father is why you are a human being”’, the old woman said 
to her daughter. ‘‘Yes”, the latter said. ‘Your husband would not 
have grieved over you if something had happened to you, while you 
go on terribly in grieving,” the little old woman said to her daughter. 


“Yet you formerly told us, ‘Be fond of each other’ ’’, the little old 
woman was told. She ceased speaking, as her daughter was very 
angry. 

“Tf I ever find out what has happened to the one with whom [I live 
(i. e., husband) I shall club you both to death”, they were told by their 
daughter. 

The old man even forgot his tobacco pouch when he and his wife 
went away, not knowing where. 

Then, it is said, everyone searched for that man. He was trailed, 
and once in a while they found his trail. Soon they found where he 
had killed game. A deer was seen suspended. For, it is said, he had 
hung it up. And, it is said, the searchers soon became discouraged. 


Then his wife began to fast. 'The woman fasted very earnestly. 
The woman even became skinny, as she desired her husband. While 
they were moving far off she did not eat for several days. Her buck- 
skin skirt was all torn and her buckskin waist also was all torn. 


And, it is said, soon she almost found out about him. ‘Your 
husband is not dead’’, she was told in a dream. She told those whose 
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45 


4tci’mo'a%tel  waewi'si’nittci'i napi’megu a‘kigina’wama‘tec"™. 
‘O’nip", ‘“A‘cawigwa’ni'ckwe”, a‘ci’ta‘a%te itkwa’w™**. 

Kabo’twe na’*ka pe‘ki’megu 4‘ki‘cagu “tcike‘st’yanigi na’‘ina‘", 
“Mana’‘kani wi’‘aiyan"™*”’, 4/ine‘tc ana’ ‘pa‘wa‘tc®. Watuta’- 
wate’. ‘“Ki’nawaw™**: wittca’wiwat iya’* u’wigiw™*”’, 4/“ine“te 


aiina’*pa‘wa‘te™. 
Winaga’* ina neni’w iya’* a‘u’wigi'tc a*awiwa’te’*®. Winaga’s 
in itkwé’w ite’p 4‘a/%tci pend‘tci’megu. Kabd’tw a‘ketci‘tei 


wi‘tciwa’te® a‘pema‘kwaiya’‘inig*". 

Pe‘kiga’/‘megu a‘ki‘cagu “tci’meguke'si’yanig*"*. A’‘natag dya%te 
A‘pege’*canie*". “I’ni’”’, a*ci’taa%te atmi'cata’nemu"te": danemi*- 
cine’‘kyanig a‘ane’mi‘a‘tc". 

‘O’nipi pe‘ku’taénig ite’p a'a’"tc", kimod’*te atwé’pama‘te 
unapamani’tea® = A‘ta‘cina’sa*ko'i’ganitte™. A‘pe’mipi’tigd ‘tei 
neni’w ini’n aiydninat u’wiwan &/‘nawattc.  A‘wi'ca’pend*te 
ikwa’w a‘a‘ca’megu “tei kaki‘ce‘sa’mini‘tci mena’‘ckunon™"™. 

‘O’nip", “Tani‘tca® a‘ciwapike‘kane’miyan aiyo* 4‘a/wiyan™"”’, 
a/*ine‘te ikwa’w"*. 

“Ama‘katawiyanittea’* ”, ai’‘ciwatte™. 

W4’panig**, “Na‘i’ pe‘ki’megu wi'na’‘awinwi,” 4‘1’ “tei neni/w™**. 

Ini/megu 4‘i’‘cikeg a‘na/‘awig*". ‘O’nip 4‘pe’nowa‘tc ai’yapam 
ai/‘awa‘te". Apina’mecu itkwa’w a‘pwawike‘kaé’/netagi wi'‘i‘ci‘alyi- 
‘kwigwan". A‘ke‘ci’giwa‘tciyu’gat. Anawé’nema*te una/paman 
ai‘mya‘ci’‘sanitte. A‘cka’‘tci tepe’*kinig a/“pyawa‘tci wa %tci‘te 
ikwaw a‘uwi’giwa‘te itkwaw d‘ne’pawa‘%tec"™. 

Wapanig a‘nawawa ‘tei ka’*kya‘ag unegwa’nwawan 4‘mi‘catane’- 
mowa‘tec"™. 

‘O’nip ite’p a’‘Awa‘tci neni’w ume'‘sd’tana® 4‘a’winittec™. 
O'sa’ni na’wugu"te atnagape'tkwa’‘sani‘te'*. Ki‘ci’meguna‘ita- 
‘ani‘te, “Na‘i’, a*uptyapani’/meguna’wutig  a‘cime’nwikeg*". 
Ini’megu) me’‘tend'*®. Ma’ni wi’n 4'ca‘kwinawutigin 4/gwi 
na‘i’kegin™*. A‘dni‘dni’gowag i’/ni me’nwikeg*"*”’, 4’ina"te d'sa/n®™". 
“Ni/naiyo* na/‘ina‘’i kiwa’niyani neki‘cagu‘tei’ta’’. ‘Wa’guna' 
wi'mi'tciwandin™'*? Ketkaénetamd’‘iyani pe‘ki’megu neki‘caguta- 


‘pene. MO‘tci’megu ne’pi neta’gawat4*. ‘Ni‘nepd‘i’/megu’, 


nete‘ci’ta‘*. 

“Me‘cemego’na‘i ne’guta* a‘cegi‘cegi’‘cindn ata’megu nemen- 
wimenwi'cin™™. Kabdtwaé' in a‘pya*tcipa’gi‘cigi witckend‘a‘a 
mi‘ci’/tepawapata’niw™**. ‘ “Nete’pineta niya’wi’’, kete‘cita‘®'?’ 
nete’g*¥4*, ‘Pena wApaminu’’, nete’g*™“*. I’n a*wa’pamag**. 
Ini‘tca’ andpamagi ma’n 4na‘tci’moyan"". To'kiyan ini nemen- 
wipemate‘s*. Ke’ya‘apaga’i nepal’yane‘®. ‘Wagunad i/niy 
a‘cawe’siyan™*? Wanato'ka’megcu nepi’nd‘sow™™. Nemi‘cata- 
nem™*, ‘Tni’ku‘i’, nete’‘cita* 4’/‘nawagi kitce’’s"4*%. Neki‘ciyu’- 


gi‘imo’‘ci‘awa. Pe’‘kutaég* apina’megu 4‘wawA‘sini’gwatag 
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son he was, and made them feel somewhat better. Then, it is said, 
the woman thought, “I wonder what has happened to him, by gad?” 

And soon when it was very cold she was told in her dream, “You 
will go yonder.” It was where they had moved from. ‘You will see 
him: the one you live with (i. e., husband) dwells yonder”, she was 
told in her dream. 

And the man lived yonder whither they were going. And the woman 
went thither (but) far off. Soon she came in sight of whence they 
had come, where a little forest was. 

It was very, very cold. Where she was going she saw smoke. 
“That is it”, she thought and rejoiced: she went along where she 
could not be seen. 

And, it is said, at night she went there and secretly indeed saw her 
husband as he was broiling meat on spits. The man started to walk 
in when he saw his wife before him. As she was hungry the woman 
was fed the fresh meat which he had cooked. 

And, it is said, the woman was asked, “How did you know that I 
was staying here?” 

“Because I fasted’’, she said. 

The next day the man said, ‘‘Well, it will be warm.” 

It was so; it was warm. Then, it is said, they departed and went 
back. ‘The woman did not even know that she was tired. Yet they 
were going on speedily. She thought her husband was not fast 
enough, as he was slow. Later on they came at night whence the 
woman had come and they slept where they stayed. 

The next day the old folks saw their son-in-law and were glad. 


And, it is said, they went where the man’s parents dwelt. When 
he was seen by his father, the latter hung his head. After the latter 
felt easier, he said to his father, ‘‘Well, to see each other in good 
humor is very good. It is the only way. But this, seeing each other 
in a drowzy way, is not good. Saying funny things is good. As for 
me, when I was lost I felt terribly. What, pray, was there for me 
to eat? When I regained consciousness I was terribly hungry. I 
even desired water. ‘I shall indeed die’, I thought. 


“When I was lying down somewhere, I lay down comfortably. 
Soon then a little bird who seemed to have a fuzzy crest on its head 
came and alit. ‘Do you think, “I own myself?’”’’ it said to me. 
‘Please look at me’, it said to me. And I looked at it. When I 
looked at it it was exactly as I have said. As soon as I woke up, I 
felt as well as possible. It is a fact that I had slept. Where was the 
hunger I had felt? I felt healthy, without a care. I was proud. 
‘That’s it’, I thought as I saw the moon. For I had had a vision of 
it. The night was so cold it even sparkled. And I knew what the 
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a‘ki‘cagu ‘tcike'sitepe‘kig*"*. Neke‘ka’nemawagiga‘nape‘ a‘ciwi’- 
‘sowa "tei ki’‘ce'sg*"*”’, a/ina‘te dtsa/n™*. “ *O’, °6’”, a igu*te™. 

“Taowata’*: i’n (A ki to le) 4‘a’mi‘a’mi*%tci me‘to‘'sa’neniw™**. 
Inigd’* &*tagwa’tagwag*"*. 

“Wapenawiki‘ce’‘s*“* (No le no le): i’n 4wapipepog*": a*wapi’- 
megu‘ago‘agoni‘kiwig*". 

“°O’ni Ke'tcima‘kwiki‘ce’‘s"“* (Ti se mi le): ini pe‘ki’‘megu 
i‘ke‘sike’‘siyag*"*. 

“Toaoima ‘kwiki’‘ce‘’so‘“* (Tte ni we): i’ni pe’‘k a‘wi‘sawi'sage’- 
‘siyag*"; a‘kuta*tcime‘tci ma‘kwipana‘ca’‘é‘ag*". 

“°O/ni Tcigi/nemetas (Se lo we, Sepowai’ta): ndta’gi'itas 
ita‘swinemegu"tci manetowa'. Ini wa’“tci te’ka‘su‘tci ‘Tag- 
wani’‘a’ a‘tagwanig*", Ini na’‘*k ayig uwi’son™". 


“°O’/ni Papo'kwi'a (Ma tta, Ma‘te*’): papd’‘kwini wi'na’‘awig*". 
Ini wa’ “tci te’‘*ka‘su "te". 

“°O/ni Pa’patkwa'a (Ipa’n™*, I la na): me‘tegd’/n i’ni wi'pa’- 
‘kwanig*'*, Me‘to‘sdine’niwag i’n 4‘anega‘ko‘kawa‘te", a‘a‘ci’ga- 
wa'te uwige’wawan"™, 

“°O’/n Apaimi’/ne‘kita (Mit**, Mi a): dmi‘amitcig in a‘poniponi- 
wa‘tci me‘to‘sinéniwag*". 

“°O'n A‘kitkawiki'ce’swa (Tcd’n™*, Tto na): 4 ‘a‘kita‘ki’‘ka- 
wa‘tci me‘to‘sine’niwag*". I’/ni wate i‘cite’*ka‘su%tce", anegwa- 
“tci‘a/mowa te uta‘ki’/wawan"™". 

“O/ni Pena’/wiki'ce’swa (Tconai’’“*, Tto na ya): Nawipena’- 
wiki‘ce’‘s”**, 4‘nawipenawi’g*". 

‘“‘*O’ni Nipeniki'ce’‘swa (Agi’st*®, A ki sta): ’n 4/‘nipeg*'. 
I’n a'tcigi’megunipe’g*", teai’gi kigd’* in a*ki‘cimamaé“teiwiki’- 
‘cikeg*'*. 

““*O’/n Amanowiki'ce’‘swa (Sepite’mipi‘’, Se li te mi le): in 
a‘amanowa‘tcl pe‘cege’‘siwag*"*, 

“°I’n a'ci‘cite’ka’‘sowa“te". 

“Wi'sa‘ka* a‘tanwiw4’tiwa‘%tci manetowani wi'ta‘ci’nigw4ni ki’- 
‘ce‘so', ‘O’ni manetow"**, ‘ma’na wi‘awaga peni’w**’, A‘ci- 
wa‘tcip™. 

““*O’/n pena’w a‘nene'ckiga*tea'cka "tc". 

“ *A*ta‘switcitiya*tel wi'ta’‘cini"tci ki’‘ce’sd°!*.’ 

“Pena’w a‘pya‘teitiyagapate"™. 

“« “Agime’‘*konig®'*’, 4i’/‘ciwa%tc", ‘uttcitiyat*. Negu’ti pena’we 
i’ni wi'ta’‘ciwa"tci pepd’ge ini’/megu wi'ta’‘ciwa‘tc" ’, a1’‘ciwa%te™. 

“ ‘ Rowikana’/g™™4", a5/*ciwa tei Wi'‘sa ka’. 


“ Tnima’‘megu a‘ki‘cawiyag*”*’, a‘i/‘ciwé*tci manetow dne’ta‘. 


c 
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moons (months) were called’’, he said to his father. ‘Oh yes’, he 
was told. 

“Tagwata’'a (October): then is when the people move away. It 
is then fall. 

‘“‘W ipendawi-month (November): then it begins to be winter; there 
indeed begins to be permanent snow on the ground. 

‘‘And the Great Bear month (Ke‘tcima‘kwi-, December): then it 
is very cold. 

“The Little Bear month (Tcagima‘kwi-, January): then one suf- 
fers from the cold; the young bears are tested. 

‘‘And Opposed By All (Tcaginemeta, February): it is one which 
is short (in the number of days) as it is opposed by the manitous. 
That is why it is called ‘Tagwani‘a’ (Hard Crust), because there is 
hard crust on the snow. That also is its name. 

“And Half and Half (Papdtkwita, March): It will be warm part of 
the time. That is why it is so called. 

“Then Bark Works Out (Papa‘tkwa‘a, April): Then the bark may 
be peeled from trees. Then the people seek barks and build their 
dwellings. 

“Then Apdmine‘kita (May): Then the people who had moved 
away camp (i. e., settle in their summer quarters). 

“Then Farming-month (A‘ki‘kawi-, June): Then the people farm. 
That is why it is so called, because they hoe their lands. 


“Then Summer-month (Pendwi-, July): It is Middle of Summer 
Month when it is the middle of summer. 

“Then Harvest-month (Nipeni-, August): Then itis harvest. Then 
everything is harvested, then everything has matured. 


“Then Rutting month (Amanowiki‘ceswa, September): Then the 
deer rut. 

“That is how they are called. 

‘Wi'satkata and a manitou were quarreling as to how many months 
(moons) there should be. And the manitou said, it is said, ‘I shall 
use this turkey.’ 

‘Now a turkey stood there with its tail spread. 

“The months will be the number of its tail feathers.’ 

“The turkey came, standing with its tail (spread). 

‘Count these tail feathers’, he said, ‘In one summer there will be 
just as many (months) and in winter just as many’, he said. 

““ “No indeed’, said Wi's‘aka‘a. 

‘We have now already made our plans’, said the one called ‘a 
manitou.’ 
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“ *Alowi’, aiciwa%tei Wi''saka’*’. ‘Ni/naku"tei ni/‘a“tci- 
m™*’, 4%/‘ciwatte®.  ‘Kinaiyu’mani ki/‘a‘tcimu wa/“tci witma- 
naiwa‘te icitai‘a’/wanadn"" ’, 

“<O/ nitattcim™*’, ai/‘ciwa‘tci ma’netow™*®. ‘Me‘ce’megu 
kikiwitawa‘sa pena/winig*®*'; pe’ponige me‘ce’megu ta‘cimama- 
‘katawiwa's** ’,ai’‘ciwa%tc", ‘anemime‘to'sine’niwag*", Ini nina 
wima’naw9%tei wa/*te i‘citaé’‘dyani ki’‘ce‘sdg*"*’, 4’tine*tci Wi’- 
‘satka’s®, In a/inettc®. ‘Wa’ 4tci “Keki‘cd’wipen™*” ‘i’/nenan™*’, 
a/ine*te1 Wi’‘sa‘ka*. 

“°Onip*, ‘nina na/‘kani wi'ke‘kine’miyan  A‘citd’‘ayan™*. 
Agwiga’* a‘cimy4’netegi wi‘ine’nanini ni’n™*. A‘ci/megumenwi’ge- 
nigi netenéi’nemaiw anemime‘to‘sineniw”’*®. A‘ce’ mani ni’n 
i‘tcina’wamag i/ni wa/‘te a*cimenwi’genig indnemag*", 
Kwagwind'a’ mana. Agitamu’gu ta‘se’nwi ketagi‘sigiwéy4ni: 
wi'ta’‘ciwa‘tci negu’ti pena’wY*’, 4%i’‘ciwi‘te. ‘Inima’* kin™*. 
Ke'tena’ mana tipwi’w“*. Negu’ti me‘tciyawe ku’twa‘ciga 
‘d/ni negu’ti pepd’nwe ku’twa‘cig***. *O/ni negu’ti ke'ka’twe ‘i/ni 
meda’‘swi ni’‘cwi wi'ta‘ciwa‘tci ki’‘ce‘'sdg**; menwita’sw in™*. 
Ke'tena’megu A‘pi’‘tcikeg i’/ni ne’‘ki witpemipaipenawig*". ‘O’ni 
me'‘to“*tci’megu nomagiwe wi’ ‘pepog™* Agwi’kigo'i wi'ki‘ci’kegini 
pepo’g**. Na’‘ka me’‘sétéw uwi/y4‘a‘a wi'ne’pa‘tciw™*. Wi'cag- 
winemowa “teal kenwi’‘ci wi‘pe’pdnig*". Ke‘si’yanige mane’megu 
teiga‘tei’‘s**, I/ni wi’na nanomagiwe’megu pe’ponig**, me*ceme- 
go’na® uwi’ya‘i‘a titéipa‘kwipemeneti‘su‘sa ndne‘ka’nipepd’n™™. 
[/ni wi/na manani’te peponiki’‘ce’so'i maigwié'megu awi’t u/wiya'a 
tagu’‘sa nano’ “tei kiwité‘a‘a nano’ 4tci mi’ “*teipa®. Ma’na na’‘tk 
Anemime'‘to‘sé’neniw ini/megu  4dmi’‘cawi‘te'. Wi'‘mitci*tci 
wi'‘ki‘ci‘setati‘su“tci me‘cemegona‘i kigd’*'. I’/n a‘cininata’pwa- 
yan"™*, J’ni’, 4/‘ine“tci ma/netow™**. 

“Mandéni ‘in 4‘i‘cimenwi’/netagi ma’netow Aniwe’niwit**. 

““Tni/kut a*cime’nwikegi ma’n™*’, ina’ 4tcimow"**. 

“In Atcike'ka/nemag*", and’‘s*; ini pya‘tcinad“tei/moyani 
me‘to“tci’megu kenaé’ta pya‘tcind‘tcimo’‘endn  aiyapdtanagi- 
ewa'igigé’'. Ki’‘ce'sdgi kitci‘aiya‘teimo’‘iwa‘te i’n a‘ndéyapanagi’- 
gwinig*", atke‘kinetaman 4‘kiwa/niyan &‘pe’noyan"". J’n a‘ca/wi- 
yan a4na‘tcimo’tendn®™*, anod’s*®. I/n atkwi’‘tc”’, a’tine"tei 
pa’‘cito*s® 
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‘No’, said Wi‘sa‘kii‘a. ‘For I shall have something to say’, he 
said. ‘And you will have to explain why you desire (the months) to 
be so many.’ 

‘Oh, I shail explain’, said the manitou. ‘In summer they might 
simply live peacefully; and in winter the future people might fast’, he 
said, ‘That is why I desired the months to be many’, Wi'sa‘ka‘a was 
told. So he was told. ‘It is why I told you, “We have already 
made our plans’, Wi‘sa‘tki‘a was told. 


“Then, it is said, ‘Now you may learn what I think. I shall not 
say anything evil to you. I wish the future people what is good. 
Simply because I am related to them is why I wish them what is 
good. This is a chipmunk. Count how many stripes there are on 
its back: (the months) will be so many in one summer’, he said. 
‘Now youhaveit. This one certainly tells the truth. In onesummer 
there will be 6 and in one winter there will be 6. And in 1 year there 
will be 12 months; that is a good number. Surely indeed as many as 
that it will continue to be summer. And it seems as if it would be 
winter (but) a short time. Nothing will mature in winter. And 
every little thing will be cold. It will be unwilling indeed for it to 
be winter very long. If it were cold many might entirely freeze. 
Now if it were winter for a very short time, then anyone might take 
care of himself throughout the whole winter. Now if there were 
many months of winter perhaps no game animal would be plentiful 
nor in existence. The same thing would happen to this, the future 
people. They would have to store away anything to eat. That is 
the truth I tell. That is all’, the manitou was told. 


“Many a one called a manitou favored it. 

“« “That indeed is the best way’, he said. 

“That is what I know of him, father; it seems as if you had seen 
what I have narrated and my eyes were turned upside down as I 
have narrated. As soon as the moons (months) instructed me then 
they turned my eyes right side up, and when I[ regained consciousness 
I was lost and came home. I experienced what I have told you, 
father. That is all’, the old man was told. 
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Linauistic Notres on THE InpIan Text 


There has been so much discussion of Fox linguistics that it is only 
necessary to translate a few words, and to add a grammatical note in 
order to make the Indian text intelligible to the professional student: 
Agitamu’gu count them (inan.). 74.14. 

Agime’‘konig*"* count them (an.; contraction of agime‘ku and 
inig™'*), 72.38. (agi count; m-intsr. with animate, -t instr. with 
inanimate object.) 

i‘amanowa‘ci when theyrut. 72.30. (Stem 4mano-rut, be lustful; not 
Aimanowi- as given by me previously; -wi- [-w-] is the element dis- 
cussed by me on several occasions.) 

itaswanemegu “tei is opposed by. 72.12. (The initial stem is a‘sw-; 
-ine- is well known; compare Cree aswéyiméw, he guards against 
him.) 

A‘anega‘ko‘kiwa%te® they seek bark. 72.17. (-‘ké- is the common 
auxiliary.) 

ai‘anemi‘a‘ka’/wi'e‘tc" they continued to trail him. 68.31. (anemi- to 
continue; a‘kawi- to pursue.) 

4‘ani‘ani’gowdg(i) when funny things are said. 70.32. (See dnigi- funny, 
p. 627, Fortieth Ann. Rept. Bur. Amer. Ethn.; the combination of 
this and -wa- sound, yield dinigow4-; strictly, the chronology is 
pre-Fox.) 

a‘upiyapani’meguniwutig(i) seeing each other in good humor. 70.30. 
(upiyani is clearly connected in some way with upi- happy.) 

i‘ke‘ci’giwa‘tciyu’gil yet they were going along speedily. 70.23. 
(Cf. p. 632, Fortieth Ann. Rept. Bur. Amer. Ethn.; also p. 180, 
Bull. 105, Bur. Amer. Ethn.) 

a*kitcagu “tcike* sitepe‘kig *" the night was very cold. 72.1. (Purely 
rhetorical for ke‘si-.) 

i‘kitcimam4*teiwiki'ciki‘cikeg*" it has certainly ert 12:27, 28. 

(mimé‘tei certainly?) 
i‘kuta*teime‘tci they are tested with cold. 72.10. (The first stem 

is ku- try, test, with postverbal -t- -tci-; the second stem is -a- cold, 

with postverbal -t- -“tci-; cf. nepa‘tci- be chilly, siga‘tci- freeze, 
teaiga“tci- be entirely frozen, etc.) 

ai‘kwié'tani’ta‘a%te'* she felt sorrowful. 68.9. (The first stem is 
kwia‘tan-.) 

i‘tagwa’tagwag*" it is then fall. 72.4. (Itis obvious that tagwagi- 
be fall is related in some way.) 

i*tagwanig*'* there is frost with a hard crust. 72.13. 

a‘ta‘cina‘sa‘ko'i’gini‘te* he was there broiling on aspit. 70.14. 
(Compare dna‘sa‘kuhawatc! they roasted his flesh on the spit, 
Jones’ Fox Texts, 92.5.) 

a‘ta‘cine‘tawa’te‘** where he had killed game. 68.32. (For ne‘taw4- 
see Fortieth Ann. Rept. Bur. Amer. Ethn., p. 289.) 
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A‘ta‘switcitiya‘tc as many tail feathers as it has. 72.36. 

a‘nagape‘kwa"‘sani‘tc* he dropped his head. 70.29. (Compare 
nagape‘kwapi-, p. 642, Fortieth Ann. Rept. Bur. Amer. Ethn.; 
and a‘naganigwa‘sa“tc' he dropped his eyelashes.) 

ai‘pe‘cege‘siwe‘ag*'* he was hunting deer. 68.1. (Of similar construction 
is °ma‘kwe’‘ci‘agi he was hunting bears; pe‘cege‘siwa deer, ma‘kwa 
bear; presumably the same as -e'ci- chase, with -‘w- instr. for 
animate object and -‘- for inanimate object; probably intransitive 
-e‘ci- in a‘tagwage’‘ciwa‘tc' they were camping in the fall [for 
which cognates exist in other Algonquian languages] is related.) 

ai‘pema‘kwaiya’‘inigi where there was a little forest. 70.9. (The 
form is a rhetorical one, and an obviative; the evidence of Ojibwa 
makes this clear; see also §18 of the Algonquian sketch, Bull. 40, 
pt. 1, Bur. Amer. Ethn.) 

i‘mya‘ci‘sani‘tc** he was slow. 70.24. (The literal meaning would 
be, he ran badly; a specialized meaning is to be seen in myA‘ci‘sAwi 
it lacks a keen edge; the stems have been explained.) 

a‘wawA'sinigwatag it sparkled; it shone like an eye (?) 70.45. (This 
establishes wA‘si-, not wA‘se-, as the principal stem; for the rest note 
Pa‘citénigwa Old Eye, a personal name.) 

i‘waipi/megu‘ago‘agoni‘kiwig*" there begins to be permanent snow 
on the ground. 72.5, 6. (Notice that we have a reduplication 
that belongs in §25 of the Algonquian sketch; see agoni and -ki-, 
pp. 624 and 635, Fortieth Ann. Rept. Bur. Amer. Ethn.; cf. also 
Agona snow.) 

a‘wi'sawi‘sage’‘siyag *"* one suffers from the cold. 72.9,10. (Wehave 
a case of reduplication which belongs in §25 of the Algonquian 
sketch; wi'sagi- and ke‘siyagi are combined with haplology.) 

Anawa’nem4“tc she objected to him (?). 70.23. (The word is trans- 
lated on the basis of Ojibwa nindanawanima I object to him.) 

dinegwa “‘tci‘a’mowa‘tc they were hoeing them. 72.22,23. (Since my 
notes give inegwa‘tci‘amdgi, 4n- must be read; the evidence of 
Ojibwa, however, points distinctly to 4‘n-.) 

inemi‘cine’‘kyadnig where she could not be seen. 70.11, 12. (The 
translation is one of convenience; the stems anemi-, i‘ci-, ne‘ki- are 
clear enough; we have a rather peculiar composition of ne‘ki- and 
the inanimate copula -y4-.) 

dinemi‘ci‘kawe‘tci he was trailed. 68.30. (The translation is one of 
convenience; the stems anemi-, i‘ci-, and the instr. -‘kaw- are 
easily recognized.) 

u‘tcitiya* his tail feathers. 72.38. (My notes are insufficient to 
elucidate the syntactic and morphological peculiarities. [Cf. -tiya- 
rump, tail.]) 

alyapotanagigwadnegu’te‘e his eyes had been turned upside down 
by. 68.6. 
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alyapotanagigwi'‘igiga‘i my eyes were turned upside down. 74.33, 34. 
(This and the preceding word may be considered together: aiyap6t- 
is a reduplication of apot- for which see p. 623, Fortieth Ann. Rept. 
Bur. Amer. Ethn.; the Cree correspondent to the latter, with the 
same instrumentals, has an apparently more specialized meaning; 
incidentally it may be added that the t is presumably postverbal, 
and not an integral portion of the stem.) 

ketagi‘sigiwdy4ni stripes on the back. 74.14. (My notes do not eluci- 
date the posterior portion; note however ketagika‘ka‘a striped 
breast.) 

ketaniwi’taneg(u) you carry onso. 68.21. (This is purely rhetorical 
for ketaniwi-; the stems are aniwi- and tanego-.) 

tcdga‘tci’‘sa* he might entirely freeze. 74.23. (See under atkuta‘t- 
cime'*tci. ) 

tagu‘sa he, she would be plentiful. 74.26. (The translation is based 
on Poweshiek’s paraphrase and the evidence of Cree and Ojibwa; 
apparently related to tagwi-.) 

ai‘nene‘ckigé‘tca‘cka‘tc™ it stood with its tail spread. 72.35. (The 
medial portion is unclear; ne‘cki- spread, -‘ck4-, -‘cka- is the com- 
mon auxiliary.) 

noté’ei'itat short in numbers. 72.11. (Translated on the basis of 
Cree no‘té- deficient, short of, Ojibwa nénda- deficient, short of; 
also my own notes support the meaning; the posterior portion 
needs no elucidation.) 

papo’‘kwini half and half. 72.14. (Thisis a compound of papd‘kwi 
and ini; papd‘kwi is a reduplication of pd‘kwi-; for the specialized — 
meaning of the latter compare the personal name Pd‘kwima‘waiwa 
Half-Wolf.) 

me‘tciyawe the warm half of a year. 74.16. 

mi‘ci’tepiwapataniw™** it (an.) seemed fuzzy on its head. 70.39. 
(Purely rhetorical for mi‘ci-.) 

wi'na’‘awinwi it will be warm. 70.20. (For convenience wi‘na’- 
‘awig*!*, 72.14, it will be warm, 4‘na’‘awig** it was warm, 70.21, 
are listed here; the loss of terminal n before -gi is because original 
-nk- becomes -g- in Fox; my notes indicate aw as opposed to aw 
of the text.) 

wi‘pa’‘kwanig*" the bark may be peeled from. 72.16, 17. (Ojibwa 
indicates pa‘kwan- as opposed to the text.) 

The text at 74.26 contains a wholly anomalous form kiwita‘a‘a 
which must be a potential subjunctive as it is coordinate with tagu‘sa. 
In rather vague way it recalls the none too clear potential subjunctive 
in -né‘a. (See Bull. 72, Bur. Amer. Ethn., p. 70; Bull. 95, Bur. 
Amer. Ethn., p. 39; Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 287, 
347, 349, 494). 

The combination man4ani at 74.30 is simply mane-+ini. 


WHEN THE WAR CHIEFS WORSHIP THE WOLF 
SECTION 1 


Now the one who was blessed was Kepiyomaiwa who was a member 
of the War Chiefs gens. This is what happened to him. When he 
first began to think of himself (he realized that) he was wretched. 
“How, pray, may I learn something?” he thought when a boy. From 
then on he began to carefully examine himself, and he thought about 
all his relatives, and his chiefs, and the children, and finally all the 
people. Verily at that time he thought of the Spirit of Fire. ‘This, 
probably, is how I might learn about my life’, he thought. And 
so, it seems, he started to pick up ashes, and gave the Spirit of Fire 
a smoke of tobacco, and he began to tell the Spirit of Fire how he 
felt that he was wretched and all the reasons why he went about 
wailing. After, it seems, he had told him all that he felt, then, it 
seems, he started to go out, and went about wailing. He wailed 
toward the east. At night he came back. And in the morning he 
wailed toward the south; and at night he came back. Thereupon the 
next day he walked to the west and went about wailing continuously ; 
and at night he came back. Thereupon the next day he went to the 
north, and he wailed all day. And all the time he did not eat. He 
spoke all the time for 4 days, and for as many days he spoke of his 
wretchedness. And every time he lay down he said blindly, “Oh 
ye manitous!”’ though he did not know who the manitous were. 
Then he would eat. Sometimes he did not eat for 10 days. He 
continued to fast this way for 10 years. At that time, verily, he 
learned what he desired about life, and everything. Yea! It was 
even a fact that there were manitous. And for the first time he saw 
that he himself was possessed of the nature of a manitou. He saw 
the entire extent of the earth, and he saw clearly all the size of the 
sky as it hung. It was a fact that the manitous were many. ‘This 
earth and sky were full of manitous. That is what he saw as soon as 
he had been blessed. Verily the manitous were everywhere. Indeed 
even he himself was possessed of the nature of a manitou. He for 
the first time saw how he was after he had blackened his face for 10 
years and had starved himself. And for this length of time, surely 
10 years, he went about wailing. He felt very certain and felt 
wretched. That is why he did so. And it is why he did not become 
discouraged during 10 years. And he first was blessed by a wolf 
and was first spoken to by him. It was a wolf who first paid atten- 
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tion to him as he wailed in wretchedness. ‘You will see everything 
of which you have thought, both what you thought today when I 
took pity upon you and what you thought when you did not know 
the manitou”’, he was told. 

Verily yonder where he was first spoken to, there was a large lake 
called Menapi‘tawa‘i. The Meskwakies first came there when they 
came from across the great sea. Yonder also is where he was made 
to—(? e ta disilwee tti). That verily is why he felt so badly when 
he felt he was wretched. He was addressed at the northeast of (this 
lake). 

(The wolf) began to lead him about where the manitous were, the 
representative manitous. (The wolf) said to them, “I bless this the 
future mortal’, he said to his fellow manitous, ‘‘I bless him indeed in 
the exact manner he desired’’, he said to his fellow manitou, “because 
he did not know his chief who kept a fire for (i. e., had a town of) all 
who exist as mortals’’, he said to the one to whom they first came. 

“And he also does not know how his life will extend. He desired 
that his life should continue as long as there was daylight. Therefore 
I blessed him that his life should be so. I blessed him with all that 
he desired”’, the wolf said to his fellow manitou, the manitou who sits 
fixedly in the east. And he also began to tell him that he blessed 
Kepiyomawa. The latter accompanied the one who blessed him and 
led him around. And so eventually he (Kepiydmawa) was spoken to 
(i. e., blessed) in the same way. 

Whereupon he was also Jed to the south, and yonder the story of 
what he desired with regard to his life was told. And the manitou 
who dwells in the south was told, ‘‘We bless this mortal” (this mani- 
tou) was told by his fellow manitous, ‘‘we are not sufficient in number, 
for two of us blessed him’, he was told. And he (the one blessed) 
was told then by the manitou who dwells in the south, ‘I shall not 
bless this one whom ye have blessed any differently”’ (the southern 
manitou) said. ‘I also shall bless him’, he said. ‘I also shall not 
bless him differently. As ye have blessed him, I shall bless him’’, 
said the manitou who dwells in the south. ‘‘As he desires also a 
good life, his life shall be that way’’, he said, ‘‘as he desires to live to 
be old, I have granted it to be so. For he desired it to be so.” In 
turn he addressed him. ‘These (manitous) who had come to their 
fellow manitou in turn were addressed, ‘‘Now as many as we are, 
we shall not speak truthfully G. e., our blessing will not be valid). 
We must go yonder to the west and tell there of his life.” 

And he began to be led to the west. And then they were four. 
They went and entered where (the manitou) who sits in the west 
dwelt. And the story of his life was told again. ‘Ho, we at last 
bring this person whom we blessed because he wailed wretchedly as 
he did not know how his life would continue to be in the future. 
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Therefore we blessed this our grandchild’’, he (the western manitou) 
was told by his fellow manitous, ‘‘that verily is why we bring him. 
And you must bless him in whatever way you desire. We ourselves 
have already spoken to (i. e., blessed) him. We have extended every- 
thing when we blessed him’’, he was told, And he (the western 
manitou) spoke telling how he blessed him, and said to them, “‘T shall 
not bless you any differently. As these indeed your grandfathers 
bless you I shall bless you. I shall not bless you differently than 
exactly what you desire regarding your life. For I was remembered, 
and when pity was taken upon you, you were brought to me. And 
this: I extend to him as much power as I possess. I do not with- 
hold anything from him”’, he said. ‘‘I indeed extend to him as much 
power as I possess, all of it. I will bless with life each one of the 
mortals upon whose beings I took pity. Now this person upon whom 
ye had compassion surely blessed his body by continually wailing for 
10 years. I shall not be able to bless him as I am but one. Verily 
today when you came, you were four. How shall I think not to bless 
him? Verily it is well that we bless him. We please him as he did 
not think uselessly. That is how our grandchild thought. But now 
as many as we are, we are not enough. Verily we must again go 
where (the manitou) dwells who is in the north, and tell about his 
life. We have not yet come to a decision over our grandchild. 
Therefore we shall go there and come to a decision regarding him.” 

Thereupon they departed. And indeed (the western manitou) 
accompanied them. So there were five. They went to the north 
and brought in the one whom they had blessed. And they came to 
the place where they were leading him. And again they spoke to 
their fellow manitou there and began to address him. They did not 
speak heedlessly to him. Surely in the order they blessed (Kepiy- 
omawa) was the order they spoke to him. The one who spoke first 
to (the northern manitou) was the one who first spoke to (i. e., 
blessed) Kepaiyémawa. Thereupon the one who blessed Kepiy- 
omawa the second time spoke to him. And indeed all spoke in order 
to their fellow manitou who dwells in the north. Verily this wolf was 
the one who spoke to him first; then (the manitou) who dwells in the 
east, the one who dwells in the south, and the one who dwells in the 
west. That verily is the order in which they spoke to him. There- 
upon (the wolf) said to him: ‘‘We bring this person whom we bless. 
Verily as many as we now are is not enough. That is why we bring 
him.” That is what the one who spoke first to him said to the 
(manitou) who dwells in the north. ‘Verily you must help us. 
Verily if you agree to this then whatever way we bless our grand- 
child will be valid. In vain we have told him how we bless him. We 
have extended to him all the power we have.’”’ Therupon verily 
(the northern manitou) said, ““How can it be that I also would not 
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bless him? I also will bless our grandchild.”” Then he said to his 
fellow manitous, ‘‘I would like to listen to you (and learn) how 
you have blessed him.” 

SECTION 2 


These indeed are the ceremonial attendants whenever the wolf hide 
is exposed: A member of the Wolf gens is indeed the head ceremonial 
attendant, and a member of the Bear gens. The Td‘k4an is the leader 
and the Ki‘ckd next. This is their way. Chickens, a hog, ducks, 
anything except dogs (are what they eat). 


(1) Where they scald the chickens. After they have had their evening meal 
then they pluck them.! 

(2) (The chickens) hang over the center of the fire at night. When the cere- 
monial attendants who work come early in the morning they are supposed to be 
always standing. These ceremonial attendants, both Té‘kans and Ki'‘ckés, 
invite anyone they wish. 

(3) This is where the Ki‘ckds are seated. 

(4) This is where the To‘kans are seated. 

(5) And this is where the sacred pack is placed on top of a little matting. 
There is no mound of earth. 

(6) Where the drummer sits down. (The person chosen) is not fixed. 

(7) Those who rattle the gourds. 

(8) A Ki‘'ck6 woman. 

(9) A Ki‘ck6 woman. 

(10) A T6‘kan woman. 

(11) A To‘kan woman. There are no fixed rules as to gentes. 

(12) Where the Ki‘ckés dance (?). 

(13) Where the Té‘kans dance. 

(14) Where the kettles hang and where the fire is. 

(15) Where the women who belong to this gens are seated. 

(16) Also this is where women sit. 

(17) Where the drum is put in order. The Ki‘ckds are on the south side and 
the Td‘kans on the north. 

(18) Where the director sits, the one who tells what they shall do. 

(19) Where the head singer sits, who starts the songs. 

(20) Where the bones which are left over are piled up. 

(21) Where the flutes are placed. 


They (two) ceremonial attendants untie the drum. The little keg 
is placed under the bench. 

The sacred pack is displayed all this time. Only the wolf hide is 
in it, 

In this ceremony no puppies are placed (by the sacred pack). But 
in other ceremonies they are (so) placed. 

Maple sugar, strawberries, and watermelons (are suitable foods), 

The upright poles are painted at the height of the breast of the 
painters. And they are painted green. 

Only recently have (the men) worn coats (in these feasts). Long 
ago the Td‘kans painted themselves black and the Ki‘ckés painted 
themselves white. 


1 See fig. 1. 
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Figure 1.—Summer performance of ‘‘When the War Chiefs Worship the Wolf.” 
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They are supposed to finish before sundown. 

In the north was where this person was blessed. 

The third time the speaker speaks he tells the details of what way 
they sacrifice (the food). He prays for life and that their gens be in 
health. 


Ww 


E 


Fiaure 2.—Winter performance of ‘‘When the War Chiefs Worship the Wolf.”’ 


SECTION 3 


(1) Where they scald the chickens. There is only one ceremonial attendant.? 

(2) Here is where the offering hangs. 

(3) Where the singers sit. They do not use a drum in this ceremony and 
women are not participants. 

(4) (Where) those invited (sit). 

(5) These are smokers who are invited. They do not untie the sacred pack 
in winter. 

(6) Where the gourds are placed. 

(7) Where the speaker sits. 


3 See fig. 2. 
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These eat once. Anyone may eat. Also red leaves may be offered. 
This is when it is winter. 
SECTION 4 


(This) is what is said in worship, and it is how the manitous, first 
the Spirit of Fire and then He Whose Eyes Bulge In The Smoke-Hole, 
are addressed in such worship. 

“Your fellow manitous have placed you (two) here to correctly 
interpret to the manitous whatever our grandchildren continue to say 
(i. e., pray) to them, and to correctly report to them (our grandchil- 
dren’s) tobacco, and also to whom their kettles (of food) are dedi- 
cated. And now I shall address you, my grandfather, Spirit of Fire, 
and you Who Are In The Smoke-Hole, when we worship the manitous 
today, we who belong to one gens, as we pray that your fellow manitous 
whom we worship shall bless us. Wherever we are you must bless 
your grandchildren with health and whatever span of life you have 
set for them. That is what we ask of our grandfathers—life. And 
moreover they must will away disease from us, and the chief as he 
kindles a fire for (i. e., has a town of) his men, his women, and his 
children. And moreover if anyone from without shall talk against the 
chief’s fire (i. e., town), he shall instead curse himself if he does not 
cease talking against our chief. And moreover (we ask for) that which 
the one who bestowed the blessing placed last, namely, one slice. 
And also your fellow manitous have empowered you to bless every one 
of your grandchildren. Verily you also must take compassion upon 
us, my grandfather, Spirit of Fire, and you Who Lie With Your Eyes 
Bulging In The Smoke-Hole. In as many ways as we pray, you must 
think of us, and you will think of all of us who thus worship our 
grandfathers. You must bless us with life. (You will will away) dis- 
ease. The chief’s fire [1. e., town] (shall rest peacefully). Whoever 
from without speaks evilly against the chief’s people (shall be unsuc- 
cessful). And also (the manitous) did not bless (our venerable one) 
for a short time. They blessed him until this earth lies old, when they 
took compassion upon him. And the manitous set their blessing for 
the one upon whom they took compassion for as long as up to the time 
when the sky hangs old. And (we ask for) one slice which (the mani- 
tous) gave as their last (boon to the one whom they blessed). That, 
it seems, is as many ways as you blessed the one upon whom you took 
compassion. And he wailed fearfully in wretchedness as he was 
wretched. He wailed and went about blindly with open hands that he 
might learn where the manitous were. ‘Have compassion upon me, 
my grandfathers,’ he went about wailing (offering) his tobacco. That 
is what we pray for. My grandfather, Spirit of Fire, and You Who 
Dwell In The Smoke-Hole, you (both) must correctly interpret (the 
prayers of) your grandchildren to those who are worshiped. You 
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(Who Dwell In The Smoke-Hole) know (each) inner thought. You 
kaow what your grandchildren think. Therefore you (both) will not 
fail to tell for them what they ask of their grandfathers, the manitous 
who bestow blessings as they worship them. You must not fail to 
tell (this) for them; that is what we say to you.” 


SEcTION 5 


“So he has done well today while it is daylight in worshiping his 
grandfather, the wolf hide, who bestowed the blessing. For he 
recognized that he did not know what would become of himself even 
the next day. That verily is why he acts as he does. Verily our 
chief pleases us all collectively in speaking for the entire extent of 
the fire (i. e., town) he guides, when worshiping. And we who 
belong to the War Chiefs gens are pleased for that exact reason. 
Men and ye women! You please us in coming here where our life is 
narrated, and in not refusing those whom we ordered (i. e., the cere- 
monial attendants). Verily you will benefit yourselves if the mani- 
tous whom we worship vouchsafe to us (our prayers). That is what 
we have told these two who watch over us here and know whatever 
we shall continue to think of ourselves (i. e., the Spirit of Fire and 
He Whose Face Bulges In The Smoke-Hole). And they, our grand- 
fathers, the Spirit of Fire and He Who Dwells In The Smoke-Hole, 
will continue to inform their fellow manitous as they —(?) for us. 
We have given them tobacco to smoke first, so they will continue to 
ask precisely (what we want) because of the tobacco and cooked food. 
That is what we say to them upon whom we depend and who observe 
our lives as we live, for we who are of the last generation are wretched. 
They even listen to our songs. Also if we make mistakes in our songs, 
they must not refuse us and they must not reproach us. If we con- 
tinue to make mistakes in our speeches, why, we should continue to 
speak. Exactly in as may ways as they granted blessings upon the 
one they blessed, we ask them to bless us. They must only bless 
us alike, for we wail in wretchedness as we worship and lament our 
lives, for we are wretched as we do not know what will happen to us 
in the future. We collectively pray for those of us who belong to 
this single gens, and then for all who belong to our chief’s fire (1. e., 
town) as we wail continuously over our lives today while it is day- 
light. That verily is why we are pleased. As many of you as have 
come will benefit your lives even if you were here for a short time. 
At some place —(?) he was heard as he sent a message to each one 
of all those to whom he was related when he was reminded by the 
one who took compassion upon him: ‘Those who took compassion 
upon me did not bless me for a short time. When this earth lies old 
is the limit they set for my (blessing) to continue to be valid. And 
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when this sky hangs old is the limit our grandfather set for me when 
he took compassion upon me.’ Indeed whoever shall sit solidly with 
us will in that way gain his life. And moreover, whoever shall care- 
fully light the tobacco will thereby gain life. And also whoever 
shall carefully handle the worship when the manitous are extended 
the cooked food which is boiled will thereby gain life. And more- 
over, whoever will carefully eat what the manitous are offered in this 
worship will also obtain life that way. He will attain the span of 
old age exactly as it is set. And moreover, if anything continues to 
be hard (i. e., if there are hard times), he will get through if he carefully 
follows this (worship). For as many objects as are appurtentant to 
this worship is why we wail, men and ye women. That verily is 
why the one known by the manitous said, ‘it is difficult.’ That 
verily is why they say among themselves, ‘We think it difficult.’ 
Surely whoever shall think sincerely during the time worship is held 
will do so. Yet some do not think sincerely. They merely come 
where worship is held. Many do so. There may be four or there 
may be two (who are sincere). That is how we mortals are. That 
is to what extent we do not know that we shall be mindful of what 
the one worshiped said to the one upon whom he took compassion. 
And even before the worshiper has indeed (properly) finished (his 
worship) he prays: ‘We are going out.’ That is where we make an 
error. When he, the worshiper, is finished, then he removes us: 
‘Depart’, he says to us. That verily is how the manitou has placed 
life. So I am trying to remind you how we depend upon (someone) 
to tell us what to do. We who are of the very last generation confirm 
what the manitous said when they said that we were wretched. 
Even they who were the first mortals paid attention to fasting and 
were blessed by the manitous. That is what they must have said. 
We are wretched, for we do not know at all how they presumably 
addressed the manitous. We follow the precepts (of our forefathers). 
That verily is why we wail as we worship. What we implore is that 
the manitous vouchsafe us what we desire. May they vouchsafe to 
us what we desire! Therefore ye had better eat. Eat! men and ye 
women. Now ye have done well in consuming all our offering. You 
may now leave us, men and women.” 


SECTION 6 


(1) Where the ceremonial attendants place the chickens which they have 
plucked. What the one who initiated (the particular performance) brought is 
the first to be offered; what (the others bring) is (offered) in the order it was 
brought.’ 

(2) And this is where the ceremonial attendants eat first, early in the morning. 

(3) And this is where the eaters throw away the left-over bones. As soon as 
the gens festival is over a ceremonial attendant is ordered to throw the bones 


3 See fig. 3. 
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wherever there is a thicket, where people do not go. ‘‘You throw them away”’, 
he is told. Then he is given tobacco and throws the bones away together with 
the tobacco, and he throws away tobacco together with the bones. 

(4) Where the ceremonial attendants butcher and where they pile them up 
after they have finished plucking (the birds). And it is where they pile up (any) 
game animal early in the morning. And it is where they boil the harvest crop. 

(5) And this is where (the food) is cooked which the ceremonial attendants will 
eat early in the morning. 

(6) And this is where (the offering) of the leading celebrant of the gens festival 
is cooked. 

(7) And this is where (offerings) are cooked in any order they are brought. 

(8) This is where the flutes are which the ceremonial attendants will blow, and 
also where tobacco is. When (the ceremony) is completed only those who came 
to sit as givers of the gens festival are supposed to take it with them. That is why 
it is there. 

(9) And this is where the sweet food is that has been brought. 

(10) And this is where the sacred pack is which is worshiped. 

(11) This is where the drum is placed which will be beaten. 

(12) This is where the T6‘kans always dance. 

(13) And this is where the Ki‘ckds dance. 

(14) This is where the women who hum, that is, who are female T6‘kans, sit. 

(15) And this is where the Kitckd women who hum sit. 

(16) This is where the smokers and dancers sit, Ki‘ckés and T6‘kans being all 
mixed up. 

(17) And this is where the singers sit. 

(18) Here is where those sit who have come to sit as givers of the gens festival 
and who have come to listen, only those who do not know how to sing; girls also. 

(19) And this is where one ceremonial attendant dances. He is a leading cere- 
monial attendant and is supposed to be a Ki‘ck6. 

(20) And this also is a leading ceremonial attendant, and this ceremonial at- 
tendant is said to be a T6‘kan. 

(21) And these are merely those who have to watch on and who have come to 
eat; dancers also are with them. 


SECTION 7 


The ceremonial attendants would pick chickens the night before 
the festival. The fire is made by flint. Water is first heated, then 
the feathers are plucked. The ceremonial attendants eat after 
their work is done. The morning of the festival the chickens are 
dressed and cut in pieces. There are four kettles. The first is in 
the southeast, the second in the west, the third in the northwest, 
the fourth in the northeast; all are toward the east end of the sum- 
mer house. Usually women fix up the mattings at the east end. 
The drum is fixed early in the morning of the feast, immediately 
after the chickens have been cut up. The waiters may be Ki‘ckés 
or To‘kans; it makes no difference. It does as regards the dancers. 
There are four women who hum, two are Ki‘ckis and two are To‘kans, 
irrespective of gentes; women who can hum are chosen. When 
dancing the Tod‘tkdns will be on the north side and the Ki‘ckés on 
the south side. There is no dancing in a circle. When the cere- 
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Figure 3.—Summer performance of ‘‘When the War Chiefs Worship the Wolf”’ 
(different informant). 
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monial attendants are ready those celebrating the festival enter. 
The number of smokers is not fixed. They are supposed to be on 
the north side. Yet if they change their seats nothing is said. 
They may sit down any place. The drummer and singer are on the 
south side. The speaker sits on the edge of the bench, next to the 
singers. The women hummers are supposed to be at the south, 
east, west, and north ends of the summer house. All the posts 
inside are painted red, the band being 3 or 4 inches wide. They 
are supposed to be as high up on the poles as the breast of the 
painter. The leading celebrant of the feast is the one who does 
this. He is told to do this when the ceremonial attendants are 
nearly finished with their work. The sacred pack is tied to a pole, 
theoretically the east pole, but today it is on the middle pole. The 
head ceremonial attendant brings it in and spreads it open. A wolf 
hide, a white one, is in it. Some sticks 3 or 4 inches long are also 
init. The hide is placed on top of the pack. It is fumigated before 
the ceremony begins. The fumigating material is cedar leaves which 
are lit from the fire. There are four dances and four eatings. The 
fourth time all is supposed to be eaten up. Only a little is eaten 
the first three times. The ceremonial attendants eat first: They 
eat maple sugar, and also chicken if there is plenty of food. First 
gourds are rattled and there is smging. Then the drum is used. 
If there are any bones these are burned up. The flutes are blown 
every time when the eating songs are sung. The flute goes to the 
leaders of the dances; each leader leads two dances. One leader will 
be a To‘kan and one will bea Ki‘cko. The leader of the first dance is a 
Ki'cké, of the second a To‘kan, of the third a Ki‘ck6, and of the fourth 
a To’kan. The flute is blown when the leader is ready to lead; it is 
before the drumming begins. The flute is blown toward the east. 
At the close of the first dance the leader blows it toward the east, 
south, west, and north. The dancers then go out. Anyone can 
dance. The ceremonial attendants eat a second time; squirrels or 
ducks are the food; only one of them; and but little is eaten. The 
bones are placed at the foot of the first pole toward the east side; it 
may be any side. Before the second dance the flute is blown toward 
the east only; and at the close to the east, south, west, and north. 
There is fast drumming. At the third eating which now takes place 
all the men invited eat. Inviting sticks are used. A certain cere- 
monial attendant is given the privilege of inviting. The food may 
be anything, squirrels or ducks. The bones are placed as before. 
The flutes are used as in the second dance. At the fourth eating all 
the people eat, children included, as long as the food lasts. The 
bones are disposed of as above. Inviting sticks are not used. The 
fourth dance now follows. The flute is used as before. At the close 
of the dance all go out, but an old man speaks, tells the story of the 
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man who was blessed in the early days. The people are supposed to 
stay and listen to this, but today many go out. The prayers by the 
old men (not determined) during the eating are for life, freedom from 
disease, that if anyone outside the village speaks or makes an impreca- 
tion against the chief, he shall be unsuccessful. Some ask for one 
slice, some ask that they be not ashamed at the final day. The name 
of the person blessed who instituted this ceremony is Kepiyomawa. 
In the beginning there was no religion on the earth. The time came 
when the people realized there ought to be some. So they fasted, 
wondering if there were any gods (manitous). They fasted and 
wailed, and received blessings; this is how this fellow obtained this 
blessing. 
SECTION 8 


(1) A pole which stands near the door toward the east.‘ 

(2) And this is another pole. 

(3) Indeed another pole. 

(4) And another. These all stand toward the south. 

(5) And this pole stands toward the north. 

(6) Another one. 

(7) And another one. 

(8) And another one. 

(9) And this pillar in the center is a big one. 

(10) And still another. 

(11) This is where the sacred pack is. 

(12) This is the fire. 

(13) The doorway toward the east. 

(14) The doorway toward the west. 

(15) A kettle in which is the squirrel which the ceremonial attendants will eat 
early in the morning. 

(16) (A kettle in which) must be a hog. 

(17) (A kettle in which) must be duck(s), the main food when the wolf hide 
is worshiped. 

(18) (A kettle in which is the food) which the medicine people (me te wa ki) 
eat. 

(19, 20, 21) (Kettles which contain) any (food) which the manitous eat; but no 
dogs are used in this ceremony. 

(22) This is where a Kitckd woman who sits and represents sits. 

(23) Where (another) Ki‘ck6 (woman who sits and represents is), toward the 
west. 

(24) A To‘kin woman who sits and represents. 

(25) Another To‘kin woman. (Beyond these) they are not set; simply (any 
women) who can hum. 

(26) The ceremonial attendant who fetches this earth brings tobacco. (The 
earth is earth) which has not been stepped on. (Females) who do not menstruate 
continue to bring (tobacco). That is how this is fetched. And this earth which 
is piled up in a lump (and made into) a mound is not brought. It is merely 
placed where the little sacred pack is to lie. (The mound) is merely underneath. 
That is what they do. 


4See fig. 4. 
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Figure 4.—Same performance as figure 3 (different informant). 
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(27) This is where this drum (kettle) is after it has been tied up. These are 
they who usually make it: A member of the Wolf gens, a member of the Bear 
gens, a member of the Feathered (Thunder) gens, a member of the Dirty Little 
Ani. 

(28) This is the speaker, Shawata. 

(29) These are singers. 

(30) The drummer is Ki dka ta li wa (Harrison Kapayou); the singers are Wi 
di ka kya (John Jones), No ka wa ta (Bill Leaf), and Ta ta la ko (John Leaf). 

(31) These are the smokers. 

(32) Where the ceremonial attendants sit. 

(33) Women and children. 

(34) Women and children. 

(35) Only the women who sit as celebrants of the festival. Wasana a (Mary 
Peters), who is not a celebrant, sits with them. 

(36) This also is where women and children sit. 

(37) A woman who is a Ki‘cko and a dancer. 

(38) Men who are Ki‘ckis and dancers. 

(39) A woman who is a Ki‘cko. 

(40) A woman who dances and is a To‘kan. 

(41) Men who dance and are To‘kans. 

(42) A Totkan woman. They are not particular whether the women who 
dance are Ki‘ckés or To‘kans. 

(43) This is where they pile up the bones which are left over (by the wolves?). 

(44) This is the speaker who prays when they have eaten for the last time, 
Ma gi la na da a, Young Bear. 


Sha wa ta, an old man. 

Di di ga ne sa (John Bear). 

Li da a (Harrison Kapayou), drummer. 

No ka wa ta (Bill Leaf), singer. 

Wi di ka kya (John Jones), singer. 

Ta ta la ko a (John Leaf), leader of the songs. 
Dawate (Shawata) is he who blows the flute. 


These are the women: 


Wa so se A (Sam Slick’s aged mother, recently deceased). 
A sa wa sa mo (Mrs. John Pete). 

Ne ta ko se (Little Harry Johnson’s mother). 

Na wa te (Mrs. J. Wayne). 

Ne wa ki ki (Caesar’s wife; mother of John Roberts). 


SECTION 9 


THE WOLF DANCE OF THE WAR CHIEFS GENS: WHAT HAPPENED AT 
JOHN BEAR’S, JUNE 4, 1924 


Well, a ceremonial attendant said, “Everything is now boiling.” 
Then a leading singer started to rise to his feet. This is what he did. 
He walked around the fire four times. After he had walked in a circle 
[and stopped on the south side of the fire] he cast tobacco on the fire 
and began making a speech: ‘“Now, my grandfather, I give you a 
smoke of this tobacco. This verily is what we desire of you: Life, 
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and nothing else, so be it. For you, so be it, have been given the 
privilege, so be it, of watching over your grandchildren, so be it. 
That verily, so be it, is why I today, so be it, burn (this tobacco) for 
you, my grandfather, and why we offer in advance some squirrels. 
That verily, so be it, is how I have made my offering to you. We 
sacrifice this to this (leading) Wolf. He verily is one who knows that 
he dwells well as he leans on good earth (?). Itisnowspring. There- 
fore, so be it, we are very glad that we eat well in this summer, and 
that we have not disease is very fine. That verily is what we say to 
this Wolf who dwells in the wilderness. ‘That indeed is what I say. 
It is what I say to you. And what I say to him Whose Eyes Bulge 
In The Smoke-Hole is that he carefully transmit our prayer to (the 
manitou). That is what I say to you this day.” 

Then they sang. The first song was: 

Wii ya wii ya wi ya; 

This sky here, e e e; 

Wii ya wii ya wi ya; 

This sky here, e ee. 

[Wii ya wii ya wi ya; 
Mani yo kidegi,eee; 
Wii ya wii ya wi ya; 
Mani yo kide gi, eee.] 

And after they had sung the one (who spoke before) made a speech: 
“Well, all ye to whom I am related: It is fine that you are seated in a 
cluster (i. e., are with us) today. Ye also are seated in a cluster (de- 
siring) life. We see with gladness that you have come.”’ They (the 
people) then said, ‘“‘Yea!”’ 

The second song was: 

Well, today; well, today; 

We speak, we speak, 4 a a. 

[Nai inoki;nai ino ki; 

Ne ke to le na, ne ke to le na, a A A.] 

And he was told this, ‘Very well!” 

Now when a ceremonial attendant had done cooking he served 
meat in a dish there. Then this single ceremonial attendant (men- 
tioned above) was given this meat. That is what they did. 

Then as the ceremonial attendant served the (food) he passed the 
dish in a circle four times around the kettle, and the second (dish) 
three times, and the third (dish) twice, and the very last (dish) once. 
From then on it was just once. That is the way they always do with 
these others. 

When (the ceremonial attendant) had finished serving (the food) 
a single speaker spoke again. He told why he was worshiping. As 
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soon as he had spoken they began to eat. And they began to sing. 
This is how it went: 


I begin to eat, I begin to eat; 
(Repeat twice.) 

I am a manitou, 

I am a manitou; 

You are a manitou, 

You are a manitou; 

This indeed is your land, 
This indeed is your land. 


[Ne wilise nye ne wi lise nye; 
(Repeat twice.) 

E ma ne to wi ya ni, 

E ma ne to wi ya ni; 

Kina yo ke mane to wi, 

Kino yo ke mano to wi; 

Kina yo ketakimi mani yoo, 
Kina yo ketakimi mani yoo.] 


Then they began to eat. 


(1) A smoker.’ 

(2) A smoker. 

(3) A smoker. 

(4) A smoker. 

(5) A smoker. 

(6) A smoker. 

(7) A smoker. 

(8) A smoker. 

(9) The kettles. 

(10) Where the ceremonial attendants are. 

(11) The sacred pack. 

(12) The singers. 

This is how they sat. They ate where they sat. That is how it 
was. After they had eaten all (that was served) then they were 
served ducks, pumpkins, squashes, Indian corn meal. After they 
had eaten all then the speaker again began speaking: ‘‘Now you have 
done well in coming to where we worship. We are not worshiping 
for (our own advantage) alone. We are also worshiping for you. 
So the manitou will think of you and bless you so that you will live 
in good health.” That is what they said among themselves. “There- 
fore you may now leave us”, the speaker said. That is all he said. 

“This is the way they did. They were after the Sioux. These 
Indians fasted several days. And so, it seems, this one man fasted 
several days when he was after the Sioux. But he fasted too many 
days. And so, it seems, he was blessed. Verily this worship goes 
back to that. And they also spread this fumigating material on the 
top of a bark house for one summer (to dry). Then it becomes 


See fig. 5. 
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suitable. So they say. That is what they say when they tell this. 
And dancers also dance with these scalps when they dance. Those 
who celebrate the gens festival have six of them. Three are Sioux 
scalps and three are Pawnee scalps. They are likewise fumigated. 
But they are thoroughly fumigated. That is how itis. This is why 
they do it. I have thoroughly informed you”’, the speaker said to 
them when he informed them. ‘Whenever we have danced vigor- 
ously, then the information should be given in detail’’, he said to 
them. ‘“‘Thatis how thisis. If anyone (thinks) ‘I desire to know it’, 
he should dedicate something.’”’ That is what he said to these who 
were seated in a row. Then he ceased speaking. ‘Well, again’’, he 
said to them, “if we do this again, anyone who comes will know it 
thoroughly.”’ That was what he said. There is, to be sure, much 
more for me to tell, but I have entirely lost it, and cannot tell it. 
Soon I may be able to tell it. That is as far as I inform you. 


Section 10 


Now that you have come this day to ask me for information, you 
shall receive every particular part, and I am sure I can give it all to 
you. I may tell you as much as I know, but remember not to say 
anything to anyone. It is against our rules to give this information. 
That is the reason why I shall not give you all. But I will give it to 
you after I see our leader, and I shall try to give you that information. 

You have asked how this was obtained. Every religion was gotten 
from visions. Those who received the visions fasted for several 
days. And the reason they received the blessings was because they 
had fasted so many days. And this particular man of whom we are 
speaking did something wonderful for his fellow people. And we are 
strictly prohibited from giving his name. So I cannot mention his 
name to you today.* Later on I will give you a little information. 
Soon I will tell you. The information will be quite lengthy, and I 
don’t think we have time enough to get this information, as we who 
are members of this gens are still telling each other, and even we have 
not received all the information. But you have asked so many 
questions and I will not give this information at this time. And 
another thing, (orthodoxly) it is very slow in getting everything in it. 
But the way we are to do is a very fast time. For that reason we 
won’t get every bit of it. And I will skip many things on which you 
have questioned me. And that is because I wish to have plenty of 
time. But I will do the best I can to explain it to you. 

Remember that I told you at the beginning that each person (who 
received blessings) fasted and that was why he was blessed. That 
is what this person (who inaugurated the Wolf Dance of the War 
Chiefs gens) did: He fasted earnestly. It was now quite winterish. 


6 As stated by other informants, his name was KepiyOmawa. 
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It was near the shore of the great sea. It seems it was near the shore 
of the great sea where what is now called ‘“‘Chicago”’ is; it was west of 
it and at the edge of the water. That is what has been told us. And 
he fasted very earnestly, so we are told. Surely he probably fasted 
for several days. We do not know how many days exactly. That 
is how he received his blessing. 

Right after this the people fought with the English and French 
as soon as the English and French had come. Then the Meskwakies 
ceased to be willing to fast. 

Then, it seems, this man, the one who was blessed, was told what 
to do. And he gave instructions. That is what he did. He kept 
on telling these Indians what they should do and that they were to 
tell the succeeding generations. Verily they did so. They told 
each other from generation to generation about this worship. No 
one (today) has seen those who were blessed (and know) what they 
did long ago. We who are mortals tell each other how this worship 
is. That is why we know it. Only indeed a person who is intelli- 
gent is one who can comprehend it. It is very difficult to be com- 
prehended. I am telling you how it is. 

And the one who was blessed was clean, and he did not bother with 
women at all. These men who fasted did not bother with women. 
A long time ago that was how they fasted. Young men were for- 
bidden to fool with women: That is how it was possible for them to 
be blessed by the manitous. And today we do not amount to any- 
thing. Weare merely bad. That is why we know nothing. 

Now this is a summer house. This is how it is when they dance. 
I shall tell you today how it is: 

(1) Singers.’ 

(2) A Ki'tcko hummer. 

(3) A Td'kan hummer. 

(4) A Totkan hummer. 

(5) A Ki'tckd hummer. 

(6) Fire. 

(7) Where the sacred pack is. 

(8) This is the dancers. 

(9) Smokers who are invited. 

(10) Ceremonial attendants. 

(11) This is where the drum is. 

And they do not dance in a circle: They merely dance in a fixed 
position. This is what they do. 

These ceremonial attendants are supposed to be members of the 
Wolf gens. That is how it is. 

I am giving you full information. 

Oh, they offer those with downy feathers (i. e., birds) when they 
celebrate a gens festival. And this: When a fire is made none of 


7 See fig. 6. 
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this fire is used (i. e., no matches are used). Most assuredly Indian 
fire is used when there is worship. That is what the old men have 
told us. And whenever a gens festival is to be held, about 10 days 
in advance these fellow members of the gens are to be notified (by a 
ceremonial attendant). That verily is what they do. 

And about this flag: Its story is a little different. Later on I 
shall tell it. And when I tell it, I shall also tell what happened to the 
one blessed. I cannot do so today. There is still a little more of it, 
for I am not telling of him carefully and explaining how he lived. So 
I shall also tell this later. 

(The one blessed) was presumably told about the flute, ““Whenever 
you worship us you will thereby compel us to listen to you. This 
verily is how we are seated: One is seated in the east, one in the 
south, one in the west, and one in the north. You must point this 
flute accordingly’, he must have been told. ‘‘Whenever we hear it 
we shall listen to you. We will give you whatever you ask if you 
ask for what is good when you ask. And about this tobacco. We 
shall not have it. But you Indians will have it. And we shall not 
be able to take it from you. Verily you will call this ‘Indian tobacco.’ 
And we shall think highly of this tobacco. And because of it we shall 
be able to remember you (i. e., grant the desired boons) whenever 
you extend it to us. Not any of us who are manitous shall have 
possession of this tobacco. And why I tell you this one thing is so 
that you will know it’, he was told by the one who blessed him. 
“You will tell your fellow people.” 

That, it seems, is what the one blessed was told. It is why indeed 
anyone is told when he inquires about this worship. Yet not every- 
one is told. He is looked at. Whoever is all right is one who is told. 
And no evil persons are told about this ceremony. This one who was 
blessed must have been told as I have informed you. 

And there may be many ceremonial attendants. They are not 
few in number. These ceremonial attendants might be indeed 
many. Nor are they particular about the gentes to which these 
belong. Only indeed the head ceremonial attendant is so distin- 
guished (and will be a member of the Wolf gens). He, it seems, 
will be the first one selected. And he will be the one to pour water 
into the drum. He will be the one to fumigate (the sacred pack). 
He indeed will be the only one so distinguished. And he will be the 
one to go about telling those who are to celebrate the gens festival 
(to hunt). He alone in a way is the boss. These others are not. 

Moreover, those who are members of this gens only hold their 
festival after it is full spring. They do not hold their festival early 
in spring. After the leaves are large is when they celebrate their 
gens festival. After it is harvest then they also celebrate their 
festival. And this is how they sit. I will also tell later on how the 
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eaters sit after I have told you all. I have not yet started to tell 
you anything important. I have told you how a little of it is. 

Also when the members of this gens hold death wakes their cere- 
monies are a little different (from those of other gentes). That is 
how they are. And the women still nowadays fast before the gens 
festival is celebrated. They still always do so. And the men once 
in a while still fast (before the ceremony). But they do not speak of 
it. That is how they are. And they are under religious interdiction 
not to kill these snakes which crawl about. That is how they are. 
They nowadays still forbid each other to kill those who fly around 
and have downy feathers (just for fun, or for ordinary food). Even 
the children are cautioned not to kill birds. That is one thing those 
of this gens have told each other from generation to generation. 
They still do so. And this is what they say when they make their 
speeches in the festivals. Life is the one thing which they mention 
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Ficure 7.—Arrangement of the kettles (same informant). 


with great emphasis. And ‘‘one slice” is one thing. That disease 
may not come among them is also one thing. Likewise that no one 
think evilly against this town where they have their village. That 
is what they say in their speeches when they worship. And if anyone 
goes about speaking evilly against them, that they be unsuccessful 
in their designs. That is what they say in their speeches. Also 
that everything be well. That is what they continue to say. More- 
over that they live to old age. That is also one thing for which they 
ray. 
5 Well, I have now told you what these who worship ask for. And 
I shall tell you later on the name of the one blessed. (I have indeed 
told you) a little, but that is as far as I shall tell you today. Oh, 
I did not tell you how the kettles are hung. This is how the cere- 
monial attendants hang the kettles whenever they hold their festivals 
in the harvest time: (fig. 7). And this is how they should hang 
them at a gens festival (when there is no dancing, i. e., in winter), 
when there is simply a festival (fig. 7). I might indeed tell more 
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after they have had their festival. I might tell you very soon. That 
is all. 

Now there is one man who is the leading dancer. He is a To‘kan. 
And there is one Ki'ckd (dancer). First the To‘kan is the leader, 
then the Ki'cksé, then the To‘kan, then the Ki‘cké, then the To‘kan. 
That is what they do. And they are not in the habit of speaking to 
women who are menstruating: It is against their religion. That is 
all I tell you today. 

Ssction 11 


This is about one man a long time before the white men came here. 
As I relate this today, it is not really I (who am responsible): It is 
narrated as I heard (the narrators). And if they made mistakes in 
what they said I shall indeed make mistakes in what I say when nar- 
i rating this today. But I shall tell the story very carefully as the old 
men told me. I shall surely narrate it exactly as I heard it. That 
is how this story will be. Would that I were older, for then I might 
tell a very interesting tale. I felt that way when I began to write 
this long important story of what happened especially to the one 
first blessed. 

“T shall receive life from the manitou which is difficult to obtain”’, 
he thought. 

A long time ago when this earth was young whoever existed as 
mortal and fasted earnestly finally was richly blessed, it is said by the 
manitou. 

But nothing, it seems, happened to him. And as I tell it now, he 
indeed existed as a mortal a second time, but he did not know that he 
had existed as a mortal. 

What I tell today is very difficult, and there is indeed much of it. 

Now indeed I shall tell of this man. Soon, it seems, he was born 
among the Meskwakies. Well, he kept on living here. He did not 
even have a name as he was very poor. He looked again and again 
at the Spirit of Fire, it seems, so it is said. Finally as he was gazing 
at the Spirit of Fire, it blazed, so it is said. ‘‘Well!’”’ he thought, 
‘this one is greatly endowed with mystic power’’, he thought, so it 
seems. And soon he also thought, ‘‘We who are mortals are indeed 
very wretched’’, he thought, it is said. ‘Tomorrow I shall go and 
wail’! he thought, “for I know all too little about how my life is. 
I do not even know how my life will be in the future’, he thought, it is 
said. 

So early the next morning he started to take down his tobacco and 
burned it for the Spirit of Fire. ‘‘Now, my grandfather, today I give 
you this tobacco to smoke as I wail for my life’’, he said to him. As 
he went out he shrieked blindly as he wandered far off in the wilder- 
ness. He went about wailing. And when he saw anything that 
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appeared mysterious he took his tobacco and cast it on it. “My 
grandfathers! Manitous! Because I am indeed wretched is why I 
go about wailing’’, he said to it, it is said. Finally he did as I have 
said to each thing he saw in succession. ‘Have pity upon me who- 
ever you are, for you know the extent (the manitou) has set my life 
to be”, he said to it. 

Finally he walked back to where he came from and ate. 

And the next morning he went far off, blindly with open hands, that 
he might know where the manitou dwelt. He simply thought any- 
thing was a manitou and scattered his tobacco. Well, in exactly 10 
days he came back toeat. That verily is what I narrate. He did not 
know anything. Therefore he again departed. And he came back. 

-He had been going about wailing the third time. And again he merely 

ate and departed, it is said. That indeed is what happened to him. 
So, it is said, he was addressed by a manitou. It wasawolf. Itwas . 
a black one, so it is said. ‘‘Now today, my grandchild, I bless you,” 
it said that he was told. He was blessed by a manitou, a black wolf. 
“But by myself I am not able to bless you so that (my blessing) will 
be valid”, (the wolf) said to him, it is said. ‘But let us go yonder’, 
he was told. And he was taken to the east, itis said. ‘‘Now this day 
I bring this my grandchild. I took pity upon him as he wailed bitterly 
because he did not know how his life was. He thought his life was 
very wretched. ‘That is why I took pity upon him’’, this wolf said 
to this manitou who dwells in the east. “‘I blessed him particularly 
because of the four quarters, and he will be successful in war four 
times. Now why I took pity upon him today is because he wailed too 
terribly.” 

“Tt is a very good thing that you have done in blessing the one upon 
whom you took pity. What I say to you this day is that I also bless 
him in exactly the same way in which you took compassion upon him. 
Surely I also take compassion upon him in the same way”, they were 
told by the manitou. ‘‘You must indeed in addition take him yonder. 
For as we are now merely two who bless him, it is not enough”, said this 
manitou. 

So they went out again, departed and went to where a manitou 
dwelt in the south, it is said. They went to see him, itis said. That 
verily is what is related. And when they suddenly came yonder 
where a fellow manitou was (the black wolf said), ‘“We have told you 
how wretched our grandchild was.’”’ Oh, I shall not take compassion 
upon whom you have blessed in any other way”’, he thought, it is said. 
Finally he was reminded. ‘This one is named ‘Ke le yo ma wa’ ”’, he 
was told. 

And he (Ke le yo ma wa=Kepaydmawa) was told exactly the 
same thing. He was blessed in every kind of way, even so that he 
himself might bless the people. ‘‘In whatever way you bless anyone, 
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the same shall happen to him’’, he was told when he was given the 
blessing. 

Now at almost this time the people were willed to be ruined by his 
people. At that time the son of a great manitou, WApa'‘saiya 
(White Robe), already was dwelling here. He had already been born, 
it is said. 

Well, he (Ke le yo ma wa) was led to the west where another manitou 
was. ‘‘We have come to see you”, he was told, it is said. Now 
verily the reason why he has been led about insistently is because 
only if (all the manitous) were willing would (their blessings) come 
true: If, however, any one were unwilling then the manner in which 
(the first manitou) blessed (Ke le yo ma wa) their grandchild would 
be a failure. Well, they came to the west and were told, ‘‘You are 
walking around. When this our grandchild went about wailing in 
anguish only I took pity upon him. That is why I come. ‘For as 
I am but one, it is not enough if I alone bless him.’ So I thought. 
That is why I now lead him about”, he was told. ‘‘Now you have 
done well this day in blessing our grandchild. As you have spoken, 
so shall I also bless him. But we are not enough. You must lead 
him to the north. (The manitou there) will dismiss him’’, they were 
told. 

So, it is said, they again departed and when they came to the north 
they were told, ‘““You are walking about.”’ “Oh, I blessed our 
grandchild” (the first manitou) said. ‘You have done well”, he was 
told by the one in the distant north. ‘‘You must lead him in person 
to where the Great Manitou dwells above, You must lead him there. 
He will be able to dismiss you. In whatever way you have spoken 
to him, so shall I. That verily is what I tell you”, he was told, it is 
said. 

Thereupon he (the wolf) led him where the Great Manitou dwells 
up above and spoke to him: “This verily is what I say to you this day 
as I come, as we come here in the country of the Great Manitou.” 

“T am very glad that you all have blessed our grandchild. For 
that is what I said to you formerly. ‘I made a great mistake’, I said 
to you formerly. At that time I gave you permission to take pity 
upon the people for my sake. Now we even blessed this man formerly 
four times; today he is reincarnate. Verily this mortal’s name 
formerly was ‘Ke le yo ma wa’; and today his name is exactly the 
same. The way you (sing.) blessed him will be again the same”, 
they were told. ‘Now as you blessed him I grant you (the wolf) to 
live with him for as long as our fellow manitous shall not change this 
our earth. That is the extent of time you will be with him. That 
verily is what I say to you today”’, is what, it is said, (the wolf) was 
told. That, it is said, is what they were to do. 
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“Well, my friend”, (the wolf) said to (Ke le yo ma wa), “whenever 
you have completed your plans, come and fetch me’’, so he was told. 
“Tf you merely see the hide (of a wolf) anywhere it will be my body. 
You will watch (?) it as long as you worship me. Now I must go to 
the east. You may come to fetch me”, he said to him, so it is said. 

That is what he did. Then, it is said, he employed a ceremonial 
attendant. He boiled game. Dogs were never offered when (the 
wolf) was worshiped, merely any little thing, game animals, fowls, 
any living things. 

Then, it is said, those named gathered and brought various little 
living things. So when they had everything boiling he departed and 
walked to the east, and when he came yonder, lo, on a tree (the wolf 
hide) was hanging; so he took it down. ‘Carefully’, he was told. 
“Do not handle it roughly”, he was told, it is said. Thereupon, it is 
said, he brought it, it seems, where they lived and brought it inside. 
“Well, this is our grandfather”, he said to the people. He who is 
here will especially be the first (to be worshiped). There is no other 
worship here. Only when they celebrate the Mystic Rite shall they 
have it here. 

“Now, ceremonial attendants”, they were told. ‘As you are 
ceremonial attendants today you will fetch earth. You will place 
clean earth here in the center. You will hang this (wolf hide) there’’, 
they were told. “I do not have many songs. They will be made 
later on. When they are made there will be many of them. When 
they go to war each will return with a song. That is why the songs 
are few.” That verily is what he told them. 

Then, it is said, they brought this earth and placed clean earth in the 
center. Then the wolf hide was hung there. It was hung open, 
it is said. That is what they say. 

At this time they did not do very much. At that time, it is said, 
there were many men dancers. That, it is said, is what they did 
when they first danced. Assoon as they had danced (Ke le yo ma wa) 
gave speeches, it is said, explaining what happened separately to 
him. ‘Truly he did not talk blindly. It was exactly as he had been 
addressed by the manitou. For 40 days he had not eaten. Then 
for the first time was it possible for him to secure a blessing. ‘‘Now 
men as I address you today I only tell you what is good. Therefore 
I now finish my talk.” 

Then, it is said, he prayed, and when he was listened to the first 
time, he said, ‘‘Well, all ye to whom I am related! This day the mani- 
tous have blessed me. I shall explain it to you”, he said to them. 
“Tisten carefully to me’, he said. ‘This day I starve myself”, he 
said, according to tradition. ‘Because I do not know how far my 
life will extend. That is why I do asI do this day. I am very glad 
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that you have come here, for the manitou sees you and blesses you 
with life. If I had not done this, you would be very wretched. Do 
your best, friends, to be constantly seated at the worship of this 
manitou who took pity upon me. Surely he took pity upon me. 
But as for you, only if you are constantly seated at the worship of the 
manitou who blessed me will you obtain life.’”’ So the man spoke, it 
is said. “I shall still give you instructions. Finally this my grand- 
father came and blessed me. That is why I carefully explain it to 
you. Come, thisday Iam going to war. I shall be the leader of the 
war party. I shall fetch some human beings”, he said, according to 
tradition. As soon as he had given them instructions then he began 
to say, “‘Now it seems that this my grandfather led me widely about 
yonder. He led me to the east where a manitou dwells. He ad- 
dressed me the same way. Assoon as he had spoken to me, then (the 
wolf) led me to the south, and he spoke of me there. And when we 
again came there the manitou spoke to me exactly as the other had 
said. That verily is what I say. And he led us west. Soon we 
were on our way there. And then (the wolf) explained (to the 
manitou there) how he had taken pity upon me. (The manitou 
there) was greatly pleased. Soon he began saying the very same, 
for he was glad. So he said. And he sent us to the north where (a 
Manitou) dwells. Soon we came there. And as soon as we arrived 
(the wolf) said to him, ‘I have indeed blessed this our grandchild.’ 
So he said. And soon (the manitou) there blessed me again. That 
is what he did. Thereupon the one who dwells in the north sent us 
up above. That is what happened to us. And when we arrived 
yonder where the Great Manitou dwells, he also took pity upon me. 
He was very glad at what my grandfather had done. ‘I am very 
glad at what you have done’, my grandfather was told. ‘I rejoice 
that you (manitous) bless each one of my grandchildren. So I 
rejoice.’ So said the Great Manitou. ‘And you (addressing the 
wolf) will go and dwell with him.’ So he is here. I am very glad 
that all of you are here today as I worship’, he said. 

These War Chiefs were told ‘‘Yea!’’ by the people. 

Then he had already been named to be chief. But he could not 
do so. He already had been named to be of the War Chiefs gens. 

Therefore I tell according to traditions how these worshipers were 
well taken care of. 

Yet they were ever at war. All day long they feasted and wor- 
shiped the manitou. They saw the wolf plainly. At that time there 
was very sincere worship. And they never ceased to worship (the 
wolf) forevena moment. That is what they did at that time, accord- 
ing to tradition. And they went to war, it is said, and departed the 
next day. Where they were aiming for was close by. There were 
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many in the war party, so it is said. Finally they came yonder to a 
Sioux village. And at that time White Robe (Wapa‘salya) was 
staying with them. His friend was Na sa li lya ta. And this 
Ke le yo ma wa was the leader of the war party. There was a great 
slaughter. (His) men indeed slaughtered many of the people. 
They struck down one village, it is said, including children and 
women. (Ke le yo ma wa’s men) were very brave. Then, it is said 
they departed back (to their homes). The men related exactly 
what I have narrated this day. 

And soon they were made to suffer. These two men had already 
been made warriors. And this one, W4pa‘saiya (White Robe), had 
not fasted. When he was told to fast he would say “Why?” ‘You 
will become a brave warrior, and moreover you will not be shot (by 
a war missile)’, he was told, so it is said. ‘‘Perhaps you think of 
me, ‘he does not dream.’ JI certainly shall dream all night. Why 
don’t you dream?” the man was asked whose son was this White 
Robe (WApa'saiya). ‘‘Why don’t you fast?” he asked his father. 
“T earnestly desire to dream’’, he said to him, it is said, “I ever dream 
too much’’, he said to his father. ‘Perhaps if I did not sleep all 
night I should not dream so often”, he said to him, according to 
tradition. That is what is related of him. 

Now it is said that he was very powerful. ‘This fellow is still taken 
care of here’’, (?) is what they said. And when they came back they 
made each other dance vigorously. They had very enjoyable times. 

Well, as I tell the story today, they finally, they soon came back 
and worshiped. ‘Well, let us gather. We have had a very hard 
time”, the people would say to each other as they were brave (?). 
Then they would go to worship. ‘Now indeed you have the power 
of each becoming a warrior” (the leader) said to the people. ‘As 
for me, I enjoy it very much”’’, he would say to them; “‘you are strange” 
he would say to them. ‘I enjoyed it greatly yonder’’, he said. 

“They had not come for war”, he was told, “they were not our 
foes.” If they had not thought that at once (they would have made 
a better showing). ‘They must have been tired or they would have 
slain you all. If you had to go at them they would have slain you 
all.’”’ 

Soon they held a council, desiring him to become chief. That is 
what they said to him. And as soon as the men had made a decision 
they went and summoned him. ‘You are summoned to the chief’s 
dwelling’, he was told. ‘‘Very well’, he said. He started to enter. 
“Why is it that you summon me?” they were asked. “Well, my 
friend, these men appoint you to be chief’, he was told. ‘Verily 
you will assent to what is determined for you. You will be chief”, 
he was told. And he sat with his head lowered. ‘Well, what must 
I do?” he said to them. ‘Well, you will cease going to war. You 
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will sit quietly in one spot’’, this chieftain said to him. ‘You (pl.) 
will be chiefs.’’ And this one who was called Ke le yo ma wa was told, 
‘“‘We who formerly were War Chiefs shall now be chiefs.””? They said 
so, it is said, and went and sat down comfortably. The next day he 
said, “I shall be chief’’, and sat down comfortably. ‘Such men”, 
they said among themselves. If any (captive) came they said among 
themselves, “‘Let him depart peacefully’’, so it is said. Soon, when 
10 days were up, this fellow rose from his seat and said, “It is very 
difficult to be chief.” Finally he said, “I shall not be chief.” It was 
not easy for him to simply sit in one spot for 10 days. “I see’’, he 
said, ‘“‘chiefs have a hard time.” He continued to think so. He 
wished the people to be all killed. 

There was another person, Wi‘sa‘ka‘a, who was a demigod (ma ne 
to wa A le ta we si a). He continued to instruct the people, it is 
said, because these their foes from without were going about giving 
each other tobacco (as a pledge) to join in exterminating this one 
nation. ‘Let us kill all these Meskwakies. Let us cut off their 
retreat’, was said. And these peoples began to gather to camp. 
They camped all about (the Meskwaki). “Surely it is a large 
village’, these peoples said among themselves. “‘Why they will 
surely kill us all’? (the Meskwakies) said among themselves. ‘Why 
if we were brave warriors if these men tried anything we could strike 
them down, we surely could strike them down, I think.” This one 
man kept on saying, ‘‘Yes”, but the others made no response. Just 
as it was dawn the men were fired on, and they began to hold a council. 
This Wi te ko ka a a said, “I am going to fight. I must fight right 
here. That is what I think’’, so he said. ‘I shall be the first’, 
said this Wapa‘saiya (White Robe). ‘‘Well!”’ thought Wi te ko ka a a, 
“we probably shall be destroyed”, so he thought. ‘Let the young 
men at once build a fence’, the old men said among themselves. 
At that time the people, that is, the old men, fought furiously, and 
the old men shot each other down, and were destroyed. And these 
young men also went off and built a fence. And exactly when they 
had completed the fence those old men were all slain. And they, 
the youths, rushed to attack each other. It was not only these, but 
also nearly all those very old men who could not get around. And 
those old men were all killed. Then the young men fought against 
each other. Soon, after 10 days, they were made to feel hunger. 
And they held a council. This was somewhere northeast of the body 
of water called “‘“Green Lake” (i. e., Green Bay). They were made 
to suffer cruelly and they were hungry. They desired greatly to 
know what to do. Now these members of the Bear gens were there. 
And one of them spoke to the War Chiefs. “I shall put them asleep”’, 
he said, “I shall make it stormy”, they were told. And this man, 
it is said, went to employ ceremonial attendants to dip this wolf 
hide a little so that they could get through thereby, and so that it 


110 BUREAU OF AMERICAN ETHNOLOGY (BULL. 114 


would not be known whither they went. And he said, ‘You cere- 
monial attendants are to dip it only a little (in the lake).” That 
verily is what they did. They dipped it too much and they became 
very much frightened. That is what happened to them, according 
to tradition. As soon as the wolf had been dipped, lo! these nations 
were fast asleep; they had been made to sleep, it is said, by this 
Ke ke gimo a who was worshiping at the time. Then they started 
to walk. Sight was impossible as soon as they had come out. And 
this Ke ke gimo a was the first when they were moving, but this 
member of the War Chiefs (Ke le yo ma wa) was the first when they 
went outside their encampment where they had planned to meet 
each other. That, it is said, was the only way in which they were 
able to get together. You may know there was a rock shelter 
toward which they were fleeing and which they entered. ‘They 
will overtake us”, this party said among themselves, ‘‘but we shall 
kill many of them.” And the next day he (Kele yomawa? 

Ke ke gimo a ?) was overtaken. That is what happened to them. 
(And their foes were defeated.) In the north at that time their 
grain was mature. That is what those who fled into the rock shelter 
say. At that time they were approached, seen, and attacked by 
these alien men. 

This lake, it is said, was very dangerous. Whenever anyone fell 
in he sank to the bottom. It was dangerous and feared. And 
when their foes came to attack them they all sank to the bottom. 
That is what they say among themselves. 

Finally when they went back, they all halted in their speed in 
the journey to where they were fleeing. There is no further infor- 
mation regarding them in respect to their flight. 

Now these men were very angry, and they were let alone and 
they departed. 

Now, it is said, soon again they were surrounded by the Sioux, 
Chippewa, and Menominee. That is what happened to them. It 
was at A se na na ko ki where they were surrounded. Yet not even 
one of them was slain. That is what is said of them. They surely 
killed all their foes. 

Now these friends were great fighters. Yet soon they gave up. 
They became tired of fighting. This Wapa‘saiya (White Robe) broke 
his bow and was captured. And he was interrogated by his friend. 
“You may go, my friend,” he saidtohim. So the man (Wapa‘saiya) 
was captured. One old man recognized the other, for he looked as 
his son had looked; and WApa‘saiya’s friend married the old man’s 
son’s wife. And as for this Wapa‘saiya (White Robe) he was led 
away. For food he was fed his own flesh which was slashed off. 
Finally he was all slashed. And, it is said, one old man, a very old 
man, came and threw hot ashes in this warrior’s face. And twigs 
were set on fire at his feet and the post to which he was bound. 
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This old man was told, “I shall burn with this village.” And this 
same old man was terribly whipped. ‘What are you beginning to 
say to him, for he is a manitou? You are injuring us.’”’ And these 
disappeared. 

Thereupon this one who was married soon went hunting (as was 
supposed); he did not halt; he went home. When he arrived he told 
what had happened to the other. “I would not have fought, if he 
had stood about,” this man said. “I shall go and fetch them,” 
he said. And he went thither. No one was able to accompany him. 
He went alone. He took his wife and children there. After they 
camped they made a pit in the center of the wigwam. And, it is 
said, the next day, when these people (the foe) woke up, it seems that 
there was a Meskwaki camp where they dwelt. ‘They have brought 
their bodies for soup,’”’ he said. And these men rushed upon them. 
They fell in the pit in the dwelling and he slaughtered them. Finally 
these men gave up after nearly all had been slain. That is what 
these Meskwakies did. And they moved hurriedly and fasted earnestly. 
Even the little children were made to fast and were not fed for 10 
days. They merely opened their mouths and were hungry for 10 
days. 

And this man who was called ‘‘Ke le yo ma wa” was ever going on 
the warpath. But always brought only a very few captives. And 
this man called Wi te ko ka a a killed all whenever he came upon a 
village. So the Meskwakies did their best. And he did not fear 
even many Sioux. That is why these other Indians live so far away 
from the Meskwakies, because these drove the other Indians away. 
The Chippewa, Menominee, and Sioux fled to the north. That is 
what they did. Today they are very much afraid. And they do 
not come here to visit. So it is. 

Well, I shall repeat today a little of what they did. The people 
all made mistakes in the past. And they made a mistake when they 
came and attacked the Meskwakies. Surely they did what I have 
narrated. 

Well, this Ke le yo ma wa began to go on the warpath. These 
Meskwakies stood about a stump of a tree and when he came they 
clubbed all his captives to death. That is what they did. And he 
had the most songs. There are many songs connected with this 
sacred pack. They use them still. The songs belonging to that 
sacred pack got them through their difficulties. That is how it is. 
What I tell today is not a lie. There is much of this story. 

Another thing they do is this:* This ceremonial attendant is selected. 
He is selected 8 days in advance. ‘Well, ceremonial attendant, I 
appoint you to go about and inform those whom you serve as a 
ceremonial attendant”, this person who is a member of the Wolf 
gens is told. For 8 days he looks for chickens. Whatever they get 


® See fig, 9 for a diagram of the festival in summer. I think no. 8 should be placed beneath no. 7. 


1 i i BUREAU OF AMERICAN ETHNOLOGY (BULL. 114 


S N 
I-2-3-4- DOOR POSTS 9-KI°CKO DANCERS 
5 - FIRE PLACE 10 - TOS KAN DANCERS 
6-7- MAIN PILLARS 11 - DRUMMER 
8 - SACRED PACK CON- 17- SPEAKER 12 -SINGERS 
TAINING WOLF HIDE 13-14-15-16 - PILLARS 


Ficurs 9,—Summer performance of ‘‘When the War Chiefs Worship the Wolf”’ 
(same informant as for_figure 4), 
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they bring them there to pluck them. That indeed is what they say 
to each other, and it is what they do. At the time they gather and 
bring their offerings. So at this point this should be a topic for me 
to talk about. And they bring their pets—chickens. And some 
squirrels, and some ground hogs, some pumpkins, some dried corn, 
some corn dumplings, a single hog. Usually the leading one offers 
the hog. Thereupon these ceremonial attendants pluck the chickens. 
Some singe the squirrels, and some kill the hog. That is what they 
do in regular order. That is what I wish to tell, though there is still 
much to be told. And the next morning these ceremonial attendants 
begin to boil the squirrels and the hog. They especially dedicate this 
single hog, the corn dumplings, and hog’s head to the wolf. Formerly, 
it is said, it was a bear’s head. Thus they did. 

And when this fresh meat is boiled these men who are celebrants of 
the feast are addressed at length. The leading ceremonial attendant is 
told by this fellow, ‘“Now you (pl.) are to prepare a drum, using this 
hide.”” The leading ceremonial attendant is a member of the Wolf 
gens. ‘Very well’, he replies. Thereupon, it is said, he goes and 
directs others to help him. These will be a member of the Feathered 
(Thunder) gens, a member of the Bear gens, and a member of the 
Dirty Little Anj. If these men are absent he might employ anyone. 
There is much of this ceremony. As soon as their drum is tied up, 
then the one who casts tobacco begins to tie it in a buckskin (placing 
it near the wolf hide). And this wolf hide is taken down and hung 
there; as soon as this one who is to cast tobacco in the fire has spoken 
tobacco is tied in buckskin. 

And they do not celebrate this gens festival every day. They cele- 
brate it twice a year—in spring and in the harvest time. That is what 
they do, always. 

This story and the songs have been handed down by tradition 
throughout the years from a long time ago, before the white man came 
here. But today for the first time they are written down on paper. 

Surely it is a most interesting story. Even I should look at it with 
interest after it is printed in a book. Of course as I tell this I merely 
narrate it. It is not my story, but what I heard about this long ago 
when I was a boy. 

Well, now this leader begins to speak to this Spirit of Fire. And this 
is what he says, “‘Well, my grandfather, Spirit of Fire, I give you this 
tobacco to smoke, and you Whose Eyes Bulge In The Smoke-Hole’’, 
he said to those manitous, ‘your fellow manitous have already spoken 
to you and ordered you to watch and see what manitous we remember 
whenever we worship. Today verily we who belong to the War Chiefs 
gens in our worsbip remember the wolf hide. That verilyis why we give 
you this tobacco to smoke. In whatever ways the wolf hide thought 
of the one called ‘Ke le yo ma wa’ [=Kepéydmawa] you will now 
bless him. ‘Those indeed are as many ways as we desire for him. 
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That verily is why we now ask that the land of this our chief shall rest 
securely and that no evil enter it, and that it always be well. You 
will bless us that way because of our tobacco. And also whoever 
from without goes about speaking evil against our chief’s town, 
may he end his thought prematurely. Oh, if he thinks contrariwise 
too much, he shall instead curse himself.’ That is how this man 
spoke. ‘This is as far as I shall address you today, my grandfather, 
Spirit of Fire. In return you will bless us. You will replace our kettle 
with one slice whenever the manitou places war on his land.” 

That, it seems, is what this man said to the Spirit of Fire. He usually 
was the first speaker. That is what I tell today. 

Then he arises and eventually goes and sits comfortably where 
those who are celebrating the feast sit. He starts to speak. “Well, 
you must eventually speak (i. e., pray), my grandchildren. You 
must begin to sing. It will be evening.” This is what he says to them. 
‘Now indeed you are to begin to sing quickly. You must sing in a 
circle.”’ 

They say there were 122 songs, but not now. 

Well! of a surety the ceremonial attendants are told, “Come, hand 
me the flute, ceremonial attendants.’ They begin to sing after they 
have beaten the drum. They begin to sing after this fellow has 
beaten the drum. First they point this flute to east, south, west, and 
north, blowing it. ‘Come, now hand us our drum” is said. Then 
the ceremonial attendants hand it to the one who is to beat the drum. 
When he has sat down with it those who are to sing sit down with 
gourds (rattles). Thereupon this drummer strikes the drum four 
times in advance. And when they have sung the aforementioned man 
tells how Ke le yo ma wa was first blessed. ‘You will hold a ghost 
feast for me”, he must have said. Verily these Meskwakies will never 
forget him whenever they worship. Before any one of these cere- 
monial attendants comes they always eat a little something. They 
hold a ghost feast for the one blessed. And they are fed when they 
are in the house of worship before they sing. Then indeed their 
plans are first completed. That is what I say about them. They 
surely have a hard time and suffer. That is the way with these 
peoples. No one knows how to sing all these songs. Those who are 
in the habit of singing remained seated when they have sung. 

Thereupon one game animal is halved and these men and the 
ceremonial attendants are those who eat first. They are donated 
this game animal. This might be a skunk, it might be a raccoon, 
it might be a duck. It should be one of these. And they eat in pairs. 
That is how they stand. One is standing; he eats first. One merely 
remains standing. Back in the rear is where one eats. They eat 
alternately (?). The one who eats first then goes and stands in the 
rear. 
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There are two sets of songs which are used (eating and dancing 
ones). But I cannot write the songs. I am too much afraid, I 
suppose. I might write them some other time, but not now. 

Now before the people were surrounded there were many. That is 
what they formerly were in the habit of saying. 

At one time the Great Manitou’s son saw with pleasure the youths 
playing la crosse and other pastimes. And he asked that he might 
go and live with them. ‘‘Now you might do something wrong. For 
they do excessive evil’’, the Great Manitou said to his son. ‘No. 
For I shall abide in the chief’s dwelling’’, the latter said. So it was 
that the Great Manitou was done wrong. ‘‘Well, you shall do that 
very thing’, he said to his son. And the Great Manitou’s son was 
born as a boy in the chief’s dwelling. He was treated very meanly 
by the one who raised him and was whipped severely all the time. 
And the Great Manitou discovered that his son was weeping and took 
him back, it is said, for he was unwilling for his son not to be well 
treated. So the boy died and was taken back by his father. And the 
boy’s skin was made red. ‘In this way probably your parents will 
not abuse you. And he sent him back again. He was sent back in the 
dwelling of a member of the War Chiefs gens. So he was born there. 
“Now fast, Wapa‘saiya’”’, he was told. ‘Why should I fast? For I 
dream many dreams as I sleep”, he said to his parents, and they 
ceased saying anything to him. He was very mean, they say. Soon 
he accompanied a war party. He and his friend went together. His 
friend’s name was Nasa lilyata. At that time they were just young 
men and doughty. They even had war clubs with them when they 
departed. They always made the Sioux wail when they slew them. 
They saughtered and killed many. It was what the people desired. 
These did what the people desired them to do. One was naturally 
brave, the other was brave from fasting. They knew each other well. 
They were friends because they were so much alike. That is what the 
people did, so the members of the War Chiefs gens are in the habit of 
telling. The son of the Great Manitou came to live with them in 
person. That is what they tell in between times at the feast to make 
it interesting. 

“Well, it is getting late”, they say to each other. ‘Well, begin to 
sing quickly. Hand us our flute. You will hand-us the drum at the 
same time’’, is what they say. Thereupon they begin to sing. As 
soon as they have sung the second time then the Mystic Men worship 
the ceremonial dolls (me si ne ni ai; obviate pl.), and they eat. Also 
members of the Rabbit Society (me dwe wa dge a ki). They are 
very particular. Those inside may not go out, nor those seated out- 
side may not enter during eating or prayer. There are watchers on 
each end of the doors who watch those who eat (to see that these 
rules are not broken). I do not know what they say: It is merely 
about the sacred hide which belongs to the pack (le ne si wi ya). 


116 BUREAU OF AMERICAN ETHNOLOGY (BULL. 114 


“Eat ye”, they are accustomed to say. They dip their fingers in 
before they start to eat. The one seated at the east does so first; 
(and it continues in a ring). Then they eat. After they have eaten 
they eventually sit down comfortably where they: are sitting. They 
were seated in the center of the dwelling during the eating. Then 
they begin to dance. They are dancing for the third time. And 
after they have danced three times they give the hog’s head to their 
nieces (sisters’ daughters); these are usually head dancers; they give 
the hog to their sisters-in-law. And the food is served then to any- 
one. They eat heartily. They have an enjoyable time. When 
they have danced the very last time a very brave warrior speaks 
(i. e., prays). He prays for those celebrating the festival. That is 
what they do, it is said. “Oh, all to whom I am related, those who 
are worshiping”’, the speaker says, ‘‘also those who serve as ceremonial 
attendants, all ye to whom I am related’’, he says, ‘“‘those who light 
the tobacco which has been brought, aiso all to whom I am related”, 
he says, “‘also, so be it, the venerable one of these celebrants who was 
blessed by the manitou and their grandfathers who has passed this 
down to us. This is what our grandfathers said to us and what they 
desired. Surely they have done well in remembering the one reputed 
to be their grandfather (i. e., the wolf); surely they have done well 
today’’, says the one by whom thev are addressed. And that is as 
far as he speaks. It is as far as I have heard. 


APPENDIX: WI TE KO KA AA 


Now a man lived with his father and he (the man) had two boys 
and a wife. Every time the people went on the warpath be went 
along; but he was only a man, and was never spoken of as in any way 
distinguished. Many times the other men were spoken of as being 
renowned, but that did not happen to him. Well, once when they 
were going to war, he was told by his father, ‘‘Why do you not cease 
accompanying them, for you are credited with nothing when deeds 
of war are spoken of at gatherings? Verily I shall go along. You 
will see to what an extent I shall be hailed as a man”, he was told 
by his father. ‘You indeed will be slain”, he was told. Later on 
indeed when there was talk of war his father went along, and when 
the warriors returned his father also returned. His father had gone 
to war successfully. ‘That is how you should have been talked of”’, 
he was told. His father was arrayed so gorgeously that his son sat 
with bowed head. His father was completely clad in the finery of 
a warrior, for he was indeed a great warrior. ‘‘My son, you might 
become a warrior. ‘Fast’, I have told you”, he was told. ‘Even 
some women have become warrior women’’, he was told. ‘‘When- 
ever you go to war I shall accompany you”’, he was told. 

So he began to fast earnestly and camped by himself. For several 
years he lived alone far off from the village. Then he began to save 


MICHELSON} FOX MISCELLANY 117 


feathers. He tied them in grass bags, and finally had many of them. 
“What is he going to do with them?” was asked. Eventually his 
wickiup was full of them, and there were even some around the 
exterior. 

When the people moved the women who had children carried them 
on their backs and those who had no children packed other things 
on their backs. Finally they reached where they were to camp. 
Soon some of the men who looked about discovered there was a 
Sioux village not far away; it was over the hills in a valley. There 
were many tipis. It was smoky. The Meskwakies were out- 
numbered and surrounded. So this man took his feathers which he 
had fastened on long poles in a row; they were a kind of flag. He 
implanted these poles in the ground around a very large and long 
wickiup. And the Sioux also had their feather flags. As soon as 
the Sioux saw this wickiup decorated with the feather flags they 
gave war whoops and surrounded it. All the Meskwakies ran into 
this wickiup. The man had told his tribesmen what he was going 
to do: He first was going to get two scalps at first, but when he got 
four he could save the people. He covered the wickiup. These 
feathers had given the man some kind of power; so it was that he 
got the better of the Sioux, their enemy, and he at once got four 
scalps; and he so frightened the Sioux that they ran in every direc- 
tion. Thereupon he struck the wickiup four times as hard as he 
could; and the foe ran all the faster. 

After the fight was over they looked for food to eat. And after 
the old man was filled he went out to see the dead. They were lying 
all over on the ground, and even in their own dwellings. ‘Well, 
well’”’, he said and smiled because his son at last had become a hero, 
a, true warrior who had saved the people from the enemy. 

And two young men said they were going about and see the dead 
in the Sioux village. So they started. Now this brave man had 
told them not to bother the dead bodies, not to kick them, nor say 
anything to them. And so the two young men walked around the 
village. In the very center was a beautiful tipi. ‘This must be the 
chief’s tipi”, they said. When they looked inside they beheld the 
brave man’s father pretending to be married to the chief’s daughter, 
who was a young girl. The old man had taken off his moccasins, 
and was standing about barefooted and was talking to the dead as if 
she were his wife. And these two young men saw him when they 
peeped in, but he did not hear or see them watching him. They left 
the door flap open and ran back and told this old man’s son what his 
father was doing. So he sent these young men back to frighten him. 
They hid and pretended that the body had come back to life. The 
old man jumped up and ran off as fast as he could from the ghost 
village. He ran into his son’s lodge out of breath. His son ordered a 
strong whip to be fetched. So it was. Thereupon he whipped his 
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father severely. The old man cried out that it hurt. ‘I want it to 
hurt. I have a good reason for doing this. You are not a child. 
Look at your gray hair.”” And they pushed his head. Whereat he 
was ashamed. 

After the war the village people were getting ready to move back 
where their village had been. And this old man was standing around 
barefooted. ‘May I go back for my moccasins?” he asked his son. 
‘“‘Are they where your father-in-law is? Hurry and fetch them”, he 
was told. 

And the people moved away. When they arrived at their old village 
they feasted bounteously. The meat was very fine. Had it not been 
for this brave the Sioux would have killed them all. The people had 
brought back many scalps. And this young man was thought the 
greatest warrior of his people. 

Now one day the old man acted as if he were ill. ‘‘What do you 
wish’’, said his son. ‘I wish to fill a pipe and smoke it.” ‘Well, 
can’t you?” said his son. 

And this brave man called all the women to cook for a great feast. 
He called all the women of the village to come and eat. After they 
had eaten he asked them to make roofing out of flat flag weeds; 
they were to use these by making them into mattings to cover a 
wickiup. He had a pile of dried flag weeds, and they were woven 
into mats in a single day. 

After this the old man was good for nothing; he simply lay about 
smoking all the while. 

And the following day this brave man had his wickiup moved; it 
was entirely new, and it was a very long wickiup. His father was 
now an old man and all he could do was to smoke. 

While this man was living happily some Sioux who were on the 
warpath saw his wickiup and planned to attack the village early the 
following morning. But this man knew it, for he had seen them and 
had heard what they were saying. So he was prepared. He did as 
he had done previously. He put out his feather flags and covered 
his wickiup with the feathers. And the following morning before 
daybreak, very early in the morning the Sioux prepared to make an 
attack. This man’s name was Wi te ko ka a. He had told the men 
who were going to help him to pound on the wickiup as hard as they 
could. So while this warrior went out the others stayed and pounded 
on the wickiup. It made a big noise, as if guns were being fired. So 
every time the Sioux came close they became frightened and they 
ran off; so they could not attack the long wickiup. And this 
Wi te ko ka a went about killing a band of Sioux consisting of warriors 
only. So he again was the brave man. Every time the Sioux threw 
a sharp ax at him or a war club it did not hit him: He would catch 
it and throw it back again. Finally he cornered the leading men, 
killed them all, and scalped them. So the Meskwakies were left alone. 
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